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JEREMIAH UNDER JEHOIAKIM ACCORDING 
TO JOSEPHUS (Ant. 10.89-95) 


BY 


CHRISTOPHER BEGG 


Jeremiah chaps. 26 (LXX 33) and 36 (43) tell of the prophet’s two narrow 
escapes during the earlier years of the reign of King Jehoiakim.' The pur- 
pose of this essay is to examine the markedly abridged (and juxtaposed) ver- 
sion of the two chapters found in Josephus’ Antiquitates Judaicae (hereafter 
Ant.) 10.89-95.^ More specifically, my study will involve a comparison 
between the Josephan passage and its Biblical source chapters as represented 
by the following major witnesses: MT (BHS), LXX? and Targum Jonathan 
on the Latter Prophets (hereafter T]).^ My investigation is guided by two 
overarching questions: 1) which text-form(s) of Jeremiah 26 and 36 did 
Josephus utilize in composing Ant. 10.89-95?; and 2) how, why and with 
what effect did he deal with the source data in this instance? 

Before taking up my consideration of Ant. 10.89-95, I should say a word 
about the passages context. Its wider context is Ant. 10.78-180 (+ 11.1-2) 


* On the two chapters see recently H.J. Stipp, Jeremia im Parteienstreit. Studien zur Text- 
entwickelung von Jer 26,36-43 und 45 als Beitrag zur Geschichte Jeremias, seines Buches und 
juddischer Parteien im 6. Jahrundert (BBB 82; Frankfurt am Main: Anton Hain, 1992), pp. 17- 
129. To Stipps bibliography add: R. Stahl, “Theologische Arbeit in der Krise. Beobachtungen 
zu einem Ausschnitt der Micha-Überlieferung", Theologische Versuche 18 (1993) 27-44, esp. 
pp. 28-31; C. Minette de Tillesse, "Joiaqim, repoussoir du ‘pieux Josias: Parallélismes entre II 
Reg 22 et Jer 36”, ZAW 105 (1993) 352-376. 

5 For the text and translation of Josephus’ writings, I use H. St. J. Thackeray, R. Marcus, 
A. Wikgren and L.H. Feldman, Josephus (LCL; Cambridge, MA: Harvard University Press / 
London: Heinemann, 1926-1965 [Ant. 10.89-95 is found in Vol. VI, pp. 206-209 where the 
translation and notes are by Marcus]). I have likewise consulted: B. Niese, Flavii Josephi 
Opera II (Berlin: Weidmann, *1955) and T. Reinach (ed.), Œuvres completes de Flavius Josèphe 
(Paris: Leroux, 1900-1932. [Ant. 10.89-95 occurs in Vol. IL, pp. 320-321 where the translation 
and notes are by J. Weill]). 

? For the LXX text of Jeremiah I use: J. Ziegler (ed.), Jeremias Baruch Threni Epistula 
Jeremiae (Septuaginta 15; Góttingen: Vandenhoeck & Ruprecht, *1976). For a convenient par- 
allel presentation of the MT and LXX texts of Jeremiah 26 and 36, see L. Stuhlman, The 
Other Text of Jeremiah: A Reconstruction of the Hebrew Text Underlying the Greek Version of the 
Prose Sections of Jeremiah with English Translation (Lanham, MD: University Press of Amer- 
ica, 1985), pp. 51-57, 112-119. 

^ For TJ on Jeremiah I used the edition of A. Sperber, The Bible in Aramaic 111 (Leiden: 
Brill, 1959) and the translation of this by R. Hayward, The Targum of Jeremiah (The Aramaic 
Bible 10; Wilmington, DE: Glazier, 1987). 
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where Josephus presents materials drawn from various portions of the Book 
of Jeremiah, combining these with items concerning Judah's final decades 
derived from Kings and Chronicles.’ Our passage’s more proximate context 
is then 10.82-88,96-98 (// 2 Kgs 23:34-24:7 // 2 Chron 36:4-8), Josephus’ 
account of the reign of Jehoiakim with a focus on that monarch’s disastrous 
interactions with the rising power of Babylon. With these contexts in mind, 
we may now begin our examination of 10.89-95 itself. Within it I distin- 
guish two segments, i.e. 10.89-93a and 93b-95, corresponding to Jeremiah 
26 and 36, respectively. 


Ant. 10.89-93a 


The events related in Jeremiah 26 are rather loosely dated, in v. 1a, to 
"the beginning of the reign of Jehoiakim". Josephus’ parallel stands rather 
under the dating indication of 10.88 which, drawing on 2 Kgs 24:15 men- 
tion of Jehoiakim’s three years of subservience to the Babylonians, states 
that “in the third year” the king revolted against his overlord Nebuchad- 
nezzar, being stimulated to do so by news of an Egyptian advance which, 
however, did not, in fact, materialize.° To this notice derived from Kings, 
Josephus attaches (10.89-93a) his mention of an intervention by Jeremiah 
(last cited by him in 10.80) which represents his parallel to Jeremiah 26. 
That Biblical passage begins (vv. 1-6) with an extended divine address to the 
prophet which he is instructed to deliver to the people assembled in the 
Temple (v. 2) and which culminates (v. 6) in a conditional threat against 
Temple and city.” 

Josephus replaces this opening component of Jeremiah 26 with a com- 
position of his own, one aligned with his previous remark about the Egyp- 
tans failure to meet Jehoiakims expectations. His “replacement” for Jer 
26:1-6 reads then: 


And this was what the prophet Jeremiah foretold day after day, how it was 
vain (u&cny) for them to cling to their hope of help from the Egyptians and 


5 On Josephus’ overall portrayal of Jeremiah, see: C. Wolff, Jeremia im Friihjudentum und 
Urchristentum (Berlin: Akademie, 1976), pp. 10-15; P. Piovanelli, *Le texte de Jérémie utilisé par 
Flavius Josèphe dans le X* Livre des Antiquités Judaiques', Henoch 14 (1992) 11-36, esp. pp. 18-33. 

6 Josephus’ source for his notice here in 10.88 that the Egyptians, contrary to the report 
that occasioned Jehoiakim's revolt, failed to advance against the Babylonians is 2 Kgs 24:7 
("the king of Egypt did not come again out of his land, for the king of Babylon had taken all 
that belonged to the king of Egypt from the Brook of Egypt to the river Euphrates"). 

7 This divine word, in turn, itself constitutes a condensed version of the “Temple Ser- 
mon" confided to the prophet by the Lord in Jer 7:1-15. 
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that the city was destined (Se?) to be overthrown by the king of Babylonia, 
and King Joakeimos to be subdued by him. 


In comparison with the threat of Jer 26:6 against the city (and Temple), 
Jeremiah’s word as cited here by Josephus shows itself to be much specific 
with its reference to the Egyptians as a “vain hope”, and its designation of 
the king of Babylon as the one who will effect the city’s destruction and 
capture Jehoiakim himself. All these items are without parallel in Jer 26:6 
(which, conversely, contains mention of the Temple's being made “like 
Shiloh”? which has no equivalent in the announcement Josephus attributes 
to Jeremiah in 10.89b). On the other hand, the items in question do seem 
to echo prophetic announcements elsewhere in the Book of Jeremiah. In par- 
ticular, the Josephan Jeremiah’s designating the Egyptians as a “vain hope” 
recalls the Biblical prophet’s telling Zedekiah that “Pharaoh's army which 
came to help you is about to return to Egypt...” (Jer 37 [44]:7). In that 
same context Jeremiah twice informs the king that the “Chaldeans” will 
"burn" Jerusalem (37:8,10; see also the similiarly worded announcements in 
21:10: 34[41]:2; 38[45]:18,23). As for the specification that Jehoiakim himself 
will be taken captive by Nebuchadnezzar, this reminds one of Jeremiah’s 
statements concerning the personal fate of Zedekiah in, e.g., Jer 21:7; 
34[41]:3.21; 38[45]:18,23. What is remarkable, however, about these Biblical 
"parallels" to Jeremiah’s words as cited in 10.89 is that, in the prophetic 
book itself, they are associated with the reign of Zedekiah, not Jehoiakim's 
as Josephus’ version has it. In other words, Josephus has “retrojected” to an 
earlier point in Jeremiah's ministry elements of his later, more specific mes- 
sage from the time of Zedekiah.'? That procedure, I further suggest, may 
be reflected in Josephus’ generalizing formula above, ^... this was what... 


* With this "deterministic" formulation, reflecting the actual outcome of events, compare 
the conditional language of the Lord's word in Jer 26:2-6 itself with its invocation of the pos- 
sibility that “it may be they will listen, and every one will turn from his evil way, that I may 
repent of the evil which I (the Lord) intend to do to them...”. 

9 Josephus’ omission of this indication might reflect the fact that the Bible does not actu- 
ally relate a destruction of the Shiloh sanctuary. 

1 Josephus’ “transfer” of Jeremiah’s words from a later to an earlier reign might have been 
facilitated by the fact that the OT “historical books” record developments concerning the fig- 
ure of Jehoiakim which are reminiscent of the prophet’s announcements to and about 
Zedekiah in the Book of Jeremiah (see above) which Josephus then “repositions” in the time 
of Jehoiakim in Ant. 10.89. Specifically, 2 Kgs 24:7 follows its notice on the death of 
Jehoiakim (24:6) with the statement that “the king of Egypt did not come up out of his 
land”, while 2 Chron 36:6 (MT) speaks of Nebuchadnezzar “binding” Jehoiakim “to take 
him to Babylon” (compare 10.89 “King Joakeimos [was destined] to be subdued by him [the 
king of Babylon]”). On the divergent Biblical conceptions of Jehoiakim’s end in Kings, 
Chronicles, and Jeremiah, see E.J. Smit, “So how did Jehoiakim die?”, Journal for Semitics 6 
(1994) 46-56. 
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Jeremiah foretold day after day...”. By means of this formula, Josephus is indi- 
cating that over the whole course of his ministry, from the days of Jehoiakim 
on, Jeremiah was predicting both the ultimate unreliability of the Egyptians as 
well as the fate of Jerusalem and its king(s) at the hands of Nebuchadnezzar. 

The next main section of Jeremiah 26, i.e. vv. 7-19, deals with the reac- 
tion by various Judean groups to the prophet’s word pronounced by him in 
the Temple (v. 7). Josephus (10.90) introduces his version of this new source 
section with a general remark concerning the (non-) effects of Jeremiah’s 
just-cited announcement and the reason for this: “These things, however, 
he spoke" to no avail, since there were none (destined) to be saved (cw0y- 
cousvoy)...”. As a Biblical inspiration for the first part of this Josephan 
comment, one might think of Jer 37[44]:2: “But neither he (Zedekiah) nor 
his servants nor the people of the land listened to the words of the Lord 
which he spoke through Jeremiah the prophet”. Here again, then, Josephus 
would be “reapplying” to the time of Jehoiakim notices which in the Book 
of Jeremiah itself have to do with the reign of Zedekiah. The appended, 
“deterministic” affirmation (compare 85 10.89 and see n. 8) about Jere- 
miah’s audience's disregard of his words as due to their having been “pre- 
destined” to miss the possibility for “salvation” offered them reflects Jose- 
phus’ awareness of how things ultimately turned out for Judah. In the 
context of Ant. 10 the affirmation likewise functions as an initial foreshad- 
owing of his subsequent account of Jerusalem’s destruction. 

The account of the interchange between Jeremiah and his hearers in Jer 
26:7-19 is a quite complicated one, with a variety of groups making an 
appearance: First, “the priests, the (LXX false) prophets (TJ scribes) and all 
the people” (vv. 7-9) pronounce the death sentence on Jeremiah (v. 8). 
Thereupon, the “princes of Judah" (v. 10) intervene to secure a trial for the 
prophet who is accused by “the priests and prophets (TJ scribes)” before 
“the princes and all the people” (v. 11). In wv. 12-15 Jeremiah then speaks in 
his own defense, likewise directing himself to “the princes and all the peo- 
ple”. In response, princes and people declare to “the priests and prophets 
(TJ scribes)” that Jeremiah is not deserving of death (v. 16) Here, “the peo- 
ple”, who earlier (v. 8) had joined the priests and prophets in condemning 
Jeremiah to death, align themselves with the princes in countermanding 


" [n contrast to Jer 26:7, which has the priests, prophets and people hear Jeremiah speak- 
ing “in the house of the Lord”, Josephus does not specify where Jeremiah did the “speaking” 
in question. His failure to do so may go together with the fact that his previous reference is 
not to a particular address by the prophet, but rather to his long-term preaching activity 
(“Jeremiah foretold day after day...”, 10.89) which might well have transpired at a variety of 
locales. Both chronologically and “geographically” then Josephus’ version of Jeremiah 26 evi- 
dences a generalizing character vis-à-vis its Biblical counterpart. 
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that earlier decision of theirs. The segment concludes in vv. 17-19 with yet 
another, previously unmentioned group, 1.6. “the elders of the land”, com- 
ing forward to speak on Jeremiah’s behalf. 

Josephus drastically simplifies (and clarifies) the above sequence. In his pre- 
sentation, the “priests and (false) prophets” who consistently oppose Jeremiah 
throughout the Biblical proceedings simply disappear.” Their place is taken in 
10.90 by two comprehensive categories, i.e. “the people” (tò 7001006 LXX Jer 
26 [33]:7ff. 6 عممر‎ and “the rulers” (of &oyovcsc, thus LXX Jer 26 [33]:10ff.), 
i.e. the two groups who both end up as defenders of Jeremiah in the source, see 
26:16. This noteworthy divergence from the sources account does, it will be 
noted, accord with Josephus’ previous remark about the general lack of 
response to Jeremiah’s word, there being “none” destined for “salvation”. Of 
“the people and rulers" Josephus then states in a “telescoped” version of 26:7-11: 


both the people and their rulers disregarded what they heard;^ and being 
angered 066 doy که همم‎ by his words, they accused Jeremiah of 
having as prophet used divination (oiwmouévov) against the king, and 
bringing him to trial (Srdyovrec Sixy),'7 demanded that he be sentenced to 
punishment (xatapyoio Avat poc ruuoptav مج‎ 


2 Perhaps, Josephus’ procedure here reflects his own high estimate of both these groups. 
For his consistent accentuation of the prophetic role in Israel’s history, see L.H. Feldman, 
“Prophets and Prophets in Josephus”, JTS 41 NS (1990) 386-422, pp. 387-394. As for Josephus’ 
appreciation of the Israelite priesthood, this would derive from his pride in his own priestly 
lineage, see Vita 1. 

5 On Josephus’ contempt for “crowds” and their attempts to involve themselves in the run- 
ning of things — which he shares with a number of classical Greek authors, see L.H. Feldman, 
“Il Ritratto di Assalonne in Giuseppe Flavio", Rivista Biblica 41 (1993) 3-30, pp. 17-19. 

^ Jer 26:7-11 mentions a double “hearing” of Jeremiah's words, first by priests, prophets 
and people (v. 7), then by the princes of Judah (v. 10) which Josephus compresses into a sin- 
gle one here. 

5 [ italicize elements like this phrase with no parallel in the Biblical source. Such references to 
characters’ psychological states are regularly introduced by Josephus in his rewriting of the Bible. 

6 The above accusation against Jeremiah replaces those cited in Jer 26:98 and ub, both of 
which concern the prophet’s announcement of the Temples destruction (26:6), a point not men- 
tioned in Josephus version of Jeremiah's word, see above. Josephus has prepared the charge about 
Jeremiah attempt to do harm to Jehoiakim by attributing to him the prediction, likewise Bibli- 
cally unparalleled, that the king will be “subdued” by Nebuchadnezzar, see 10.89. 

The above verb 00000000 is hapax in the Josephan corpus. On it, see Feldman, 
“Prophets”, 413 who points out that it refers specifically to the practice of “augury”. Feldman 
further suggests that Josephus’ use of the term represents a “Hellenization” which would put 
readers in mind of the famous prophet-augurer Calchas of Homer's Iliad (1.69). 

7 This indication has no equivalent in Jeremiah 26 as such; it could, however, be seen as 
an explication of the reference in v. 1o to the princes "taking their seat" at the Temples New 
Gate in order to hear the accusation of the priests and prophets against Jeremiah (v. 11). 
Whereas, however, in the source the princes thus function as “judges” at the prophet’s trial, 
Josephus represents them (along with the people) rather as his accusers. 

5 The above formulation represents Josephus’ version of the statement by the priests and 
prophets to the princes and people in 26:11: "This man deserves the sentence of death...". At 
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Jer 26:12-15 cites the prophet’s speech to princes and people in response 
to the charge made against him by the priests and prophets (v. 11), where- 
upon the two former groups pronounce his acquittal, 26:16. Josephus who, 
as noted above, makes no mention of the priests and prophets as Jeremiah’s 
accusers, and associates both people and leaders in opposition to him, 
passes over this whole sequence. For it, he substitutes (10.91) a transitional 
phrase leading into the intervention of the elders (who in 26:17 make a 
rather abrupt appearance following the prophet’s acquittal): “and so the 
others cast votes against him, thereby rejecting (the advice) of the elders (ot 
xal anéyevwouy TOY ,نامع مهو‎ compare LXX Jer 26[33]:17 098066 t&v 
060000600 tis ys = MT)...".9 Josephus continues this initial reference 
to the “elders” with a series of notices concerning them which likewise lack 
any direct Biblical equivalent: “... these being of wise understanding 
(cogtic... Biavolac), released the prophet from the [prison] hall («zc 
adAîe)* and advised the others to do Jeremiah no harm”. By way of the 


this point in his presentation, Josephus leaves indeterminate to whom the people and leaders 
make their “demand” about Jeremiah’s punishment; subsequently, the addressee will be iden- 
tified as the “elders”, see above in the text. The language of the above passage is echoed in 
Josephus’ account of Jeremiah's arrest and its sequels during the siege of Jerusalem in the reign 
of Zedekiah (// Jer 37 [44]:11-15) in Ant. 10.115 “(Jeremiah’s arrester)... brought him to trial 
(Zyayev sic Sixqv; note Jer 37:14 does not mention a “trial” as such) before the magistrates 
(&gyovexc, i.e. Josephus designation for one set of Jeremiah’s accusers in 10.90), at whose 
hands he... was kept under guard for punishment (robs zywetxv)”. It would appear then 
that Josephus has formulated 10.90 as a foreshadowing of what befalls Jeremiah in Zedekiah's 
time. 

Marcus, Josephus, VI, p. 206, n. b calls “the text and meaning” of the above phrase 
"uncertain". Niese, ad loc. conjectures xxtéyvwouy for the &anéyvwouy of the codices, cf. Weill, 
ad loc. *... hors quelques-uns d'entre les Anciens qui le disculpérent (?) ...”. 

20 This expression is hapax in Josephus. 

* According to Marcus, Josephus, VI, p. 207, n. c. the inspiration for Josephus’ mention 
of “the court” here would be Jer 32 [39]:2; this text relates that, during the Babylonian siege 
of Zedekiah's time, the prophet was confined “in the court of the guard" (LXX èv ad? %6 
gvaaxijc), itself located in the royal palace. In connection with this proposal Marcus further 
remarks: “It should not be surprising that Josephus seems to confuse some of the events of 
Jehoiakim’s reign with those of Zedekiah's since the chronology in both Heb. and Gr. texts of 
Jer. is confused, e.g., the narrative of Jehoiakim’s reign [see Jeremiah 35-36 MT] is resumed 
after a passage dealing with that of Zedekiah [see Jeremiah 34 MT]". Weill, ad loc., on the 
contrary, renders the above phrase *de la cour (du Temple)"; on this understanding, the above 
reference would reflect Jer 26 [33]:2 where Jeremiah is instructed to "stand in the court (LXX 
èv ad?) of the Lord's house". Piovanelli, "Texte", p. 21, n. 42 adopts the view of Weill. For 
my part, I would tend rather to accept Marcus's suggestion. For one thing, unlike Jeremiah 
26 (see vv. 2, 7), Josephus does not explicitly situate the episode of Jeremiah’s speech and the 
resultant trial in the Temple precincts, see n. .זז‎ In addition, I have called attention to other 
"anticipations" by Josephus of elements which in the Book of Jeremiah itself are associated 
with Zedekiah' time in 10.89-90 (given this last consideration, it would seem better to speak, 
not of Josephus’ “confusing” (so Marcus above) the reigns of Jehoiakim and Zedekiah, but 
rather of his conscious "retrojection" of features of the latter's time into that of the former). 
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motivation (“for, they [the elders] said...”) he thereafter appends to the 
elders’ “advice” to princes and people, Josephus (10.92) rejoins the sequence 
of Jeremiah 26, 1.6. its v. 18 where the elders “quote” a word of the prophet 
Micah (Mic 3:12). Whereas, however, the elders of Jer 26:18 cite Micah’s triple 
evocation of the coming fate of Zion, Jerusalem and “the mountain of the 
house” verbatim, Josephus’ version of the quotation markedly reduces and 
generalizes. It reads: ^... he (Jeremiah) was not the only one to foretell (xe0- 
Aéyew) what would befall the city (r? x622),? but Michaias (Miyatayv, so 
LXX)» before him had announced these things, as had many others...” 25 

In Jer 26:19ab« the elders invoke the exemplary penitential response of 
Hezekiah to Micah's word? and the Lord's “repenting” of his intended 
“evil”. In his handling of this sequence, Josephus omits all mention of a 
divine “change of heart”. His own version of the Biblical notice on the 


2 Compare 10.89 “Jeremiah foretold (xpotdeyev)... that the city (tày réAuv) was destined 
to be overthrown...". 

5 This is Josephus’ only mention of the “classical prophet” Micah. He leaves aside 
the further particulars of 26:18a concerning the prophet and his word, i.e. his being from 
Moreseth and making his announcement “in the days of Hezekiah king of Judah... to all the 
people of Judah". On the (non-)treatment of the classical prophets by Josephus, see C.T. 
Begg, “The ‘Classical Prophets’ in Josephus’ Antiquities”, Louvain Studies 13 (1988) 341-357. 

^^ Josephus’ avoidance of the actual wording of Mic 3:12 as cited in Jer 26:18b in favour 
of the above, highly general language might have been prompted by the consideration that, 
contrary to Micah’s prediction “Zion” did not (definitively) end up being “plowed as a field”, 
any more than "the mountain of the house" became "a wooded height". Such a consideration 
might well have influenced Josephus, given his concern with depicting the Biblical prophets 
as accurate predictors, on which see Feldman, “Prophets”, 409-410. As for the Botenformel 
with which Mic 3:12/ Jer 26:18b opens, Josephus consistently avoids this formula in his repro- 
duction of Biblical prophecies. 

* This "un-Biblical" generalization provides added support for the elders’ advice that Jere- 
miah not be harmed: his prophecy against the city has a precedent, not only in the words of 
Micah, but also in those of “many others”. He may have found inspiration for the general- 
ization in the context of Jeremiah 26 itself, see v. 20 which speaks of a certain “Uriah” who 
“prophesied against this city and against this land in words like those of Jeremiah”. As men- 
tioned in the previous note, Josephus is concerned to highlight the veracity of the Biblical 
prophets; he is further concerned to point up the agreement among “true” prophets in their 
predictions, see Feldman, “Prophets”, 409-410. The fact then that Jeremiah’s prediction 
accords with those of “many others” before him would be singular evidence of its truth. 

36 In MT Jer 26:19a Hezekiah is the subject throughout; the equivalent LXX 33:19 reads 
pl. verbs in v. 19a8. 

7 This mention of Hezekiah’s response to Micah's word and the Lord's relenting in Jer 
26:19 has no parallel either in the Book of Micah itself or in Kings and Chronicles. 

* His doing so is likely inspired by the consideration that, in fact, Jerusalem did eventu- 
ally suffer the destruction announced by Micah and Jeremiah. The omission likewise accords 
with the "deterministic" language used by him in 10.89-90 (see above in the text), just as it 
avoids the seeming contradiction between the elders’ statement about the Lord's “repentance” 
and the word of Samuel to Saul cited in 1 Sam 15:29 (“the Glory of Israel will not lie or 
repent; for he is not a man, that he should repent”). 
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human response to Micah’s prediction (26:19a) manifests the same “gener- 
alizing tendency” already evident in his citation of the prediction itself. 
It runs: “none of them [i.e. all those who spoke of Jerusalems coming 
overthrow prior to Jeremiah] had suffered anything at the hands of those 
who were then kings, but had received honour as prophet(s) of God 
(zpoghrrnc tod 0600( 39 The elders’ word concludes in 26:19b8 with their 
affirmation “But we are about to bring great evil upon ourselves”. There- 
after, nothing, oddly, is said about a response by the hearers (i.e. the people, 
v. 17) to the elders’ appeal in vv. 18-19. Josephus dispenses with the con- 
cluding element of the Biblical elders’ discourse. In its place he introduces 
(10.93a) a notice, unparalleled in the source, on the impact of their words 
which itself picks up his earlier, likewise “un-Biblical”, reference to the effi- 
cacy of their intervention (see 10.91): “With these words they mollified the 
people (tò 1006, see 10.90) and saved Jeremiah from the punishment to 
which he had been condemned (xatelngicuévyc, see 0:07 ولمم‎ 
10.90)”. 

Jeremiah 26 appends to its quotation of the elders’ discourse (vv. 17-19) a 
narrative about the execution of (an otherwise unknown) prophet Uriah by 
Jehoiakim (vv. 20-23) along with a notice about “Ahikam son of Shaphan” 
protecting Jeremiah from death at the hands of “the people” (v. 24). This 
material appears to come rather abruptly and anti-climatically after the 
extended “trial account” of vv. 7-19 (in which there is no mention of either 
Uriah or Ahikam). In addition, the notice of v. 24 that it was Ahikam who 
rescued Jeremiah from the people might appear to conflict with Josephus 
own statement in 10.932 that the elders “saved” the prophet. Accordingly, it 
is not surprising to find that he passes over the whole of Jer 26:20-24 with- 
out a trace? In his presentation (10.93), on the contrary, mention of the 
elders’ efficacious intervention finds its immediate continuation in the 
opening of Josephus’ version of the events of Jeremiah 36/43 (which in the 
Book of Jeremiah are separated from those of chap. 26/33 by a 10-chapter 


?? This is Josephus’ generalizing replacement for 26:19a’s reference to King Hezekiah. That 
king is thus nowhere mentioned in Josephus’ version of 26:18-19. In making no reference to 
Hezekiah's personal response to Micah's word, Josephus disposes of the difficulty that neither 
Kings nor Chronicles nor his own treatment of this ruler in Ant. 9.260b-10.36 recount any 
such initiative by him. On the Josephan Hezekiah, see L.H. Feldman, "Josephus Portrait of 
Hezekiah", /BL 111 (1992) 597-610. 

35 Josephus’ other uses of the phrase "prophet of God” are in Ant. 8.319 (Elijah), 338, (“his 
[God's] prophet", Elijah), 402 (referent indeterminate); 9.33 (referent indeterminate), 211 
(Jonah). 

? We did, however, suggest that Josephus’ formulation in 10.92 (“many others” besides 
Micah had “announced these things”) could reflect Josephus’ familiarity with the reference to 
Uriah in 26:20, see n. 25. 
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span) as follows: “they saved Jeremiah... who wrote down all his prophe- 
cies...”. Josephus’ procedure here is dictated by chronological as well as the- 
matic considerations, i.e. the two source chapters both relate events of the 
reign of Jehoiakim which have various features in common (prophetic 
words of doom for Jerusalem, a resultant threat to Jeremiahs life, involve- 
ment of the “princes”). 


Ant. 10.93b-95 


As just noted, Josephus commences his version of Jeremiah 36 (LXX 43) 
with mention of Jeremiah’s “writing down all his prophecies (meogyrtetac)”. 
He adapts this item from Jer 36:4 where, however, it is rather Baruch who, 
at Jeremiah’s dictation, writes “all the words (LXX Xéyoug)* of the Lord 
which he had spoken to him". In thus beginning his version of Jeremiah 36 
with its v. 4, Josephus passes over the chapter's opening vv. 1-3 where, in the 
fourth year of Jehoiakim (v. 1), Jeremiah is instructed by the Lord to write 
down all the words he had received from the days of Josiah on (v. 2) in 
hopes that Judah might repent and be accorded divine forgiveness (v. 3).3 
Thus, in his account Jeremiah acts on his own initiative in setting down his 
earlier prophecies in writing. 

In the Greek, Ant. 10.93 constitutes one long, complicated sentence. 
That sentence concludes with a parallel to Jer 36:9-10, the reading of Jere- 
miah’s words to the people assembled in the Temple on the occasion of 
a fast in the ninth month of Jehoiakim’s fifth (so MT; LXX eighth) year. 
Josephus’ version of Jeremiah 36 thus passes from its v. 4 directly to v. 9. 
This new omission on the historian's part is readily understandable since 
the intervening vv. 5-8 relate Jeremiah's charge to Baruch to read his words 
to the people given that he himself is "debarred from going to the house of 
the Lord" (v. 5), whereas Josephus will represent the prophet himself as 


3 Josephus’ substitution of the term “prophecies” for the Biblical “words” is in line with 
his consistent tendency to avoid the latter term when it is a question of divine/prophetic 
"words", see C.T. Begg, Josephus’ Account of the Early Divided Monarchy (AJ 8212-420) (BETL 
108; Leuven: Peeters/Leuven University Press, 1993), p. 20, n. 90. 

5 Josephus omission of 36:3's reference to the possibility of the peoples repenting and 
God's forgiving them accords with his previous passing over both of the elders’ invocation of 
Hezekiah’s appeal to the Lord and the latter's “repenting” of his intended evil against the 
people (Jer 26:19, compare 10.92), as well as the conditional language of the Lord's word in 
26:2-6 (compare 10.89 and see n. 8). For Josephus there is, at this point, no chance for Jere- 
miah's hearers to still be spared, see his reference to there being "none destined to be saved" 
in 10.90, cf. also the word of irrevocable doom for the people he attributes to the prophetess 
Huldah already in the reign of Josiah in 10.60. 
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reading the words (which he — rather than Baruch — had earlier written 
down, see above). Josephus’ adaptation of Jer 36:9-10 thus reads: “... while 
the people (rod huou, LXX 43:10 tod 000% kept a fast (vnotevovtog, cf. 
LXX 43:9 [22exAnotacav] vyortetav] and were assembled in the temple (èv 
7@ feed, cf. 43:10a èx مياه‎ xopíov),5 in the ninth month of the fifth (so 
MT) year of the reign of Joakeimos, he (ie. Jeremiah) read (&véyvo, 
43:10a aveyivwoxe37) the book (tò B(uov, 43:10a èv 7û ıt) which he 
had composed concerning the things which were to befall the city (t&v uer- 
2۵۷۰۵۸۰۰۰ TF Tóc)! and the temple («à vağ) and the peoples (zos 
Bho)” 39 


34 [n his version of Jeremiah 26 in 10.89-93a Josephus designates “the people” rather as tò 
7001006, see 10.90.93a. 

3 Josephus dispenses with the elaborate specification of 36:10b concerning the precise site 
within the Temple precincts where the reading takes place, ie. “... in the chamber of 
Gemariah the son of Shaphan the secretary, which was in the upper court, at the entry of the 
New Gate of the Lord’s house”. 

36 Josephus’ reading here, while it does agree with MT Jer 36:9, seems, in light of the pre- 
ceding context in Ant. Io, to involve a chronological difficulty. In MT Jeremiah the date in 
question is the fifth of Jehoiakim’s eleven-year reign (see 2 Kgs 23:36), i.e. 604 B.C.E. Prior 
to 10.93, Josephus refers (10.87) to Jehoiakim’s submission to Nebuchadnezzar in his 
(Jehoiakim’s) “eighth year” and of his continuing as a Babylonian vassal for “three years” (thus 
2 Kgs 24:1), ie. into his eleventh (and final) regnal year. Thereafter (10.88) he dates 
Jehoiakim’s revolt to “the third year”, i.e. of his vassalship (= the eleventh of his reign). Read 
in conjunction with these previous indications, the “fifth year” of 10.93 would naturally be 
understood as referring to a date two years after the revolt of Jehoiakim’s “third/eleventh 
year”, i.e. in the thirteenth year of his reign which, however, according to the Bible (whose 
figure Josephus takes as the basis of the date of Jehoiakim’s becoming a Babylonian vassal, see 
Marcus, Josephus, VI, p. 205, n. e) only lasted eleven years. Otherwise, one would have to 
understand that in 10.93 Josephus is suddenly reverting to a much earlier point in Jehoiakim’s 
reign, i.e. three years prior to his submission to Nebuchadnezzar — his eighth regnal year as 
cited in 10.87 — a supposition against which the narrative flow of 10.87-93 clearly seems to 
militate, however. In any event, the difficulty is a by-product of Josephus’ attempt to make 
room for the varying chronological indications of both the Books of Jeremiah and Kings/ 
Chronicles. 

37 The subject of LXX’s verb (as in MT) is Baruch rather than Jeremiah (so Josephus), see 
above in the text. 

38 Note the echo here of the phrase Josephus attributes to the elders in 10.92 7f 7622 4 
Uu EM. ova. 

? MARCUS, ad loc. (mis-)translates this pl. form as “the people". The above three-fold 
specification concerning the content of the book read in the Temple has no parallel as 
such in Jer 36[43]:9-10. It can, however, be seen as Josephus’ “delayed” specification / 
adaptation of 36[43]:2 where Jeremiah is instructed to write down the words the Lord had 
spoken to him "against Israel (so MT; LXX Jerusalem) and Judah and all the nations 
(LXX «à £0v1)". Specifically, Josephus’ formulation takes over the first and third elements 
of the Biblical triad (the former in the LXX reading, his "the city" corresponding to its 
"Jerusalem"), while substituting a reference to the Temple for the sources middle item, 
i.e. “Judah” (recall that in his version of Jeremiah 26 in 10.89-93a, Josephus leaves aside 
that chapter's announcements of the Temple's fate — a subject which he now, in this later 
prediction, has the prophet address). 
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Jer 36:11-21a is a lengthy transitional section relating how the scroll read 
by Baruch in the Temple (v. 10a) finally reached the king. It begins with a 
certain Micaiah reporting to a group of "princes" (five of whom are men- 
tioned by name, v. 12) about the words he had heard Baruch read. Next, in 
vv. 14-15, these princes summon Baruch who reads the scroll to them at 
their direction. Upon hearing the reading, the princes first resolve to report 
its words to the king (v. 16), and then ascertain from Baruch the circum- 
stances of his writing the book, i.e. at Jeremiah’s dictation (vv. 17-18). The 
princes proceed to enjoin both Baruch and Jeremiah to hide themselves 
(v. 19), whereupon they themselves go off to make their report to the king 
after depositing the scroll in the chamber of the secretary Elishama (v. 20). 
Jehoiakim, in turn, dispatches “Jehudi” to retrieve the scroll (v. 21a). As he 
does with Jer 26:7-19, Josephus (10.94) markedly abbreviates and simplifies 
the above sequence, e.g., eliminating all the proper names of the royal offi- 
cials as well as the place indications with which it is replete. His version 
reads: “But, when the leaders (of jyeudvec, 43:12 of &pyovrec) heard 
(axobcavtec)4? it, they took the book (zò (XBMov, so 10.93)* from him (i.e. 
Jeremiah)? and ordered both him and his scribe (viv Ypauuaréa)4 Baruch 
(Bapodyov)4+ to take themselves off and not let themselves be seen by any- 
body (uz trot 87201 yévovtar, 43:19bB &vOownos ut) wore rod عمط‎ as 
for the book, they carried it off and gave it to the king”.4° The last major 
segment in Jeremiah 36, vv. 21b-26, recounts the reading of the book to the 


4° Compare oi &pyovrec dxobovrec, 10.90. In Josephus presentation, the leaders them- 
selves thus “hear” the initial reading of the book in the Temple by Jeremiah; hence, there is 
no need for a separate reading of it to them by Baruch as in Jer 36:15. 

4 This is Josephus’ consistent designation for “the document” of Jeremiah 36/43 where it 
is called alternatingly “the book” (LXX zt BrBAtov, see, e.g., 43:10) and “the scroll” (LXX zò 
yuortov, see, e.g., 43:14). 

4 This notice has no equivalent as such in the source where it is rather Baruch who is 
instructed to bring “the scroll” with him to the princes (36:14) who subsequently “put” it in 
the chamber of Elishama (v. 20) whence it is retrieved by Jehudi at Jehoiakim’s direction 
(v. 21a). 

* Piovanelli, “Texte”, p. 27 points out that Josephus’ use of this title for Baruch here and 
in 10.95 is evidence of his acquaintance with an MT-like form of Jeremiah 36 as opposed to 
the LXX text-form since the former twice (vv. 26,32) designates Baruch as 307, both times 
without parallel in the latter. 

44 LXX reads the undeclined form Bagovy throughout the chapter. In contrast to the 
source where Baruch has already figured prominently in the production and reading of the 
book, Josephus makes his very first mention of Jeremiah’s secretary here in 10.94. 

5 As he does frequently elsewhere, Josephus here recasts the direct discourse of Jer 
36[43]:19 as indirect discourse; on the feature, see Begg, Josephus’ Account, pp. 12-13, n. 38. 

46 Here again, Josephus simplifies the Biblical account, passing over its mention of the 
princes preliminary deposit of the scroll in the chamber of Elishama (36:20) and the kings 
dispatch of Jehudi to bring it from there (36:21a). 


12 C. BEGG 


king and Jehoiakim’s reaction to this. Josephus’ parallel (10.94b-95) evi- 
dences the same tendency to abridgement which marks his treatment of the 
entire source chapter. In 36:21b “Jehudi” reads the scroll Jehoiakim had sent 
him to retrieve (v. 21a) to the king and “the princes" (LXX «àv &pyóvzov) 
who are standing around him. Josephus words as follows: "and he 
(Jehoiakim), in the presence of his friends (t&v oov), ordered his scribe 
(yoxuuartéa) to take it and read it aloud (&voeysiwvon, 43: 21b, ġvéyvo)”.48 

Jer 36:22-26 narrates, rather circumstantially, the king's reaction to what 
he hears. The segment comprises the following components: 1) indications 
of time (the ninth month [see 36:9]) and place (the winter house with a fire 
burning before the king, v. 22); 2) Jehoiakim destroys the scroll, cutting off 
its pieces as they are read and tossing these into the fire (v. 23); 3) Jehoiakim 
and his "servants" neither fear nor rend their garments (v. 24); the king 
ignores the appeals of three named individuals not to burn the scroll (v. 25); 
and 5) Jehoiakim directs three (so MT; LXX two) named persons to appre- 
hend Baruch and Jeremiah who, however, the Lord is said to "hide" (v. 26, 
MT; LXX “they were hidden”). Of these source elements, Josephus passes 


over the first, third and fourth completely. His abbreviated version of the 
second and fifth reads: 


But, when he heard what was in the book, the king became angry (óg.o0stc)? 

and destroyed (Zg&wos, cf. 43:22 866 رمع‎ it by tearing it apart (Suép- 

or&e) and throwing it into the fire (Gaby sic mde, 43:22 Zopimtev sic TO 
; 


nõo). Then he ordered (2xshAevcev, 43:26 évetetAxto) that a search be made 


47 As here, Josephus frequently introduces the Hellenistic court-title “friend(s)” where his 
Biblical source speaks of a king's “servants”, “officials”, etc., see Begg, Josephus’ Account, p. 16, 
n. 54. 

48 Compare 36:21b where the reader of the scroll is mentioned by name, i.e. “Jehudi” 
rather than by title (Josephus designation of the nameless reader as “his [Jehoiakim's] scribe” 
sets this figure in contrast with Jeremiah’s “scribe” Baruch as mentioned in 10.94a). Likewise 
in the source verse, "Jehudi", after being sent by Jehoiakim to retrieve the book (v. 21a, no 
parallel in Josephus), reads it without, as such, being directed to do so by the king; Josephus, 
as frequently elsewhere, reformulates here so as to underscore the royal authority/initiative. 

# This form might, of course, be understood, in the line of MT, as a “divine passive”. 

5 The above transitional phrase has no parallel in Jer 36:22-26 as such. Its reference to 
Jehoiakim's “anger” at what he hears echoes Josephus’ (likewise “un-Biblical”) mention of the 
emotional reaction of people and leaders to Josephus’ words in 10.90 (rpdc öopyAv A«u&vov- 
rec Th 26۳۵6۷۵۰ 

* Compare Jer 36[43]:22 where Jehoikaim “cuts off” (LXX dréreuev) the columns of the 
scroll as Jehudi finishes reading these. Interestingly, the verb ماص وم مم8‎ used above by Jose- 
phus in reference to the king’s “dismemberment” of the book is the same one employed by 
LXX 43:23 in speaking of the failure of Jehoiakim and his entourage to “rend” their garments 
upon hearing the scroll read. Josephus has no equivalent to the latter notice; rather, he “reap- 
plies” its verb to designate the king’s action with the book itself. 

* Josephus omits the specification of Jer 36:23 that the fire was “in the brazier” (just as he 
also leaves aside the “preparation” of this item in 36:22, see above in the text). 
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for both Jeremiah and his scribe (yexuy.nxn7éx)3 Baruch and that they be 
brought to him? for punishment (xoxoo0noou£vouc).5 So then they escaped 
his wrath (màu òpyhy, see 006066 10.95a).56 


Jeremiah 36 concludes in vv. 27-31 with an account of the Lord's response 
to Jehoiakim's provocation in burning the scroll: Jeremiah is directed to 
reconstitute the burned scroll (vv. 27-28) and to pronounce a word of doom 
over the king (vv. 29-31). Thereafter, v. 32 cites the prophet’s execution (via 
dictation to Baruch, compare v. 4) of the first of these directives. Josephus, 
by contrast, breaks off his version of the chapter with the above notice on 
the escape of Jeremiah and Baruch, a procedure which suggests that his 
interest in the story of Jeremiah 36 is less with the fate of the prophetic 
scroll(s) than with that of the prophet himself, see below. To his thus “trun- 
cated” reproduction of Jeremiah 36, the historian directly appends (10.96- 
98a) his narration of Jehoiakim's end which he (selectively) draws from 
2 Kgs 24:2-7 // 2 Chron 36:6-8.5 


Rabbinic tradition goes its own way with regard to the identity of the “scroll” destroyed 
by Jehoiakim. According to 6. Mo'ed Qatan 26a this would have contained the text of Lamen- 
tations. The king, taking its words to be directed against him, proceeded to cut out all occur- 
rences of the divine name from the text and consign these to the flames. In Lam. Rab. (Proem 
27), what Jehoiakim thus destroys was a scroll bearing the text of Lamentations 1 alone; when 
Jeremiah subsequently reconstructed the scroll (see Jer 36:32) he “added” chaps. 2-5 of that 
book. 

3 [n his use of this title for Baruch here Josephus follows MT Jer 36:26 (Aspr) against LXX 
which lacks it, see n. 43. 

54 In contrast to 36:26 where three (LXX two) named individuals are directed to “seize” 
(LXX sux^afeiv) Jeremiah and Baruch, Josephus leaves the addressee of Jehoiakim’s arrest 
command unspecified. 

5 With this term Josephus explicates Jehoiakim’s intention in commanding the “appre- 
hension” of Jeremiah and Baruch. The term likewise echoes the 0006606 in his version of 
Jeremiah 26 in 10.93a. 

% On this conclusion to Josephus’ version of Jeremiah 36, Marcus, Josephus, VI, p. 209, 
n. b comments: “The form of this last sentence (oro. هی‎ ov) suggests that the account of 
their escape has been lost from Josephus’ text or perhaps was omitted by him because of his 
doubt as to the meaning of the Bibl. phrase... ‘And the Lord hid them’ [MT 36:26; LXX and 
they were hidden].” In any case, like LXX, Josephus’ formulation lacks MT’s explicit indica- 
tion about God’s involvement in the pair’s deliverance. 

V [t is of interest to note that whereas the above source texts make no mention of Jere- 
miah in recounting Jehoiakim’s end, Josephus’ parallel does introduce a RZckverweis to the 
preceding story of Jeremiah 36 in 10.96. There, we read (the Biblically unparalleled) notice 
that Jehoiakim “received” Nebuchadnezzar into Jerusalem “in fear of what had been told by 
this prophet (i.e. Jeremiah)”. The Josephan account of the circumstances of Jehoiakim's end 
likewise gives evidence of the historian's familiarity with the announcement (not reproduced 
by him as such, see above in the text) of Jer 36:30b (cf. 22:19), “his dead body shall be cast 
out (LXX żppruuévov) to the heat by day and the frost by night”. With this prediction, com- 
pare 10.97 where Nebuchadnezzar, having put Jehoiakim to death, orders his body “to be cast 
out ($.givar) unburied before the walls” (by contrast 2 Kgs 24:6 simply has Jehoiakim “sleep 
with his fathers" and makes no mention of his burial, while in 2 Chron 36:6 (MT, the last we 
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I now briefly sum up on my findings with regard to the questions posed 
at the beginning of this essay. On the issue of the textform(s) of Jeremiah 
26/33 and 36/43 available to Josephus, we have noted several instances of his 
agreement with distinctive MT readings of the latter chapter: the reading of 
the book in Jehoiakim's fifth year (10.93 = 36:9; LXX eight) and the double 
designation of Baruch as "the scribe" (10.94,95, see 36:26,32). On the other 
hand, indications of Josephus’ possible acquaintance with an LXX-like text 
of Jeremiah 36(43) are not lacking either: Jeremiah’s book concerns the fate 
of “the city” (10.93, cf. 43:3 "Jerusalem", contrast MT’s 36:3 "Israel"), while 
the explicit “theological note" of MT 36:26 concerning Jeremiah's and 
Baruch’s escape is absent in 10.95 just as it is in LXX 43:26. 

Turning now to a consideration of the Josephan "rewriting techniques" 
in 10.89-95, I would recall, first of all, the segment's juxtaposition of two 
passages (chaps. 26 and 36) which in the Book of Jeremiah itself are sepa- 
rated by ten chapters. This juxtaposition, of itself, serves to highlight the 
parallelism between the incidents recorded in the source narratives, see fur- 
ther below. The most striking feature to Josephus’ rewriting of the two 
source chapters is, however, his reduction of their respective contents. Under 
this head, one finds him passing over various sections of both chapters (e.g., 
26:20-24; 36:1-3, 5-8, 27-32) tout court, while also drastically shortening oth- 
ers (e.g., 26:7-19, compare 10.90; 36:11-21a, compare 10.942). Going along 
with this abbreviation of his sources is Josephus’ replacement of Biblical data 
with formulations of his own. Such replacements are particularly evident in 
his handling of Jeremiah 26. In 10.89, e.g., he substitutes a prediction 
inspired by the previous context for the one confided to the prophet by the 
Lord according to 26:4-6, cf. v. 9. Similarly, in 10.92 he notably rewords the 
discourse of the elders as cited in 26:18-19, giving it, inter alia, a more 
general character. Conversely, one does not find, in Josephus’ version of 
Jeremiah 26 and 36, the sort of large-scale additions apparent in his han- 
dling of many other Biblical passages. 

The overall effect of the above rewriting techniques as applied by Jose- 
phus to Jeremiah 26 and 36 is, first of all, to create a much more concise, 


hear of him is that Nebuchadnezzar “bound him in fetters to take him to Babylon"). See 
further the article of Smit cited in n. ro. 

* Among Josephus "minor additions" in 10.89-95, note his mention of the "anger" which 
Jeremiah's successive proclamations evoke from both people and rulers (10.90) and Jehoiakim 
(10.95). This common response by both sets of hearers to the prophet's utterances accentuates 
the parallelism of the two episodes in the Josephan version. 
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generalized version of the episodes in question. In their generality and 
concision (as also in their “un-Biblical” juxtaposition) those episodes also 
appear more focused and parallel than do their diffuse and widely separated 
Biblical counterparts. Specifically, what Josephus gives us in 10.89-95 are 
two stories of how Jeremiah’s words of doom for city, king and Temple call 
forth a threat to his life by various hearers from which, however, he is 
delivered by the intervention of highly placed persons. With a view to 
maintaining that focus on the prophet's word and fate, Josephus plays down 
or eliminates entirely whatever might detract from it, e.g, the divine 
involvement in the proceedings,» as well as the role of Baruch? and of 
other minor characters, as indeed even the Biblical place indications.” 
The foregoing observations suggest two final questions. First, why has 
Josephus opted to include the episodes of Jeremiah 26 and 36 at all — espe- 
cially given their character as “interruptions” of his account of Jehoiakim’s 
dealings with the Babylonians in what precedes and follows (see above)? 
Second, why does he deal with the source accounts as he does, i.e. stripping 
them of much of their circumstantiality, many of their particulars (proper 
names, specific localizations) and their theological dimension? On the 
inclusion question, I suggest that several considerations could have influ- 
enced him to “make room” for the two Jeremian narratives. For one thing, 
those narratives tell of prophetic predictions which were dramatically veri- 
fied by events, and, as noted above, Josephus throughout Ant. evidences a 
special interest in portraying the Biblical prophets as “true” predictors 
(see nn. 24-25). Even more of a factor, perhaps, would have been Josephus’ 


9 Under this heading recall that Josephus passes over the divine directives to Jeremiah in 
26:1-6; 36:1-3,32 (as well as the MT notice on the Lord's “hiding” Baruch and Jeremiah in 
36:26). Indeed, the only mention of the Deity in 10.89-95 occurs in the phrase "the prophets 
of God" of 10.92. 

$^ Specifically, in contrast to Jeremiah 36 where Baruch is the one to both write and read 
the (first) scroll (see vv. 4, 1o, cf. v. 32), Josephus mentions only the fact of his joining Jere- 
miah in successful self-concealment, 10.94-95 (// 36:19,26). 

6 [n his version of Jeremiah 26, e.g., Josephus leaves unmentioned the prophet Uriah 
(v. 20), his captor Elnathan (v. 22) and Jeremiah’s protector Ahikam (v. 24). Similarly, his 
retelling of Jeremiah 36 makes no acknowledgement of the ten officials cited by name in 
vv. 11-26. Particularly in the last instance, his procedure likely reflects a concern not to over- 
whelm Gentile readers with a plethora of strange-sounding Hebrew names. That concern 
leads him to eliminate Biblical name-lists also elsewhere, see, e.g., Ant. 8.395 where he dis- 
penses with the proper names of the 16 persons (so MT 2 Chron 17:7-9) whom Jehoshaphat 
dispatches to teach the people. Cf. Begg, Josephus’ Account, p. 238, n. 1588. 

42 Thus, e.g., Josephus leaves aside the precisions of 26:10 and 36:10 as to where within 
the Temple complex Jeremiah’s trial and the reading of the scroll, respectively, took place. He 
likewise dispenses with 36:22’s mention of the “winter house” as the site of Jehoiakim’s 
destruction of the scroll. 
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ability to readily identify with the Jeremiah portrayed in the two source 
accounts. Like that figure, Josephus himself had pronounced words of 
warning and doom against Jerusalem under siege, thereby arousing the 
deadly hostility of many of his hearers, but had ultimately emerged 
unscathed thanks to the protection extended by high-placed patrons (in his 
case the Flavians). In other words, by including the narratives of Jeremiah 
26 and 36, Josephus is able to present readers with an outstanding prece- 
dent for his own conduct and fate during the Jewish war.% 

As to the question concerning Josephus “reductionistic” handling of the 
source narratives, here too several factors would seem to be operative. The 
downplaying of other characters’ roles in his own version serves to highlight 
the figure of Josephus’ exemplar and legitimator, Jeremiah. In addition, 
there were the sensibilities of his cultivated, sceptical Gentile readers to be 
considered. Such readers would likely find off-putting such features of the 
Biblical accounts as their multitude of strange-sounding names, the 
detailed place indications, and the heavy emphasis on the role of God in 
the proceedings,® and so, as we have seen, Josephus significantly reduces 
such elements in his version. Finally, given the incorporated narratives’ 
character as a “digression” within an account concerned with Jehoiakim 
and the Babylonians (see above), Josephus would have been concerned not 
to let his version of the former assume dimensions that would obscure the 
latter’s narrative flow (as clearly would have happened had he taken these 
over in their full extent). Considerations of his own and (Gentile) readers 
interests would then have come together in dictating Josephus’ inclusion of 
Jeremiah 26 and 36 in a markedly reduced form in his history. 


9 On Josephus self-understanding as a “second Jeremiah" (which leads to his introducing 
reminiscences of his account in B/ of his own doings during the Jewish revolt into his 
retelling of the Biblical story of the prophet), see D. Daube, “Typology in Josephus”, JJS 31 
(1980) 18-36, pp. 26-27. See also Josephus’ evocation of Jeremiah in his speech to the defend- 
ers of Jerusalem in B/ 5.392-393 “For, though Jeremiah loudly proclaimed that... they would 
be taken captive unless they surrendered the city, neither the king nor the people put him to 
death. But you... assail with abuse and missiles me who exhort you to save yourselves...”. 

64 See n. 61. 

5 On Josephus tendency to “de-theologize” throughout his retelling of Biblical history in 
Ant. 1-11 in deference to the sceptical mindset of his intended Gentile readers, see L.H. Feld- 
man, “Use, Authority, and Exegesis of Mikra in the Writings of Josephus”, in M.J. Mulder 
and H. Sysling, eds., Mikra: Text, Translation, Reading and Interpretation of the Hebrew Bible 
in Ancient Judaism and Early Christianity (CRINT, 2:1; Assen: Van Gorcum, 1988), 455-518, 
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THE SYLLABIC INSCRIPTIONS OF BYBLOS: 
TEXTS B, E, F I, K 


BY 


BRIAN E. COLLESS 


In this series on the Gublaic (Byblian) syllabic inscriptions (Colless 1992, 
1993, 1994) we now consider the bronze spatulate tablets (B, E, F, I). The 
reason for their spatula shape is not yet manifest. Their inscriptions are 
shorter than those on Plates C and D and reveal less context. These brief 
texts are therefore enigmatic in content, and any attempt to decipher them 
(cp. Mendenhall 1985, 122-137) is hampered by their frequent illegiblility 
(because of damage to the metal), and also by the presence of a few idio- 
syncratic signs. Consequently my suggested readings will differ from 
Mendenhall’s at many points. Unfortunately I can only offer a few ideas on 
some possible lines of investigation, which others might pursue with better 
results than achieved here. 


TEXT K (Palimpsest, Bronze Spatula) 


In this regard, it should be noted that there is another spatula from Byblos, 
which we may conveniently label K (Azarbaal spatula; Dunand, 85-86, 155-157, 
and pl. XIII; Martin 1961, 61-62, pl. VI-XI; Gibson 1982, 9-11). On one side 
(b) the remains of a syllabic text are visible (which appears to have originally 
extended over both sides). On the other side (a) a Phoenician alphabetic text 
is inscribed, written in a known language and a known script, and yet there is 
no clear consensus on its purport, whether a military ultimatum, a monetary 
transaction, a request for repayment of a debt, a rejection of a claim for com- 
pensation, or the resolution of a dispute through divination (Gibson 1982, 9). 


NAA 
ee 73 yiv o 


3 <i 
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The precise purpose of the other bronze spatulas likewise remains a 
mystery, but the three triangular examples (B, E, F), though not the more 
rectangular one (I), apparently begin with a word sisa, which could well mean 
"request, claim” (see note on B 1), and the following texts might contain 
a decision delivered by divine revelation (cp. Mendenhall, 131-133, on the 
interpretation of F). They must also be in some sense legal documents, 
since the marks of witnesses appear on them, and likewise on the syllabic 
inscription on the palimpsest spatula K (see note on B 6a, below). 

We might also speculate that šisa has a counterpart in the Phoenician 
alphabetic inscription on spatula K (a). The normal place for this would 
be at the beginning of line 1, but this portion of the bronze plate has been 
broken off. The remains of the four lines of syllabic writing on the other 
side (b) of this palimpsest (if that is the correct term in this case) reveal: 
in line 2, house, eye, night, ba ל‎ la, “Baal”; in line 3, la ha (or su) ba di; 
and at least one witness mark in line 4 (see the note on B 6a below); but 
there is no clear trace of a circle for 5 at the start of the obliterated top 
line, though the second sign has an upright stem and could be a spinal 
column, sa. However, if the syllabic inscription originally extended over 
both sides, the expected 37 sa would be (by analogy with B and F) on the 
opposite side from the witness marks, and so we should look at the 
bottom right corner on the alphabetic side; but the photograph is not 
helpful in this respect. 

One possibility for our attempts to understand all these spatula texts 
should be mentioned at the outset: the circular sign that I transcribe as 57 is 
presumed to represent the sun (Colless 1992, 91; 1993, 22, note on 57 /i) and 
this could act as a logogram for “sun”, or for “Shamash”, the sun-god, 
whose departments are justice, divination, and chronology (demarcation of 
time, in association with the moon-god). This sign appears in the other 
four texts, the first three of which (B, E, F) could well be divine judgements 
delivered through divination, and the fourth (I) may be calendrical. 


TEXT B (Bronze Spatula) 


Description: Dunand, 73-74. 

Depiction: Dunand, 74 (drawing); Dunand, plate XIII (photograph). 

Interpretation: Mendenhall, 122-126. 

Spatula B will be considered here, but only those parts of it where inter- 
pretation seems feasible. As can be seen from the attempt at transcribing it, 
the obverse is replete with uncertainties. 
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۴ ,لا 


Obverse 

I. 37 sa yi $i [la?] si/rulna?? 

2. galralla ma | yi la za? i ma 
3. la pi | ka yi nu/mulbu sa 

4. ralga ma ti? ši ba? 


Reverse 

s. hi ta ka pi la 

6. sa hi di | ila 

7. mi Ku pa? 1 1 (this line runs left to right) 


B 12 Sî sa yi ši si 

[pu sa yi pu yu (Mendenhall, 122)]. 

Sisa: Mendenhall (122-123) reads pusa, and relates it to Punic ps “tablet”, 
as well as Arb. fas “mattock” (to explain the spatula shape). My reading can 
be compared with Akd. sz "claim", from sasu “call”, “address, invoke” 
(a king or a god); my second suggested word, y/sisi, could be from this same 
root (with the final -/ as a dead vowel?). Mendenhall's second word is taken 
to be a personal name, Yipuyu. Could the same be said for yisisi? 

Three of the spatula texts (B, E, F) begin with the sequence isa, which 
is immediately followed by a verb, apparently, with the prefix yi- in B (see 
B 1) and E (see E 1, but Mendenhall 127 has ra), and possibly [za] in F (see 
F 1; Mendenhall 129 has [#]). The accusative case ending -4 of Sisa, is 
explained by Mendenhall (127) as indicating a predicate, after an implied 
“This is". Alternatively, the word šisa may be the object of the following 
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verb. Or again, we might be looking at examples of vulgar Phoenician (on 
the analogy of vulgar Latin), where the accusative is the only case used. 
However, the expression /a-pi in line 3 could well cancel out this hypothe- 
sis, if it is “to/from the mouth”, or as Mendenhall (125) argues, equivalent 
to Neo-Punic /py “in accordance with" (Hbr. 4/ pz ); but Hbr. pz is normal 
(instead of pe/) after prepositions, and in the construct state, and also with 
suffixes, and so the hypothesis may still stand. (For remnants of case inflex- 
ions in Phoenician, see Segert 1976, 113-114.) 


B 5 hi ta ka pi la 

[nutakappila We will be surety (Mendenhall,122)] 

hitakapila: Mendenhall (125) finds the root kpl here, and connects it with 
Arb. kfl “vouch” or “be surety”, and possibly West and East Semitic kbl 
“bind”; nutakappila would be 1 p. pl. impf. optative (ending in -a), with 
infixed 5 corresponding to Arb. Form V, “be or become surety”, “guaran- 
tee”, “pledge oneself”. The initial nu- seems odd, in comparison with Hbr. 
and Akd. ,2م‎ and Arb. na-, as 1 p. pl. prefix. My proposed reading is bi, 
and this produces hitakap(p)ila, which may well be an example of the pre- 
cursor of Hbr. Aitgaztél, which corresponds to Arb. Form V; this would be 
perfect tense, rather than imperfect, and 3 p. sg. masc.; the ending -4 would 
be as in Arb. and possibly Ugr. (Segert 1984, 58), or it is a dead vowel 
(cp. Akd., Hbr, Arm., having no final vowel). For Mendenhall the ques- 
tionable sign is a stylized “bee”, hence nu. My proposal, hi, has it as a jubi- 
later standing on his head (for an analogy in one of the proto-alphabetic 
inscriptions of Sinai, see Colless 1990, 40-41, text 35-358, and ir, fig. 5). 
Mendenhall also reads zz in line 6 (sanuta) and in line 3 (&ayinu); the last 
example is quite different from the other two, and it might be the true zu, 
but it also looks like bu. 

A subject needs to be found for the verb, and it may be in lines 1-4 on 
the obverse, or is simply an impersonal “it”. 


B 6a sa hi di witnesses 

[sanuta Further... (Mendenhall,122)] 

sahidi: “witnesses”, pl., with oblique case-ending -Z, cp. Hbr. sahéd (Job 
16:19), Arb. sahid. The final sign is possibly ża, but it is smaller than the 2 
in line 6 and looks more like di. In support of the interpretation is the pair 
of signs standing for witnesses, in line 7 (hooked vertical stroke, like the ga 
sign; Mendenhall, 112, 128, 133), but here Mendenhall (122) reads them as ga 
ra.; cp. the three in spatula text F (Dunand, 79, fig. 31, lines 6 and 7); the 
five in spatula text E (Dunand, 78, fig. 30); and the seven at the end of text 
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C (Dunand 75, fig. 28). There is also one (and perhaps two, or more) on 
the palimpsest spatula K. 

The “witnesses” would be found in the remainder of the text: Miku and 
two others (who are not named). 


B 6b-7 7 ₪ | mi ku pa 1 1 “the god Miku and X X^ 

ila: “god”, accus. sg., in apposition to sahidi. Mendenhall (126) has it as 
a preposition (Hbr. el “unto”). 

miku: possibly a personal name; it would be accusative case, but without 
inflexion (-a); Mendenhall (126 and 132) writes it as Mikku, and suggests it 
is a deity’s name or appellative (citing a known pre-Islamic Arabic name 
mk-T, and comparing Hbr. mika el “Michael”). The sequence mi ku also 
occurs in spatula text E, line 5; and in text I, lines 5 and 6. 

pa: “and”; the sign is enigmatic, but it resembles the pa (face in profile) 
of texts A, C, D. 


TEXT E (Bronze Spatula) 


Description: Dunand, 78-79. 
Depiction: Dunand, 78 (drawing); Dunand, plate XII (photograph). 
Interpretation: Mendenhall, 127-128. 


I. 37 sa yi ba za? tilru/na Si \ta?| 
2. ma pi di i 
3. IIIII 


E ıa 32 sa yi ba za? 
ssa: “claim, request”; see notes on B 1. 
ibaza: root bzz, “plunder”, cp. Hbr. noun baz “plunder, spoils”? 
P P 


E2 ma pi di i 
pidii: "redeemers:? Hbr. pdh, Akd. padi, OSArb. fdy,"redeem, ran- 


som“(Biella, 401). Mendenhall (128) sees this as the common West Semitic 
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name which occurs in Ugaritic texts as pdy and pd'u. The preceding 
ma could be “and”, or a participial prefix (hence mapidii “redeeming, 
redeemers”?). The five signs in line 3 could represent parties to this trans- 


action or simply five witnesses. 


TEXT F (Bronze Spatula) 


Description: Dunand, 79. 
Depiction: Dunand, 79 (drawing); Dunand, plate XII (photograph). 
Interpretation: Mendenhall, 129-133. 


Obverse (right to left) 

1. si sa [ta?] ri 7 bi? ni 

2. la si hi? ta yi tulsa 

3. 3i li yi ši la sa 

Reverse (left to right) 

4. ta yi mi wi hu? ti 

s. mi ku ti ši la $i sa 

6. ta yi mi hi sa? hi talda 1 1 
7. yi tu Si li ta yi mi 1 


THE SYLLABIC INSCRIPTIONS OF BYBLOS 23 


Fi % sa [ta?] ri 7 hi? ni 

For sisa see notes on B 1. The sequence 5 sa also occurs in F 5 (preceded 
by si la). In [ta?] ri ï hi? ni Mendenhall (129-130) finds the root ry, “see”, 
"receive an oracle" (cp. Biella, 474). 


F 2a la si hi? ta 
Mendenhall (130) has /a-tizuta, “to Tinut” (presumed to be the Phoeni- 
cian goddess Tanit). See note on F 6b. 


F 3b si la sa 

Possibly this sequence (and cp. fi 5 la Si sa in line 5, root 5/5, Pi'el “divide 
into three parts", Hip‘il "deposit with a third party?) is related to Hbr. 
šališ, “[the third person], trustee, depositary” (Jastrow, 1584b); this term is 
also attested on a papyrus (Moabite) from the Dead Sea area, an oracle 
(kh mrw bn, “Thus have the gods said") in favour of "Sara", against 
“Via”, with “Milka” as the s/s (Bordreuil and Pardee). Incidentally, the 
sequence sa ra in B 3-4 above could be this name Sara’ (male or female?). 

Which are the personal names in this text? “Taym” appears twice as ta yi 
mi (lines 4 and 6), a name known in early Arabic (Mendenhall, 131). 
“Miku” occurs in line 5; in B 6 Miku was associated with two witnesses 


قور 


(“11”), and here with three ז")‎ 1” in line 6, and “r” in line 7). 


F 6b sahita 

My reading sahidi (“witnesses”) in B 6 may have a counterpart here in 
sahita, or sabida (taking the last sign to be a door, daltu), or sahita standing 
for sahida (followed by two witness signs). Is s#hita in line 2 (Mendenhall: 
tinuta,“ Tanit”) also a “witness” word, or a personal name? 


TEXT I (Bronze Spatula) 


Description: Dunand, 82. 

This bronze tablet of spatula shape (though more rectangular than trian- 
gular) is inscribed on both sides, with four lines on the side designated 
obverse, and five on the reverse (lines 5-9). Many of its characters are not 
clearly legible. Periodic vertical lines appear in the text, presumably acting 
as word-dividers. The document was found outside the south-west corner 
of the city water-reservoir, and is now lost (cp. Mendenhall, 134). 

Depiction: Dunand, 83 (drawing); Dunand, plate XII (photographs). 

Interpretation: Mendenhall, 134-137. 
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The difficulties of reading this text (oxidation damage, loss of the origi- 
nal tablet, sign sequences apparently yielding gibberish) left Mendenhall 
with only a small collection of isolated words to discuss. 

Perplexities in his decipherment include: the sign for -m appearing not 
merely at the end of words (mimation, as found in texts A, C, D) but also 
at the beginning and in the middle of words (if the small vertical marks are 
in fact word-separaters); the hx sign occurring ten times in a text of some 
eighty-five characters; the complete absence of sibilants (Mendenhall has 
one sa, which I suggest is /a or fa). 

Possible explantions for these phenomena are: the lines of text should be 
read from left to right instead of right to left, or else alternatingly (that is, 
boustrophedon); the text is in code, and each sign has a new referent; the 
language is not Semitic (in my country Maori has no sibilants, only 4, and 
the same might have been true of some Bronze-Age tongue in the Levant); 
Hurrian was a Caucasian language (with sibilants) which made its way into 
Syria-Palestine, and this might explain the plethora of ۸ 

Nevertheless, all these hypotheses will be rejected. The general scarcity of 
sibilants in Mendenhall’s decipherment can easily be remedied by changing 
some of his proposed values (Colless 1992, 94-95). Accepting that the language 
is West Semitic, as assumed for the other Gubla inscriptions, and applying the 
principle that the syllabic signs can also function as logograms, /u can be read 
as hudsu, meaning “month” or “new moon festival" (Colless 1992, 74). If there 
were twelve of them we could imagine that this document was a calendar of 
some kind, rather than a marriage contract (Mendenhall, 134). Even with only 
ten occurrences of hu, the possibility remains that months of the year will be 
named in the text, and this approach will be tried here. 


2 dra 2. ENKS 


۲ ۲۲۸۵ PY AAT xD 
אי זא درا‎ ۱۰ YX 


9/0 ار‎ -2 0 INY لج ץצ‎ 
& A IKEA 
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Obverse (right to left) 

1. bu [fu] [Sa] [ma] א‎ | [ra] ] [ C] 2 
2. hu tu [bi] [ta] [sa] [ba] tu 

3. ra hu mu ka | ta m [zu] 


4. [biltiltu] bu m | bu L] [hal ] [ ۸ C] 


Reverse (right to left) 
s. ] [ ] [ [m] ra bu mu ka | mi ku 
6. [a] [da] L1 [ ] ka pa tu | mi ku si ni 
7. Si hu [þa] ma hu ri tu [bu] [ta] bi ni 
8. [/a/z2] [mu] [4] PA ] [ | bu ] [ ETE] ka 
9. | [ Pu šu ti ri [mu?] ka [tu/ta] [m] 


Ix אק‎ [šu] [Sa] [na] א‎ | [ra] ] 1 E] 7 
[bu-i | m-ba-ti | ra-?-ta i (Mendenhall, 134) 


The interpretational difficulties are evident from the very first line, and 
my reconstruction of it differs from Dunand's drawing and Mendenhall’s 
transcription. On the photograph I discern (with difficulty and without 
certainty): hu, followed by su (regalia, Colless 1992, 60, and 91-93, and cp. 
line 9), not 7 (as on Dunand's drawing and in Mendenhall's reading, 
though a clear example of 7 certainly exists at the end of the line), and with 
no word-separater; then Ja (a wide W) in its characteristic high position, in 
the upper half of the line (Dunand, 93-94); next the head of a snake with a 
long body; then the # that is shown on Dunand’s drawing, with a word- 
divider (or phrase-separater); the remainder of the line has a possible rz, 
two illegible signs, and finally the above-mentioned 7. 

One interpretation of this reading could be: u is a logogram for 
"month" (Colless 1992, 74); šu is a phonetic complement indicating the 
case-ending of the noun þudšu (m. sg. or pl, nominative case); sanati 
means “of the year”; ra could function as a logogram for “head”. This could 
be set alongside Exodus 12:2: “This month (podes) [Nisan/Abib] is the first 
(ra S," head“) of months (/ods#m) for you; it is for you the first (77362) of (J 
the months of the year (hodsé hašand)”. 


I 2 Au tu [bi] [ta] [sa] [ba] tu 

Most of the characters are obscured, but after hu (“month”) comes the 
sign that I have tentatively identified as tu (Colless 1992, 59, 76), and it 
recurs at the end of the line. It is a striking fact that the tenth and eleventh 
months (winter) on the Mesopotamian calendar were Tebétu (Hbr. ۵۴ 
Tebet, Esther 2:16) and Sabaru (Hbr. hode¥ Sebat, Zechariah 1:7). Cohen 
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(1993, 297-305) calculates that the Babylonian calendar was devised and 
introduced throughout the empire in the reign of Samsuiluna (c. 1750 
BCE), and quickly spread to Syria-Palestine through commerce and diplo- 


macy. 


I 3 ra hu mu ka | ta m [zu] 

ra hu mu ka: the mu sign seems to represent mulku, “kingship” (Colless 
1992, 59 and 82-83); here it could be a logogram with ka as a phonetic com- 
plement, and if it is a month-name it could refer to a month with kingship 
rituals, such as Nisan, in the spring (Cohen, 306). Or is it the elusive god 
Molek? Mendenhall (135) takes the whole set of syllables as a participle with 
a pronominal suffix, “the one who loves you”. Or could it be “your 
beloved”? Whatever it means, the same sequence recurs in line 5 below. 

ta m [zu]: only the m is clearly visible, but it may actually be 2 (its cross 
bar is slanted, and is possibly part of the oblique scratch passing through 
this section of the line); the suggested zz (Colless 1992, 71) has the elbow 
section of the arm, with the hand missing; the month Zam(m)uzu may be 
in evidence here, the first month of summer, or else it is the god Tammuz 
himself (rather than the month named after him), in apposition with ra hu 
mu ka. But why is it £a-m-zu and not ta-mu-zu? 


I 4 [bi/ti/tu] bu m | bu | | [hal E] e C] 

The first sign is unclear, but it has a stem, and it may be fi; if it is bi then 
it might be a logogram for bikitu, “weeping” (Colless 1992, 63); in 
Mesopotamia, weeping and wailing were ritually enacted for the god Tam- 
muz at the beginning of summer (Cohen, 315-319, 476-481); the prophet 
Ezekiel (8:14) had a vision of the women of Jerusalem weeping for 
Tammuz, “in the sixth month”, presumably Elul (cp. Nehemiah 6:15), 
August-September, end of summer; and Tammuz (the month or the god) is 
possibly named at the end of the preceding line (I 3). 


Is ] [ ] [ bz] ra bu mu ka | mi ku 
ra hu mu ka: see note on 1 3. Accepting that this means “your beloved”, 
we lose two cases (out of ten) where Pu is possibly a logogram for “month”. 
miku: also in line 6; possibly a divine name (see note on B 7 above, and 
I 6 below). 


16 [4] [da] ][ ] [ ka pa tu | mi ku si ni 
[4] [da] | ]: 4 (ox head) and da (door) seem acceptable readings from 
Dunand's photograph; possibly the month Addaru, the third month of 
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winter (the first two are perhaps in line 2 above); but this seems to disturb 
the sequence of seasons. Is it a-da-nu, Adanu (“Lord”, Hbr. 4ón), Greek 
Adonis, with the two obscure “signs” after da constituting nu (niibtu, “bee”, 
Colless 1992, 84) as the body and head of a bee (note the circle with two 
antennae on Dunand's photograph and drawing)? If Adanu is in apposition 
with Miku in line 5, then Miku may be the lost name of Adonis. Byblos 
was a cult centre of Adonis, and he was the object of annual mourning and 
wailing; in the springtime the river waters at Byblos turned red, and this 
was understood as the blood of Adonis (Ringgren 1973, 136). Origen 
(Patrologia. Graeca. XIII, 797) noted that the Greek Adonis was named 
Thammouz among the Hebrews and Syrians. Adonis was the beloved of 
Astarte (‘Ashtart), as Tammuz was the lover of Ishtar (the East Semitic 
counterpart of West Semitic ‘Ashtart), and we may compare “your beloved” 
Tammuz in line 3, and here (5-6) “your beloved” Miku Adanu. Note that 
the sequence mi ku recurs in this line (6). 

ka pa tu: there is a root kpt, “bind” (Arm., Daniel 3:21), used of the bind- 
ing of Isaac by Abraham (Jastrow, 662-663), and one is reminded of “the 
binding (kimitum) of Dumuzi” (Tammuz), referring to his descent to the 
netherworld (Cohen, 315-316). Incidentally, the sign for fu is apparently a 
knot (Colless 1992, 76). 


I7 3 hu [ba] ma hu ri tu [bu] [ta] bi ni 

The first sign (a circle) might be a logogram for “sun”, or the sun god 
Shamash. After u (“month”) Dunand’s drawing shows the þa sign 
(accepted by Mendenhall). With fama compare Hbr. hammaéi, “heat (of the 
sun)”, and pom, “heat” (season, Genesis 8:22); puri suggests Hbr. hori, 
“heat” (generally of breath, hence anger). One or more of the summer 
months could be intended here. As a desperate measure the remaining 
words might be taken as tubuta bini, “the goodness of the son”, or “the best 
of sons”, possibly alluding to Tammuz. 


18 [Varta] [mu] Ui] C2] ] [ | Pu E1 [1 ka 
If la muli? is a valid reading, it could mean “for fulness” (ml “fill”), and 
might refer to full heads of grain. 


19 ] [ bu su ti ri ] [ ka [tua] [m] 

The first character is obliterated; hu possibly says “month”, and the name 
of a month might be expected in the next sequence, su fi ri; Dunand’s 
drawing has a vertical stroke either side of fi; if this indicates that it is in the 
wrong position, then suri could be read as the month known in Hebrew 
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as Tishri (Akd. Tasritu), the seventh month of the Mesopotamian year 
(Cohen 1993, 299, 303, 326-330), the first month of autumn. 


This interpretation of the text is offered with no great assurance. The 
assumption was that the ten cases of pu were logograms for ۵۸ 
(“month”), but at least three of these seem to be simply syllables (I 3, I 5, I 
7), and only four names of months could be found by this approach (see I 
2, 13, 1 9). The presumed series of months began in winter (I 2), possibly 
moved to spring (I 3a), then to summer (I 3b-8), and finally autumn (I 9). 
The purpose of this document has not been determined, but the apparent 
focus on summer, and the seeming presence of Tammuz/Adonis (I 3, I 6) 
(to be identified with Miku? I 5, I 6; cp. B 6-7, “the god Miku”; F 5) sug- 
gests a concern with the life-cycle of grain-bearing plants, which perish in 
the hot summertime, together with Tammuz (Sumerian Dumuzi), the 
dying and rising god who was the power in the grain (Cohen, 477). 

Our frustration continues, as we are still left with no indication of the 
dating of the Gublaic documents. The Phoenician alphabetic inscription 
(K) belongs in the Iron Age, but is this also true of the syllabic inscription 
lying underneath it? 

Was the hieroglyphic syllabic script used beyond Byblos? There remain a 
few other fragments for our consideration, texts G, H, J (Dunand, 80-84), 
and some possible examples from elsewhere. 


ABBREVIATIONS 
Akd. = Akkadian Arb. = Arabic Arm. = Aramaic Egp. = Egyptian 
Hbr. = Hebrew Phn. = Phoenician Syr. = Syriac Ugr. = Ugaritic 
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לזכר פרופ' חיים יונה גרינפלד ז"ל 
שנה לפטירתו 
י"א אדר תשנ"ה 


The unfortunate fate of the Genesis Apocryphon has been rehearsed on 
several occasions.” The scroll, one of seven discovered in Cave 1 at Qumran, 
was purchased by Yigael Yadin and partially published by both him and N. 
Avigad in 19563 This edition included photographs, transcriptions and 
translations of five well-preserved columns, and provided fragmentary tran- 
scriptions of the remains of a few other columns. The authors declared in 
their introduction that they intended to publish the remainder of the text 
following further study, but they seem not to have returned to deal with the 
scroll. 

Following the death of Yadin in 1984, the original infrared photographs 
were located by Avigad and entrusted to E. Qimron and the late J.C. 
Greenfield for publication. (The negatives for these photographs have not 
been found.) At that time, the original photographs provided the only true 
source of information about the unpublished sections of the scroll. The 
scroll itself had darkened to a point where it was no longer readable, and 
furthermore it had sustained severe damage in storage.* The first draft of 


' The authors are grateful to Prof. Menahem Kister and Prof. Takamitsu Muraoka for 
their comments and suggestions to an earlier draft of this article. The contribution of Mat- 
thew Morgenstern to this article is drawn from his MA dissertation currently being com- 
pleted at the Hebrew University of Jerusalem. 

? See most recently E. Qimron, “Towards a New Edition of the Genesis Apocryphon", 
JSP 1o (1992), pp. 11-18. 

3 N. Avigad and Y. Yadin, A Genesis Apocryphon: A Scroll from the Wilderness of Judaea: 
Description and Contents of the Scrolls, Facsimiles, Transcription and Translations of Columns II, 
XIX-XXII, Jerusalem 1956. 

4 See J. Fitzmyer, The Genesis Apocryphon of Qumran Cave I — A Commentary, (2nd rev. 
ed.) Rome 1971, pp. 3-4. 
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the transcriptions provided below are based on intensive study of the origi- 
nal photographs by E. Qimron during the period of 1988-1995. 

The publication of the new material began with the appearance of col- 
umn XIL but it was decided to delay the publication of the remainder of 
the articles in the light of new advances. In 1994 the scroll was scanned us- 
ing advanced infrared technology by Dr. Gregory Bearman of the Jet Pro- 
pulsion Laboratory of California. For further details of the scanning, see the 
appendix. The new scans promised the possibility of considerably improv- 
ing the edition of the new material. The work on the scans had only just 
begun when Professor Jonas Greenfield passed away suddenly on 13 March 
1995. Work on the preliminary edition was once again delayed, until a new 
team could be assembled and technical problems regarding the use of the 
scans could be solved. Finally, towards the end of 1995 the present authors 
met to plan how to publish the material without further delay. 

The new scans were recorded as 16-bit images, which were read on an 
Apple Macintosh using NIH image, a program allowing for digital image 
enhancement. The contribution of these scans was considerable, for they 
not only enabled the correction of many of the readings already attained, 
but also revealed words and sometimes complete lines that do not appear 
on the older photographs. On the other hand, in certain places the scroll 
itself has suffered such extensive damage over the past forty years that the 
original photographs provide the main source of information. A patient 
combination of the original photographs and the new scans forms the basis 
of the preliminary edition of the unpublished columns presented here. 

It must be stressed that this is only a preliminary edition. The difficulties 
in reading are tremendous, and a considerable amount of work remains to 
be done. The transcription and translation provided below are therefore 
subject to improvement. We have sought to concentrate particularly on 
reading letters and words found as part of a running text, so that these 
readings will enable the correct interpretation of the context in which they 
are found. Many single letters or parts of words can be seen in other parts 
of the manuscript, but these have not always been transcribed, especially if 
uncertain, as time invested in them would have considerably delayed the 
publication of this edition yet would have added next to nothing to its con- 
tent. 

Individual letters that have been preserved but are not found in any run- 
ning context are represented in the transcription below with circles. So too 


5 J.C. Greenfield and E. Qimron, "The Genesis Apocryphon Col. XII”, Abr Nahrain Sup- 
plement 3 (1992), pp. 70-77. 
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are letters found in a running context but whose reading is so uncertain 
that to present a reading would prejudice future work on the scroll without 
any firm basis. It is doubtful whether these letters will ever reveal all their 
mysteries, though our work on them continues in the hope of providing at 
least some clue to the content of the unread sections of the scroll, thus pro- 
viding a better understanding of the overall structure of the work. 

Similarly, we have not provided photographs with this edition because 
owing to the nature of the photographic evidence — the original infrared 
pictures and the new scans — the presentation of the material is a matter of 
some complexity, and we are currently investigating several methods of 
making the material available to the scholarly world. 


Outline of the New Material 


The content of col. 1 is uncertain. Cols. II-XVII cover the period from 
Noah's birth up to the division of the world between Noah's grandsons. 
Col. v has close parallels with the Ethiopic Enoch ch. 106, the Aramaic 
version of which survives partially from Qumran, though here the narrative 
is related by Lamech. At the end of col. v, at vacat and headline [פרשגן] כתב‎ 
ma ‘bn indicate the opening of a new section, in which Noah provides a 
brief account of his righteousness. Following another vacat, Noah describes 
his selection, and how he was told of the impending corruption of the 
earth. Owing to the poor state of preservation of columns Vix, the de- 
scription of the coming of the flood is missing, and the readable text picks 
up once again only in col. X. Noah describes leaving the ark, and bringing 
a sacrifice. Col. XI describes the world after the flood, and the covenant 
of God with Noah, including the warning not to eat blood. Col. xit, pre- 
viously published, tells of Noah's planting of the vine and drinking the 
wine. 

Col. XIII contains a vision which is subsequently interpreted in col. xiv, 
though the interpretation is difficult to understand. Col. XV contains an- 
other interpretation of a vision, apparently aimed against the nations of the 
world. Finally, cols. xvi-xvil deal with the division of the land between the 
sons of Noah, and their division of their portions amongst their children. 
This section parallels closely Jubilees chs. 8-9. Col. xvill has not survived, 
and so we cannot know how the passage was made from the narrative of 
Noah to that of Abraham. 


> For the significance of this title to the nature of the work see R.C. Steiner, "The Head- 
ing of the Book of the Words of Noah on a Fragment of the Genesis Apocryphon: New light 
on a ‘Lost’ Work”, Dead Sea Discoveries 2 (1995), pp. 66—69. 
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In spite of its fragmentary nature, the new material published here is of 
importance to the history of Jewish Aramaic literature of the Second Tem- 
ple Period, both from a literary and linguistic perspective." We shall deal 
here briefly with some points relating to the language of the scroll. 


Grammar 


With most of the Aramaic material found at Qumran now published, 
the new material herein confirms more than it challenges what was previ- 
ously known about the grammar of Jewish Aramaic of the period.’ Never- 
theless, the additional material is still able to provide new forms and struc- 
tures that complement the findings of the other texts. 

Thus ,ראמא‎ "rises", found in xiv 10, provides the first example of the Hw 
feminine singular participle in the Jewish Aramaic of this period. In most of 
the Aramaic dialects, the feminine and plural forms of Iw participles have 
a yod as the second root element: ng, rip, vog. The form with aleph in- 
stead of yod is to be found regularly only in the ketiv of Biblical Aramaic 
and in Christian Palestinian Aramaic, and apparently in Samaritan Ara- 
maic. In the Aramaic of the Dead Sea Scrolls only forms with aleph occur. 
This sheds light on the distribution of these forms which are restricted to 
Judaea and Samaria. It is also important for reconstructing the pronuncia- 
tion of the vowels in these dialects. The forms with aleph can hardly have 
been derived from gayma and the like, but rather from kayema and the like. 
They can also be explained as being patterned after the singular agg («qayem).? 

Important also are the forms of 3rd masc. plural of the verb ,הוי‎ previ- 
ously unattested in our scroll. It is one of the peculiarities of Biblical Ara- 
maic that this verb alone takes a lamed prefix in these forms, rather than the 
yod prefix used for all other roots, and it is often claimed that this is to dis- 
tance these forms from the tetragrammaton.® The new readings now pro- 
vide us with four examples of the plural form להון‎ (XI 15, xv 9, 18). 


7 For example, the importance of the material recently published from col. xii to the his- 
tory of the Halacha is underlined by M. Kister, "Some Aspects of Qumran Halacha”, The 
Madrid Congress — Proceedings of the international Congress on the Dead Sea Scrolls, Madrid 
18-21 March, 1991, ed. J.T. Barrera and L.V. Montaner, Leiden 1992, vol. 2 pp. 571—588. 

8 A general impression of the Aramaic material from the Judaean Desert can be gained from 
K. Beyer, Die Aramásichen Texte vom Toten Meer, Gottingen 1984, and Ergánzungsband, 1994. 

? For the problems connected with these forms in the Aramaic dialects, see S.E. Fassberg, 
"The Origin of the Ketib/Qere in the Aramaic Portions of Ezra and Daniel", VT 24 (1989), 
pp. 9-12. 

10 See E. Qimron, Biblical Aramaic, Jerusalem 1993, pp. 38-39 (Hebrew); and see also E.Y. 
Kutscher, “The Hebrew and Aramaic Letters of Bar Koseba and his Contemporaries. Part I: 
The Aramaic Letters", Leshonenu 25 (1961), espec. pp. 127-128 (Hebrew). 
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Vocabulary 


It is in the area of vocabulary that new publications make their greatest 
linguistic contribution. Every new text published widens our knowledge of 
the Aramaic vocabulary used by Jews during the Second Temple period. 

Two important observations may be made about the vocabulary of the 
Genesis Apocryphon. The first is that it contains many Hebraisms, some 
grammatical but primarily lexical." This phenomenon was noted already by 
Kutscher in his 1957 study of the language of the scroll," and the material 
published here adds further examples: 


seems certain, in which case this must be the‏ איא (XVII 13). The reading‏ אי 
emphatic form of the word "x, a word known primarily from Biblical He-‏ 
brew, but possibly attested also in Punic.” This is the earliest, and probably‏ 
only occurrence of this word in Aramaic, and is suspect of being a‏ 
(plural) is usu-‏ איים Hebraism. In Targum Onkelos and Jonathan, the word‏ 
ally translated by 143, &nyà, which appears also in our scroll (XVI 17). It is‏ 
and would appear to be a‏ ,ענגאויא/אנגאויא found otherwise in Mandaic as‏ 
loan-word from Akkadian nag "region".'^ It is interesting to note that, in‏ 
is not translated by the Akkadian‏ אי Targum Jonathan too, the singular‏ 
Greek voog, island).5‏ =( ניסא loan-word, but rather by another loanword,‏ 


is regular in Biblical Hebrew for‏ הרי mm. The root‏ מני וילדת לי (VI 7). paa‏ הרה 
"conceive", but is unusual in Aramaic. The lexica do not record its use in‏ 
the dialects. Its use in Jewish Aramaic was previously known from the‏ 
Geniza copy of the Aramaic Levi Document $71 (and possibly $66—the‏ 
found in ii 5 the‏ ,הריונא word is broken). It was also found in the noun‏ 
in the uQTarg Job iv 9.7 The verbal‏ הריתהון present text, and in the form‏ 
is found in Ancient Aramaic once in the Sefire Inscrip-‏ הרי use of the root‏ 


= For a general survey of the Qumran material see S. Fassberg, "Hebraisms in the Ara- 
maic Documents from Qumran”, Abr-Nahrain Supplement 3 (1992), pp. 48-69. The texts sub- 
sequently published add further examples of Hebraisms. See particularly E. Puech, “Le testa- 
ment de Qahat en araméen de la grotte 4 (4QTQah)”, RQ 15 (1991), pp. 23-54. 

2 E.Y. Kutscher, “The Language of the ‘Genesis Apocryphon’ — A Preliminary Study", 
reprinted in Hebrew and Aramaic Studies, Jerusalem 1977, pp. 3-36 (espec. p. 17). The article 
had originally appeared in Scripta Hierosolymitana 4 (1957), pp. 1-35. 

9 See J. Hoftijzer and K. Jongeling, Dictionary of the North-West Semitic Inscriptions, Lei- 
den 1995, p. 43. 

^ See S. Kaufman, Akkadian Influences on Aramaic, Chicago 1974, p. 75. 

5 See Targ] Isaiah 20:6; 23:2, 6; Jerem. 25:22. 

'$ For the problem of the reading of line 1, see E. Qimron, loc. cit. (n.2), pp. 13-14. 

7 See M. Sokoloff, The Targum to Job from Qumran Cave XI, Ramat Gan 1974, p. 112. 
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tion ) A 21), but this is the first attestation in a text from Qumran, con- 
firming its use in the literary Aramaic of the period, and once again proving 
the lexical reliability of the Geniza fragments of the Levi Document.” It is 
also a further example of a Hebraism in Qumran Hebrew.” 

Still more surprising is the appearance of the expression ^n 13, which 
appears in vi 2 in parallel to אמי‎ yn. It occurs twice in the Hodayor from 
Qumran, and is found also in the Qumran wisdom literature. Not only 
the verbal root, but also the form of the noun — a Hebrew gal fem. sing. 
participle — demonstrate clearly that it is a loan from Hebrew. It provides 
an interesting connection to the Hebrew of the sectarian scrolls. 


Other Hebrew words appearing in the text include nex (vi 2); בציר‎ 
ובמשלחת‎ (VI 13); and נוף‎ (xiv 16). 


Secondly, we may note two words that are known in the later Aramaic dia- 
lects only from Syriac. 


is well‏ אסר חרציה “I girded my loins” (Vi 4). The expression‏ — חצי אסרת 
known from the Targumim, where it translates nn mn (e.g. Ex. 12:11).‏ 
is‏ חצא Qumran Aramaic knows the form sn (uQtgJb xxxiv 4). The form‏ 
found only in Syriac."‏ 


(x 16). Hebrew nyo appears in Targum Onkelos as Ara-‏ סולת נשיפא פילא במשח 
maic n7io (e.g. Lev. 2:4,5,7). On the other hand, it is translated in the‏ 
which is apparently not found in the Targumim‏ ,נשיפא Peshitta by the word‏ 
or later Jewish Aramaic texts. It was 'rediscovered' in Jewish Aramaic in the‏ 
Aramaic Levi Document, $30, where it appears as ۸۵۵۰۵, The word would‏ 
seem to appear once again in the ‘New Jerusalem’ text, if Beyer’s reconstruc-‏ 
is attested on Aramaic ostraca‏ נשיב is correct.” The word‏ [נ]שיפה tion bo‏ 
from 4th century BCE Edom,” and would thus appear to be a common‏ 
word that ceased to be used in the later Jewish dialects.‏ 


There are several other words which are new to the Qumran vocabulary, 
and for which Qumran provides the earliest attestation: nsx (VII 7 — previ- 


8 Further examples can be found in the fragments of that work from Qumran, to be pub- 
lished shortly in Le Muséon. 

9 See already S. Fassberg, art.cit. (n.11), pp. 56-57. The verb form was then unknown in 
Qumran Aramaic. 

2 1QH iii 8, 10. 

" C. Brockelman, Lexicon Syriacum, 2nd ed., Halle 1928. 

2 K. Beyer, Ergdnzungsband (n.8), p. 101, text J7:14. In the same text we find also קמח‎ 
.סולת‎ 

% This information by courtesy of Prof. J. Naveh and Prof. I. Efal, whose monograph on 
these ostraca is currently in press. 
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ously found only in qal); חבט‎ (xut 17); מל‎ (xv 1); מישר‎ (XVII 13). ענף‎ (XII 16, 
as privative pa'el); קשר‎ (XIII 15, context uncertain); שכלותא‎ (VII 20, context 
missing); שפית וקוית‎ (VI 19, meaning uncertain). 

An interesting new word is מחען‎ (XVII 11), previously unattested in Aramaic. 
This appears to be a noun formed from the root yn. The verb form is found 
in the gal in 11QtgJb XXXVI 3, where it represents a conflate translation of 
the Hebrew verbs ידבקו‎ and +*.יתלכדו‎ This expression would appear to parallel 
Ge'ez hedna lesén found in Jubilees 8:13. It indicates some kind of geographical 
entity. 

There are also several word-pairs found in this text: אחד/אתקף‎ (VI 6), 
אמר/אחוה‎ (V 9); הלל/ שבח‎ (x 8); חדי/אציח‎ VII 5); שפית/קוית‎ (Vi 19); אימה/דחלה‎ (xi 


.)17 
COLUMNI‏ 
1 ۰۰۲ א qom‏ ועם נקבתא 
2 ]۰ רז רשעא די 
YL 3‏ ורזא די 
4 ]۳۰ לא תדעון 
5 ]۰ 
6 ]א עד 
7 
8 אנון 
of je of 9‏ 
10 ]9[ ]ه 
nsp ml 1‏ 
oo] 12‏ על 
13 ات 
oof 4‏ 
of 15‏ 
16 
17 
oof 18‏ 
19 אלפא *:ן 
20 7 


^* See M. Sokoloff, op.cit. (n.17), p. 144. 


7 


21 
22 
23 
24 
25 
26 
27 
28 
29 


- 
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25. ] ... to curse all flesh אסור תקוף‎ ۰] 

26. ] and when they are calm, you will be safe — ۲ 

27. ] to the kind and to strike it 3 

28. did not] know what to do. Mankind RWI ולקלל לכול‎ ۰] 
to the Earth ]ירה ובמשלהן לכון שלה הוא‎ 

29. [ he did for them and also for all עמא‎ con o [לארעא ולמחת להא‎ 
flesh לא ידעין מא למעבד אנשא לארעא‎ 


]להון Tay‏ ואף לכול בשרא 


COLUMN III 


000000000000000000000000000000000000 


{ooo b4e00000000000000000‏ ולא לאורכא 
0000000 ארן ביומי ירד אבי 


0 
בו ל בני 


[joo00000000000000000000000000000000000 


"pio ">>‏ להון 


]על ארעא כולהא 
]ארי לימא Tr‏ 
D000 ooo meel‏ ארעא 
ארעא o00 ooo‏ וכען אזל 
]יהואא בקשוט די לא בכדבין 


פלג כול ארעא Deo‏ ۰۰۰۰ 


א ולעמלהון 


on A ص‎ A à N 
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COLUMN IV 
יהרגשון‎ Y yor 
Ne 
יד לכול עלמים באישתא‎ 
& ۳۰۲ Jeo pT חזית למעבד‎ 
רבא וקץ ל אנפי ארעא‎ 
עליהון‎ 
COLUMN V 
5» וכתב‎ 
ולך מתושלח ברי [ ]לדו עולימא‎ vacat 
דן הא כדי אנה חנוך הלא מן בני‎ 
] T להן מן למך‎ paw 
[ co ומדמא לא הווא‎ 
Yo אלא‎ 
דחל למך ברך‎ mm 
vacat %%% בקושט מהימן דל‎ 
אדין‎ 
۰۰۰۰ וכען לכוא) אנה אמר ברי ולך אנה מחוה בקושט‎ 


אזל אמר ללמך ברך 

ורמוהי בארעא וכול עובד sx)‏ שפיייפל והי 
לאנפוהי נסבא בי ודנחא MPY‏ כשמשא 
עולימא דן وج והוא ooo‏ 


הא באדין אשתבשון ואתכלון 
עלמא ooo PIT‏ 


38 
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COLUMN V 


and he wrote... 

vacat and to you, Metushelah, [my son.. 

this. When I Enoch... [ ...and not from the sons of 

heaven, rather from Lamech your son [... 

and he was not similar ... 

Rather ... [from 

his appearance your son Lamech trembled 

In veritable truth, that vacat 

And now, I shall tell you, my son, and I shall make known to you .... in 
truth 


. Go, tell your son Lamech ... 
. And they placed him on the earth. Now all the deeds [of the sons of 


Heaven] ... 


. his face has lifted to me, and his eyes shone like the sun ... 
. this youth is a flame, and he ... 


. Then ... were disturbed and ... 
. the world/eternal they gave ... 


Mec Ow mu putt 


8 
19 
20 
21 
22 
23 
24 
25 
26 
27 
28 
29 
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עבדין omn‏ שגיא יעבדון עד PT‏ 
וסלקין וכול שבילי 
וכען לך אנה מחוה ברז *5%:[ למך 
ברך אחוי ברוא דנא Jeee‏ 
ביומוהי ית עובד והא > 
מברך למרה כולא הי[ 
וכדי שמע מתושלח ל[ 
ועם למך ברה ברז מלל [ 
וכדי جزم למך Jee‏ ]=[ 
חזי די מני אנפיק ۰۰۵ ] 
vacat‏ 
pens‏ כתב מלי נוח [ 


COLUMN VI 


מן עול ובכור הורתי יעית לקושט וכדי נפקת מן מעי אמי לקושט נציבת 
וקושטא כול יומי דברת והוית מהלך בשבילי אמת עלמא ועמי קדישן ]אי 
Son?‏ אוחת קושט ולאזהרותני מן مد שקר די אזלן לחשוך Rococo‏ 
]לי[ ]مم וחצי אסרת בחזין קושטא וחכמתא במעול Nooo‏ 5559559999[ 
]ל[ ]=יכול שבילי vacat dan‏ 
Shee‏ אל ולאמזרע ברתה לי לאנתה נסבת והרת دود וילדת לי בנין תלתה qan‏ 
pps‏ [באדין לבני נשין נסבת yo‏ בנת אחי ובנתי לבני אחי יהבת כדת חוק עלמא 
4 ]ה עליא לבני אנשא vac‏ וביומי כדי Xov‏ לי לחשבון די חשבת 
xe | Jee ]‏ יובלין עשרה באדין שלם לבני למסב להון por‏ לאנתוּ 
٠]‏ שמיא וטמרת רזא דן בלבבי ולכול אנוש לא אחויתה vac‏ 
]۰ עלי ועירא רבא *לי בציר ובמשלחת קדישא 599999 
SHAS! esee [‏ עמל מל ולקובלי קם 000000000 
משלחת קדישא רבא לי קל אשמע לך אמרין יא נוח 
] ירמו וחשבת :> כול לכת בני ארעא ny P‏ וחוית دج[ 


40 
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. doing great acts of lawlessness, they will do until ۰ 
. and ascending, and all the paths of ۰ 
. And now, I shall make known to you the mystery ... [to Lamech] 
. your son, reveal this mystery ... 
. in his days ... the deed ... 
. praise the Master of the Universe ... 
. Now when Metushelah heard ... 
. and spoke with Lamech, his son, in secret ... 
. And when I, Lamech ... 
. see that he brought forth from me ... 
. vacat 
. [A copy of] the book of the words of Noah. 
]...[ 


COLUMN VI 


[I kept] from injustice, and in my mother’s womb I sprang forth for 
truth. And when I emerged from my mother’s womb, I was planted for 
truth 
and all my days I conducted in truth, and I walked in the paths of eter- 
nal truth, and with me the Holy ۰ 
on my way truth sped, and to warn me away from the path of falsehood 
that lead(s) to darkness. 
.. and I girded my loins in the vision of truth and wisdom ... 
... the ways of lawlessness. 
Then I, Noah, became a man, and 1 adhered to truth and held firm to ... 
.. and Amzara his daughter I took as my wife. She became pregnant 
from me and bore me th[ree] sons [and 
daughters]. Then I took wives for my sons from my brother's daughters, 
and I gave my daughters to my brother’s sons according to the eternal law 
[which] the Highest [commanded] to mankind. vacat And in my days, 
when “® ten Jubilees — © according to the calculation that I calculated 
— had been completed for me (i.e. I was 500 years old), 


. [] then my sons finished taking women for themselves as wives (Jit. for 


wifehood), 


. ][ heavens. I saw in a vision and I was shown and informed of the ac- 


tivities of the sons of Heaven, and from all 


. [..] the heavens. Then I hid this mystery in my heart and did not reveal 


it to anyone. vacat 


. [ ] to me, and a great angel ... and an embassy of the Holy One 
. [...] and spoke to me in a vision, standing before me ... 
. an embassy of the Great Holy One called out to me (saying): “To you 


they say, O Noah, 


. they ... And I considered ... the behaviour of all mortals. And I knew 


and demonstrated all 


7 
18 


19 
20 
21 
22 
23 
24 
25 
26 
27 
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] 000000 cocoa 


COLUMN VII 


ol] °‏ עליהון ארעא וכול די עליהא בימיא ובטודיא 
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. ... voice they will split/succeed and selected... 
. ... two weeks. Then sealed 
. the ... of blood that the Nephilin had spilled. I remained calm 


.... the Holy Ones with the daughters of men 


22. 


. [Then I found,], I, Noah, grace, greatness and truth ... 


. ... Up to the gates of Heaven ... 


. to the people and to the livestock and to the beasts, to the birds 


COLUMN VII 


.. upon them, the earth and all that is upon it, in the seas and on the 
mountains 

.. all the constellations of the heaven, the sun and the moon and the 
stars and the angels. 


[honour] and reward I shall give to you 

vacat 

] ] the Great Holy One and I rejoiced at the words of the Lord of 
Heaven and I cried out 

... to all 

(lines 9 — 17 untranslatable) 


. to one beautiful 


the heavens greatly and the ends .......... to remove me and to build 


. the evil-doing 
. all 


. and the gathering 
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COLUMN VIII 
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]220000000000000000000000000000000000000[ 3 


THE HITHERTO UNPUBLISHED COLUMNS 45 


COLUMN VIII 
his wife after her/him .... 
the world / eternity... 
and in every ... 
COLUMN X 


great. vacat Then ... all of my sons from ... 
to Noah at night ... 
at night ... 


... sang and praised ... 
... all of you to your Master .... 
. to the Fternal King for ever and ever and ever. vacat 


. Then ... on the Earth ... and he took from ... 


. find because in ... the ark rested on one of the mountains of Ararat and 
the eternal fire 

... and I atoned for the whole world and its beginning ... 

. [he-goat] first and after it came ... I burned the fat on the fire; secondly ... 


. ... I poured out their blood to the base of the altar; then I burned all 


their flesh on the altar and thirdly, the turtledoves 
.. upon the altar as an offering ... I put on it fine flour mixed in oil 
together with frankincense as a meal-offering 
. I put salt on all of them, and the scent of my offering rose to the heav- 
ens. vacat 


. Then the Highest 


COLUMN XI 


I, Noah, was in the door-way of the Ark 
(lines 2-8 untranslatable) 


I. 
4. 
9. 


Go No peu יש‎ ₪ = 


I. 
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]occccc000000000000000000000000000000000) 
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מיא vacat Or‏ 
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... to the mountains and the wildernesses and the .... 
...four vacat 


the land ... 


. luxuriance upon her in their leaves and in their fruit. And all the land 


was filled with grass and herbage and grain. Then I praised the Lord 
of 


. [Heaven] who performed wonders. He is eternal, and His is the praise; 


and I once again blessed that He had mercy on the earth and that he 
had removed and destroyed from it 


. all doers of lawlessness and evil and falsehood, and that he had saved a 


righteous man | ... for his sake. vacat 


. [And then appeared] to me [the Master] of the Heavens and spoke to 


me, saying to me, Do not fear, O Noah! I shall be with you, and with 
your children that shall be like you forever. 

.. the land and rule over all them, its ... and its wildernesses and its 
mountains and all that is in them, for I 


. give it all to you and to your children to eat of the greenery and the vegeta- 


tion of the land. However, you shall not eat any blood. Your fear and awe... 


. ... forever 
. I am yours ... your children .... 


COLUMN XIII 


... the wild beasts .... and the creeping creatures of the dry land 
[gold and silver] stone and pottery were chopping and taking of it for 
themselves. I watched those of gold and silver 


. [ ] iron, and were chopping every tree and taking of it for themselves. I 


watched the sun and the moon 


. and the stars chopping and taking of it for themselves. I watched until ... 


. I turned to observe the olive tree, and behold, the olive tree grew in 


height and for many hours ... great foliage 
.. appeared amongst them. I contemplated this olive tree, and behold 
the abundance of its leaves 


. ... they tied on it, and I wondered tremendously at this olive tree and 


its leaves. I wondered ... 


. [the four] winds of the heaven Te strongly and they mutilated this 


olive tree, removing its branches, then breaking it. First [came the] 


. Western [wind] and struck it and and cast off its leaves and its fruit and 


scattered it in (all) directions. After it (came) ... 


9. 


10. 
. [Then] I Noah went out and walked through the length and breadth of 


© On an 
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COLUMN XIV 
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ואנ לייל ۰ וישב 
ודי חזיתא כולהון [ از יסורון משגיתהון להון רשיעין ודי חזיתה 
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] ۰۰۰۰ שור ארבעא מלאכין‎ wig Je 
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COLUMN XIV 


... knowing ... 


. listen and hear! You are the great cedar ... standing before you in a 


dream on the top of the mountains 


. truth. The willow that comes from it and rises to a height, three 


[sons]... 


. And that you saw the first willow catching stump at the cedar and the 


wood from it 


. ... Will never part from you all its days, and among its progeny shall be 


called ... 


. shall come forth for a righteous planting, 
. ... shall remain forever. And that you saw the willow catching the [stum]p 
. ... and that you saw ... the other willow 
. vacat ... part of their branch enter the branch of the first (willow), two 


from the [ea]rth ... to the North ... And that you saw part of their 


branch enter the branch of the first 


. ... they put on the earth .. and not ... 
. ... I made the mystery known to him. 


. ... First he sent 


(lines 23-26 unreadable) 


.... the cedar ... 


COLUMN XV 


And that you saw all of them ... they will pass, most of them will be 
wicked. And that you saw 


. the man coming from the south of land, the sickle in his hand and fire 


with him. 


. .... it was ... who will come from the south of the land. 
. and wickedness let them cast on the fire all 
. and he shall come between the ... And that you saw ... 


.. in them a wall. Four angels ... 


. (untranslatable) 
. ...and many ... 
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... all of the nations. And all of them shall worship and become dis- 
turbed 

... do not wonder at it ... 

... I shall tell you all truthfully, for so it is written about you 

[Then L] Noah, [awoke] from my sleep and the sun ... 
(untranslatable) 

righteous ... 


COLUMN XVI 


the bay that is between them ...up to the Tina River ... 


. and all the land of the north till it reaches... 
. And this boundary passes (through) the waters of the Great Sea till it 


reaches ... 


. heapportioned to Japhet and to his sons to inherit as an eternal inheritance. 
. vacat 
. The second lot came out for Shem to inherit, for him and his sons [as 


an eternal inheritance] 


. ... go out the waters of the Tina River 
. up to the Tina River 
. [to] the Great Salt Sea, and this boundary runs as a spring from this 


bay 


. ... that turns to the west and passes ... 
. ... till it reaches ... 
20. 


... to the East ... 


COLUMN XVII 


[Now ] Shem my son divided his portion amongst his sons, and first fell 
to [E]l[am] in the north by the waters of the Tigris, until it reaches the 
R[e]d [S]ea to its source that is in the north, and it turns to the west to 
Ashur till it reaches the Tigris... and after it )...( 

to Aram, the land between the two rivers (Mesopotamia) till it reaches 
the top of the m[ount of Ashur] ... 


. fell this Mount of the Ox and the portion passed and went westwards 


till it reaches Magog ... the east 


. In the [nJorth of the bosom of the bay which is at the head of the three 


portions alongside this sea to Arpachshad 


. to the [boundary] that faces south, all the land that the Euphrates irri- 


gates, and all 


18. 


19. 


20. 


21. 


22. 


23. 
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13. ... all the valleys and plains that are between them, and the island in the 
midst of the bay ... 

14. ... to the sons of Gomer ... and Amana till it reaches the Euph[rates] ۰ 

I. ... the portion that his father Noah apportioned to him and gave to him. 

16. Japhet also divided between his sons. First he gave to Gomer, in the 
north up to the Tina River, and after him to Magog, and after him 

17. to Media, and after him to Javan, all the islands near Lydia. And be- 
tween the bay [near] L[y]dia and the [second] ba[y] to Tubal ... 

18. ... in the land, and to Meshek the sea ... [and] to Tiras ... [f]our ... the bay 

19. [of the sea that is near the po]rtion of the sons of Ham ... vacat. 


APPENDIX 
BY 
GREGORY H. BEARMAN and SHEILA SPIRO 


Since the early 1950s, it has been known that infrared photographs of the 
Dead Sea Scrolls yield much better images than photographs in visible 
light. As a result, most of the available images of the Scrolls are large format 
(s x 7 or 4 x 5 inch) infrared images. However, why this is was not under- 
stood until recent work carried out in collaboration between the Ancient 
Biblical Manuscript Center and NASA’s Jet Propulsion Laboratory. 

Images are made by contrast, black on white, red on blue, etc. One can- 
not see the proverbial white cat in a snowstorm. In the case of the Scrolls, 
ink and parchment are the two elements. What has happened to the 
Scrolls, the Genesis Apocryphon in particular, is that the scroll has dark- 
ened, so that the parchment and ink are now both dark, providing little 
contrast to make a legible image. The key to understanding what is going 
on is that everything reflects light differently at different colours, or wave- 
lengths. For example, red objects are red because they reflect red light and 
absorb the other colours. The plot of reflectivity against wavelength, called 
a spectrum, is unique for each material. 

We discovered that the spectra of the ink and the parchment are consid- 
erably different in the visible and near infrared part of the wavelength or 
colour spectrum.” In the visible region (the colours accessible to the human 
eye), the ink and parchment have nearly the same reflectivity, so the eye (or 
film) receives about the same signal from each, yielding at best a weak im- 
age. Beginning at about where the human eye is insensitive (700 nm), the 


2 See G. Bearman, B. Zuckerman, K. Zuckerman and J. Chui, Multi-Spectral Imaging of 
Dead Sea Scrolls and other ancient documents, Society of Biblical Literature, Washington, 
DC (1993), and G.H. Bearman and S.I. Spiro, “Archeological Applications of Advanced 
Imaging Techniques”, Biblical Archaeologist, March/April 1996. 
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ink and parchment spectra begin to diverge, with the parchment reflecting 
considerably more light than the ink. An image taken at 800 nm will pro- 
vide much more contrast and legibility since the ink and parchment now 
provide considerably different intensities. In addition, the spectral differ- 
ences continue to increase as far in wavelength as we have data. 

This information points the way to acquiring improved images and par- 
ticularly to direct acquisition of imaging using digital electronic cameras. 
Another important point is that broad-band infrared images are inferior to 
those taken over a narrower wavelength band as some of the contrast is 
washed out when imaging over a broad region that contains wavelengths 
both with and without contrast. 

The images used for this publication were acquired in the summer of 
1994 at the Shrine of the Book under a project organized and funded by the 
Ancient Biblical Manuscript Center of Claremont, California. As part of a 
technology demonstration program, the Jet Propulsion Laboratory pro- 
vided the electronic imaging equipment used. JPL became involved as part 
of its technology transfer program, designed to move technology and tech- 
niques developed for the planetary space program into non-NASA and 
non-spaceflight applications. For the last twenty years, JPL has developed 
methods for solar system exploration, including imaging spectrometry, 
which was used extensively in this project. As the name indicates, it com- 
bines imaging with spectroscopy, the measurement of spectra, into a new 
and powerful tool. Imaging spectrometry allows the user to measure the 
spectrum of any point in an image and use that spectrum for further 
processing and analysis. 

All of the images made available to the authors of this publication were 
taken with a monochrome digital camera (1024 x 1024 pixels) imaging at 
wavelengths between 970-1000 nm with a bandpass, or spectral window, of 
-10 nm. Spectral selection was provided with a liquid crystal tunable filter, 
a relatively new technology that provides continuous electronic tuning over 
the infrared. The images were stored on a computer in a customized format 
and later reformatted into a form readable by popular image software pack- 
ages. All of the text work was done on-screen, using a variety of techniques 
to enhance the images. 
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NOTAE QUMRANICAE PHILOLOGICAE (2)! 
BY 


TAKAMITSU MURAOKA 


1QS 2.1 רחמי חסדו גמל עלינו‎ ‘he conferred upon us mercies of his steadfast 
love.’ The construct combination of רחם‎ and חסד‎ is an innovation. The two 
nouns, however, do appear in parallelism at Is 63.7 von כרחמיו וכרב‎ Dm אשר‎ 
‘that he has shown them according to his mercy and according to the abun- 
dance of his steadfast love,’ which, as Licht (1965:68) points out, is the 
source of our author's thought.” A construct phrase of the same two nouns 
occurs at IQS 1.22 in the reverse order: משמיעים כול חסדי רחמים על ישראל‎ ‘pro- 
claiming all the steadfast love of mercies (conferred) upon Israel." 

The grammatical number of חסדו‎ is not immediately apparent. In QH 
the possessive suffix Waw for the third person masculine singular can be 
found attached to either a singular or a plural noun? The source text, Is 
63.7, uses both nouns in the plural. The double plural in a construct phrase 
is fairly common already in BH, not confined to 4 

The collocation in which רחמים‎ forms the grammatical object of the verb 
גמל‎ is also innovative. It can be understood as an extension of a collocation 
such as in Pr 31.12 טוב ולא רע‎ n3. 

On the rection of the verb גמל‎ by means of by, see Muraoka 1996. 


IQS 2.1 .הכוהנים מברכים את כול אנשי גורל אל‎ 
It is most likely that the participle is part of the periphrastic construc- 
tion? at IQS 1.18 ... מברכים‎ aom ,יהיו הכוהנים‎ though this makes for a rather 


' The following is a study prepared for presentation at a workshop on 1QS, the Rule of 
the Community, Column 2, during the first symposium on the Hebrew language of the 
Dead Sea Scrolls and the Book of Ben Sira held at Leiden University on 11-14 December, 
1995. The author is deeply indebted for informative and helpful suggestions and comments 
proffered on that occasion. The following abbreviations are to be noted: 1QH = Thanksgiving 
Hymns; 1QpHab = Habakkuk Commentary; CD = the Damascus Document; BH - Biblical 
Hebrew; LBH = Late Biblical Hebrew; QH = Qumran Hebrew; RH = Rabbinic Hebrew. 

5 See also 1QH 4.36 רחמיכה‎ pam .נשענ[תי] בחסדיכה‎ 

3 See Qimron 1986:59. 

+ See Joüon-Muraoka 1993: $136 o. 

5 On the periphrastic, compound tense, see Jotion-Muraoka 1993: $121 g. Cf. also Qimron 
1978:96; Mishor 1983:358-391; Kaddari 1991:310-18. Joüon 1923: $121 fg is sometimes quoted 
to say that the syntagm is confined to LBH. As a matter of fact, that is not what Joüon actu- 
ally says: in § fhe cites examples from the entire Old Testament, whilst in § g he expresses the 
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heavy-footed style. The order of the yearly ceremony with its personae dra- 
matis can be schematised as follows: 


ובעוברם בברית יהיו הכוהנים והלויים מברכים . )1.18( 

וכול העוברים בברית אומרים אחריהם ... (r9)‏ 

והכוהנים מספרים ... ומשמיעים .. (21) 

והלויים מספרים  ...‏ (22) 

[וכול] העוברים בברית מודים אחריהם .. )24( 

והכוהנים מברכים ... ואומרים ... (2.1) 

והלויים מקללים ... וענו ואמרו .. )4( 

וכול העוברים בברית אומרים אחר המברכים והמקללים ... )10( 
והוסיפו הכוהנים והלויים ואמרו ... )1( 

וכול באי הברית יענו ואמרו אחריהם ... (18) 


We suggest that all the underlined participles are to be considered as gov- 
erned by יהיו‎ at the start of this discourse (1.18). Provided [biol] (1.24) is cor- 
rectly restored, each new clause introducing a new interlocutor is intro- 
duced by the conjunction Waw. At 2.11 the priests and Levites are intro- 
duced as making a supplementary pronouncement, and this supplementary 
nature is emphasised by placing the very verb at the head of the clause, 
which further necessitates the recourse to the use of the Waw inversive — 
indicated by a dotted underline’ — with the suffix conjugation, which is at 
2.18 duly followed by the prefix conjugation and then the Waw inversive 
with the suffix conjugation. 


1QS 2.2 אנשי גורל אל ההולכים תמים בכול דרכיו‎ ‘the men of the lot of God 
who walk with integrity in all his ways.’ 

Is wan to be vocalised ַתָּמִים‎ sg., or ben, pl. of on? The collocation of de- 
rivatives of ohn with הלך‎ or דרך‎ belongs to the common goods of BH. It so 
happens that the collocation closest to what we find in our passage, namely, 
wan as a kind of modifier of the verb 17, is not capable of resolving our 


view that LBH, under the Aramaic influence, displays signs of deterioration of the classical 
use of this syntagm, a view which has now significantly been modified in Joüon-Muraoka 
1993: $121 g. Cf. also W. van Peursen, “Periphrastic tenses in the Book of Ben Sira” [forth- 
coming in the proceedings of the symposium mentioned above]. 

> The first such occurring at 2.4 (actually 2.5), namely ,וענו ואמרו‎ is not strictly “consecu- 
tive,” but rather explicative, in relation to the preceding ,מקללים‎ so that עונים ואומרים‎ should 
have been possible. The choice of the actually attested forms is superficially in line with the 
rules of the classical BH syntax, and possibly influenced by Dt 27.14 ואמרו‎ anon ,וענו‎ which 
introduces a series of curses; so also Licht 1965:69. The use of the verb ענה‎ is somewhat odd 
in our text as well as in Dt 27.14, where Ibn Ezra refers to the Aramaic ואמרת‎ may (an error for 
ענת ואמרת‎ as at Dn 5.10, 3f.s.2). C£. Smith 1991:42, who, however, has missed the vital link 
between the consecutive forms and the preceding prefix conjugation (with the participle). 
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problem, for the verb happens to be singular masculine followed by t», so 
vocalised: Ps 15.2, Pr 28.18 .הולך תָּמִים‎ It appears to us that the תמים‎ in our 
passage is not a subject complement, which of course ought to be m.pl. in 
agreement with its pl. subject, but rather an indeclinable adverbial modifier. 
We seem to have a synonymous expression formally marked as adverbial in 
IQS 9.6 לישראל ההולכים בתמים‎ and ib. 8 הון אנשי הקודש ההולכים בתמים‎ as in Ps 
84.12 DADI לא ימנע טוב להלכים‎ In OH itself we find CD 1.20 ובכול הולכי תמים‎ 
תעבה נפשם‎ ‘their soul loathed all those who walk in integrity.’ All this ap- 
pears to be part of the innovative process whereby the originally adjectival 
תמים‎ acquires the status of an abstract noun, thus synonymous with on. This 
process is attested to in the collocation בית תמים ואמת‎ where, on account of 
nnn, the only possible rendering is ‘a house of perfection and truth’ or such 
like, definitely not ‘a house of a perfect man and truth.’ This innovative 
development appears to be connected with another such, namely דרך‎ םימn,‎ a 
collocation fairly frequent in QH, meaning “perfectness (or: integrity) of 
conduct,” e.g. IQS 8.21 ל.ההולכים בתמים דרך‎ In BH this pseudo-construct 
phrase is always applied to a human as its grammatical subject, though its 
real subject is 117:" e.g. Ps 119.1 .אשרי תמימי דרך‎ The innovation in QH" is 
then an application of the underlying structure of this BH phrase. That 
man is an abstract noun is manifest in passages such as IQS 9.2 יבחן ... לתמים‎ 
ועצתו‎ 1277 ‘he shall be on probation ... as regards the integrity of his con- 
duct and his manner of judgement’ — note the parallelism with עצתו‎ — 
and ib.9.5 רצון‎ nna» תמים דרך כנדבת‎ ‘the integrity of conduct is like an accept- 
able willing offering’ — note that the phrase is parallel with תרומת שפתים‎ 
למשפט‎ ‘a proper offering of lips.’ 

The suffix of 7277 most likely refers to God rather than to ,אנשי גורל‎ 
though in the following pronouncement the priests address the lay mem- 
bers individually: .יברככה בכול טוב‎ See esp. IQS 1.12 לברר דעתם באמת חוקי אל‎ 
וכוחם כתם דרכיו‎ ‘to purify (or: enlighten) their knowledge with the truth of 
God’s laws and to order their strength according to the perfectness of his 
ways.’ 


Also in Dt 27.r2ff., which by universal agreement forms the background 
of our passage, one notices the task of cursing assigned to Levites (verse 14). 


7 Note also CD 7.4 wip המתהלכים ... בתמים‎ and IQS 8.20 התמים קודש‎ wax .ילכו ده‎ On the 
textual difficulty of the latter, cf. Licht 1965:185. 

8 Cp. Ps 2.7 להלכי תם‎ 132 with ib. 10.9 ona in. 

? See also 1QS 8.10, 18, 9.9. 

'© On this question, see Muraoka 1977. 

" The familiar BH usage is also found: e.g. IQS 4.22 להשכיל תמימי דרך‎ ‘to inculcate the 
perfect of conduct.’ 
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Here, by contrast, we see a division of labour: blessing priests as against 
cursing Levites. The biblical tradition itself, in fact, leaves some room for 
uncertainty, for at Dt 21.5 and Nu 6.23 blessing is clearly a prerogative of 
priests. The latter passage, Nu 6.23, is of particular significance in this re- 
gard, for the priestly blessing in our own text, which immediately follows 
(1QS 2.2-4), is a slightly reworked version of the blessing formula preserved 
in Nu 6.24-26: see below. It is not impossible that, as against the rabbinic 
tradition as formulated in the Babylonian Talmud (Sota 36) and approv- 
ingly cited by Rashi (ad Dt 27.12), which states apropos of Dt 27.12 (79x 
(יעמדו לברך את העם‎ that both priests and Levites were to pronounce bless- 
ings,” our Qumran document seems to take the line that one group of אלה‎ 
(Dt 27.12) are blessers and the other group of יעמדו על הקללה 27.13( אלה‎ nox) 
are cursers, who, identified as Levites (vs. 14), proceed to pronounce a long 
series of curses. Apart from Dt 21.5 and Nu 6.23 mentioned above, the tra- 
ditional Rabbinic position is not entirely free from difficulty because of the 
fact that the long series of curses (Dt 27.15-26) is followed by a series of four 
blessings (ib. 28.3-6). Furthermore, the rabbis were apparently aware that 
the two series are significantly different in nature from each other in that 
each curse is provided with a ground for it, whereas the blessing series is 
introduced by a general statement that the diligent observance of the divine 
law will result in blessings. That is why the rabbis say that blessing is the 
opposite of curse: on Mount Gerizim the priests and Levites shall say by 
way of blessing — “Blessed be anyone who does not make an idol or cast 
an image, etc.,” which is not exactly what the Bible text says. The twofold 
division of Israelites in 1QS into אנשי גורל אל‎ to be blessed (2.1) and גורל‎ wax 
בליעל‎ to be cursed (2.4) reflects a similar division of the ancient Israelites as 
given in Dt 27, and these pronouncements of two different kinds were to 
be made on crossing the River Jordan, a background which the author and 
people reading the text near the river and on the same side of it as Mount 
Gerizim and Ebal may have been conscious of.“ 


2 The “blessing” to be pronounced by both priests and Levites at 1005 1.18 is a different 
kind of blessing, actually praising: .מברכים את אל ישועות ואת כול מעשי אמתו‎ This restriction ap- 
plies to the other remaining QH passages with the Levites as blessers: 1QM 13.1, 18.6, the 
passages mentioned by Clines 1995:269a. 

3 Such a periphrasis, however, does find some support in the biblical text: in Dt 28.3-7 we 
have a series of benedictions, all begining with ,ברוך אתה‎ such as vs. 3 ,ברוך אתה בער‎ blessings 
which the Israelites will receive on observing the divine law, whereas vs. 16-19 are a series of 
curses to follow in the case of the Israelites’ disobedience, all introduced by ארור אתה‎ with the 
wording exactly mirroring the preceding benediction series: e.g. vs. 16 .ארור אתה בעיר‎ 

^ Cf. Licht 1965:54f. 64f. New Testament scholars might find it noteworthy that the Ser- 
mon on the Mount, also pronounced on a mountain, is a series of blessings. 
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IQS 2.2 יברככה בכול טוב‎ May He bless you with every kind of blessing!’ 

Surprisingly we cannot find any biblical example of this seemingly in- 
nocuous use of the preposition.’ One could of course put it down to in- 
strumental Bet, but we cannot find a single instance of such in the Bible 
complementing the verb 772. though it is not strictly instrumental, either, 
as one can see by comparing our example with 1QS 9.26 בתרומת שפתים‎ 
,יברכנו‎ though the sense of the verb is slightly different. All the same, a 
rection as we find in our 1QS passage must have been possible, and its non- 
attestation elsewhere is most likely accidental. Cf. Ephesians 1.3 ... 6 
edhoyhoag fuc iv thon edAoyig rvevuarıx¥, which is rendered in the 
Peshitta as /haw d-varrkan b-kul burkan d-ruh/. Our inference receives a 
measure of confirmation from a similar use of the preposition Bet with an 
antonym of :בר‎ IQS 2.5 .ארור אתה 2122 מעשי רשע אשמתכה‎ See also 10M 13.4f. 
הואה במשרת אשמתו‎ mym .א[רו]ר בליעל במחשבת משטמה‎ 

This verb as well as all the following four prefix conjugation forms are 
most likely volitive or jussive in force. But how about the following curses 
(lines 5 and 7: ... ?(ארור אתה‎ According to Andersen (1970:49), where a parti- 
ciple is the predicate and precedes the subject, the nominal clause in ques- 
tion in the Pentateuch has a good chance of being a precative clause (40 out 
of 48), and all those forty cases happen to be passive participles, like ours, 
and they include those in Dt 27 and 28, there being actually 24 of them in 
these two chapters alone in three series of curses and benedictions. What we 
find significant for our evaluation of the evidence is that the first series of 
curses in Dt 27.15-26 (all begining with (ארור‎ is distinct from the two series 
in Dt 28, the first in vs. 3-7 (all begining with 7112) and the second in vs. 16- 
19 (all begining with (ארור‎ . The difference is that each of the two series in 
Dt 28 is preceded by a general statement to the effect that, if the Israelites 
were faithful, the following favourable condition would ensue והיה אם שמוע)‎ 
בקול יהוה ... ובאו עליך כל הברכות האלה‎ yawn) or vice versa אם לא תשמע בקול)‎ imm 
ובאו עליך כל הקללות האלה‎ ... mm). We have here merely a statement of what is 
bound to happen, should a certain condition be met or not met. There is 
nothing to suggest that these series of favourable and unfavourable pro- 

5 I have searched in Clines 1995, s.v. בתבואה‎ mentioned there (p. 270b, bottom) at Dt 16.15 
(wrongly given as 16.5) is not quite the same: PT אלהיך בכל תבואתך ובכל מעשה‎ AVP ,יברכך‎ for the 
harvest and the handiworks (or actual work itself, rather than products of such an activity) 
may not turn out very pleasing or satisfactory. In that sense Jenni )1992:345( is right in regard- 
ing these nouns as action nouns, rather than nouns denoting concrete entities. In other 
words, the phrase means “in the area of your harvesting and your manual work,” which of 
course cannot be said of טוב‎ 152. 

' So already Wernberg-Moller 1957:52. In the priestly benediction in Nu 6.23-27, on 


which our passage is clearly based, one finds at least two forms which the Tiberian scholars 
unambiguously marked as jussive: 1%? and D>, 
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nouncements are to be interpreted as wishes. As a matter of fact, there is no 
compelling reason to take the ארור‎ pronouncemnets in Dt 27 as precative, 
either. Neither the Septuagint nor Vulgate has taken these as precative: 
27.15 "Exuxatepatos 6 &vOownoc, maledictus homo; 28.3 edroynuévos od ..., 
benedictus tu; 28.16 ènixatápatos ob ..., maledictus eris. 

Finally, coming to our 1QS text, although benediction and malediction 
belong to the same semantic field, there is no compelling reason to suggest 
that, if the first is couched as precative, the second in the same context 
must also be so couched. Another indication that at least the ארור‎ pro- 
nouncements in our text are not precative is the negative ,לוא‎ and not x”, 
in the following sentences: 2.8 aw ולוא יסלח ... ולוא ייה לכה‎ ... PR .לוא יחונכה‎ 
The last example is particularly significant, since it is clearly playing on Nu 
6.26 aw לך‎ ow? with the verb clearly marked as jussive.? Here the two an- 
cient versions quoted above, unlike in Dt 27 and 28, understood the verbs 
as jussive: e.g. Nu 6.24 EvAoyjout ... quAXEo benedicat ... custodiat; 6.25 
emipdvat ... EAehcaL ostendat ... misereatur, 6.26 érapar ... Soy aot eiohvnv 
convertat ... det tibi pacem, the LXX using the optative, and the Vulgate the 
subjunctive, consistently. 


1QS 2.3 ויאר לבכה בשכל חיים ויחונכה בדעת עולמים‎ ‘and may He enlighten your 
mind with the intellect of life and grace you with eternal knowledge.’ 

The difference from the background text, Nu 6.25 Jan’) PYR פניו‎ mm W, 
is quite remarkable. The most important difference is the clear emphasis in 
our text on intellectualism. However one may understand and translate 
bow, it is parallel with nyt, both of which have to do with mind and intel- 
lect, rather than emotions, feelings, the seat of which latter is the heart.” 
For this reason we would rather reject the rendering of 29 here with “heart” 
or its equivalent in other European languages. “To enlighten, illumine 
heart” is an odd collocation. The collocation האיר פניו‎ in the original biblical 


7 Though the line between the two negatives can be fluid: see Driver 1892:54; Joüon- 
Muraoka 1993: $160 كر‎ Wernberg-Moller's (1957:53) remark on this score is slightly mislead- 
ing: "Of 7 with the jussive there are a few examples in the Old Testament." The authorities he 
cites do not quite support his contention: Driver (1892:54) speaks of the interchange of אל‎ 
and ,לא‎ whereas Gesenius-Kautzsch (1910: $109 4) speak of the genuine jussive forms used 
with .לא‎ 

5 The fact that sandwiched between these negative statements there appears אפו‎ ^35 XW”, 
which is also derived from the same priestly benediction in Nu 6 (vs. 26 אליך‎ vis (ישא יהוה‎ 
does not have to undermine our position earlier that our author intended ישא פני חסדיו‎ (line 4) 
to be jussive along with the other three prefix conjugation forms all based on the same 
priestly benediction. It is another question whether we should vocalise nanm (line 3: jussive) 
differently from the same form in line 8 (presumably indicative), possibly with a Nun 
energicum. 

? ) also Licht 1965:68. 
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text indicates the subject’s favourable attitude to someone else, as is evident 
from Ps 31.17 פניך על עבדך‎ APRA, which is followed by .הושיעני בחסדך‎ See also 
Ps 67.2 pw ;אלהים יחָננו ויברכנו יאָר פניו‎ ib. 80.4, 8, 20, 119.135, Dn 9.17, Si 
7.24, 32.11, 4QapocrMoses A 2.2.8. In all these passages the subject of the 
verb is identical with that of the suffix attached to the noun tas. The subtle 
change is foreshadowed, however, already at Ps 119.135 פניך وعد בעבדך ולמדני‎ 
P1 ,את‎ where the second half of the verse clearly points to the semantic 
shift in question. The same collocation also occurs in the following 
Qumranic texts: 1QH 4.5 ;האירותה פני לבריתכה‎ ib.4.27 ;בי האירותה פני רבים‎ 
1QSb 4.27 ;למאור [...] לתבל בדעת ולהאיר ورد רבים‎ 4QShir> 18.2.8 האיר אלוהים דעת‎ 
אליכם 1.2.6 1169262 ;בינה בלבבי‎ vis יאר‎ (see Nitzan 1993:80). One wonders 
what triggered this remarkable semantic change, which is a reflection of a 
major change in the direction of the post-exilic Israelite religion, from a 
cult-centred to a study-centred religion. One of the biblical texts quoted 
above, Ps 119, which testifies to this change, is generally considered late." As 
a likely catalyst for this semantic and theological development we suggest 
the notion of the joy and pleasure one derives from the study of the law 
and its precepts, an idea so prominent in Ps 119, for example: 119.14 “I de- 
light in the way of your decrees,” ib.16 “I will delight in your statutes,” 
ib.47 “I find my delight in your commandments,” ib. 77f. “your law is my 
delight ... I will meditate on your precepts.” In LBH or Late Classical He- 
brew one’s facial expression had become an indicator of mood, the bright- 
ness (אור)‎ being associated with cheerfulness, happiness, and the darkness 
with sadness and gloom. Thus Ben Sira says: 13.25f. לב אנוש ישנה פניו אם לטוב‎ 
לב טוב פנים אורים‎ mapy אם לרע‎ The heart changes the countenance, either for 
good or for evil. The sign of a happy heart is a bright face’; 35.11 בכל מעשרך‎ 
ובששון הקדש מעשר‎ op י[א]ר‎ ‘with every gift (LXX: èv x&oy, Sécer) show a 
cheerful face, and dedicate your tithe with gladness.’ Note also Ps 89.16f. 
באור פניך יהלכון: בשמך יגילון כל היום‎ ‘they will walk in the brightness of your 
face and they will rejoice in your name all day.’ A similar perspective is evi- 
dent in Qoh 8.1 אדם תאיר פניו‎ NIN. As regards sadness, הקדיר‎ is in BH used 


For a similar development in the New Testament, see esp. 2Cor 4.6 and Eph 1.18, and a‏ مد 
discussion in Leaney 1966:130.‏ 

* On a late dating of Ps 119 on linguistic grounds, see Hurvitz 1972:130-52. In a more re- 
cent study Hurvitz (1991: 110-13) seeks to establish a thematic connection focused on wisdom 
literature between Ps 119 and Proverbs, Ps 119.105 and Pr 6.23 where the light and lamp are 
perceived as symbols of Israelite wisdom. In our 1QS passage the notion of wisdom is hardly 
prominent. What we find remarkable is that the exegetical twist given to the established bib- 
lical collocation האיר פנים‎ of Nu 6.25 is a linguistic expression of the intellectualism as a sig- 
nificant component of the Qumran religiosity. Incidentally, Hurvitz does not mention Ps 


119.135. 


62 T. MURAOKA 


in the literal sense of “to darken” as at Ezk 32.7 והקדרתי את כוכביהם‎ ‘and I 
shall darken their stars,’ whereas in RH we find instances such as pShab. 12c 
היו פניו של ר' מקדירות‎ ‘the face of R. began to grow dark (from sadness).’ Cf. 
also Lam 4.8 חשך משחור תארם‎ ‘their visage became darker than black.’ 


105 2.4 ,ישא פני חסדיו לכה לשלום עולמים‎ which is a slight modification of 
the biblical Vorlage, .ישא יהוה פניו אליך‎ The change of פני חסדיו > פניו‎ is most 
likely a reflection of an antianthropomorphic tendency, which resulted in a 
rather innovative and bold collocation. The change of the preposition from 
אל‎ to ל‎ is not insignificant, either. In the other two biblical occurrences of 
this standing phrase, 25m 2.22 (sign of good conscience) and 2Kg 9.32 (lit- 
eral), the preposition is .אל‎ In both, especially in the latter אל החלון)‎ vis xe" 
‘and he raised his face towards the window’), the primary locative, direc- 
tional signification of the preposition is apparent. The change in our text, 
then, probably indicates that the phrase had come to be seen as a mere idi- 
omatic expression, the Lamed being an equivalent of dativus commodi. 

The only biblical passage we can think of where the notion of face and 
steadfast love or favour are juxtaposed is Mal 1.9: 121971 נא פני אל‎ 197 ‘Implore 
the favour of God, so that he may be gracious to us.’ A related, antony- 
mical, but equally innovative combination occurs later in the column: 2.9 
.ישא פני אפו‎ 

The combination עולמים‎ Bw is also unknown to BH. Cf. 2Thess 3.16 
abroc dé 6 Dede tic siohvnc Say bv thv siolvny Suk ۵۰ 


1QS 2.5 .ארור אתה בכול מעשי רשע אשמתכה‎ Here is yet another innovative 
collocation: .רשע אשמה‎ C£. 1QS 1.23 ,פשעי אשמתם‎ 10H fr. 1.5 .אשמת רשעה‎ 


יתנכה אל <ל>זעוה ביד כול נוקנמי נקם 2.5 IQS‏ 

Some authorities retain the manuscript reading, so for example, Lohse 
(1986:7): “Möge Gott dir Schrecken geben ..." Our proposed correction,” 
due to haplography, is based on the observation that the rare biblical noun 
my? (6 x) always occurs prefixed with the preposition Lamed,* and, with 
one exception (Dt 28.25), as an indirect object of the verb נתן‎ with God as 
the subject. More important is the fact that all the six cases are about divine 
punishment: 

» We note that this was already suggested, and accepted by Wernberg-Moller (1957:40), 
by Iwry (but where???). 

3 A variant זועה‎ occurs only at Is 28.19 and four times as Ketiv (Jer 15.4, 24.9, Ezk 23.46, 
2Ch 29.8). 


24 So noted already by Licht (1965:69), who, however, thinks that the author may have 
been careless in his style. 


NOTAE QUMRANICAE PHILOLOGICAE 63 


והיית לזעוה לכל ממלכות הארץ 28.25 Dt‏ 

Ezk 23.46 אתהן לזעוה ולבו‎ qn 

ונתתים לזעוה לכל ממלכות הארץ 29.18 ,15.4 Jer‏ 
ונתתי אתכם לזעוה לכל ממלכות הארץ 10.34.17 
ונתתים לזעוה לרעה לכל ממלכות הארץ ib.24.9‏ 
aem.‏ לזעוה לשמה ולשרקה 29.8 2Ch‏ 


Thus our text is clearly based on these biblical passages, and therefore the 
restoration is virtually assured, which makes the suffix of the verb a direct 
object. Furthermore, אל‎ is unlikely to be the preposition, for, unlike in BH, 
QH does not use it to mark an indirect object, but ל‎ (and 3): e.g. 1QH 7.10 
*.נתתו לעפיים‎ 

Finally, the textual affinity between Dt 28.25 and the Jeremianic passages 
quoted above is for all to see.’ Should one also assume the commonality of 
thought shared between the two, then -b jn: here cannot mean “to give to, 
hand over to, deliver up to” or such like.® In the biblical passages it is the 
kingdoms of the earth that are to experience my1.” In other words, the col- 
location - נתן‎ is synonymous with שם ל-‎ ‘to turn something into some- 
thing, make A out of B. “We have to do here with a transformation of a 
factitive verbal clause into an equational nominal clause, just as in Gn 17.6 
לגוים‎ nnn ‘and I will make nations of you,’ parallel with a causative-factit- 
ive והפרתי אתך‎ ‘and I will make you fertile.3° In other words, our author 
crafted his expression on the biblical model, but the thought expressed 
thereby is marked by a measure of originality. The deletion of"the king- 


55 If this assumption of ours be correct, it could have some interesting implications re- 
garding the transmission of the text, for a 4Q copy of it, 4QS* (=4Qz257), frg 1, 1.2. also reads 
,יתנכה אל זועה‎ a shared error possibly pointing to the textual affinity of the two manuscripts. 

26 Cf. García Martínez's translation (1995:4): “May he (God) hand you over to dread." 

27 For the question of the often assumed Deuteronomistic nature of the latter, see 
McKane 1986:335f. 

35 Thus pace Vermes (1995:71) “deliver you up for torture at the hands of ...,” Martone 
(1995:118) “Dio ... ti consegni al terrore," García Martínez (1994:4) “hand you over to dread 
into the hands of ...,” Charlesworth (1994:9) “give you up (to) terror through ...,” 
Wernberg-Moller (1957:23) “give thee up «to» terror through ..,” Leaney (1966:124, similarly 
Knibb 1987:83) “deliver thee to the terror at the hand of ...,” and Pouilly (1976:114) "qu'Il te 
livre à la terreur" we would rather prefer Dupont-Sommer's (1987:12) “Que Dieu fasse de toi 
un objet d'effroi." Yet we take an exception to the syntactic-lexical interpretation inherent in 
Lohse's (1986:7) translation: “Mége Gott dir Schrecken geben durch die Hand ..." and 
Meier's (1960:23) “Gott gebe dir Schrecken." 

29 Rashi ad Jer 15.4: “everyone that hears of the disaster that will befall them will be 
shaken.” See also Rashi ad Dt 28.25 “all those who hear of your punitive blows will dread you 
and say, ‘Woe unto us! Would that we might be spared such a fate!" McKane (1986:335): 
“they [= Yahweh’s people] will be a paradigm to the rest of the world.” 

3° On this use of the verb na, see BDB, s.v. Qal, 3 b (p. 681a). On the synonymous ל‎ Dw, 
see BDB, s.v., Qal, 5 a (p. 964a). 
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doms of the earth“indicates that the sstage is no longer explicitly the world 
history. On the general thought, see also 1QS 4.11 פקודת כול הולכי בה לרוב‎ 
... נצח‎ MYT? נגיעים ביד כול מלאכי חבל לשחת עולמים באף עברת אל נוקמת‎ the punish- 
ment of all those who walk in it by means of a multitude of plagues at the 
hands of angels of destruction for eternal annihilation with God’s overflow- 
ing wrath avenging (and leading) to eternal dread.’ 

On the phrase op: "spi one may note that in the Bible it is usually" God 
Himself that assumes this role: Na 1.2 נקם‎ man ובעל‎ mim api קנוא ונקם יהוה‎ Ox 
לצריו‎ mm; Ps 99.8 על עלילותם‎ npi Thus God has, according to 1005, del- 
egated the task to a third party, which is a legion, "ap, plural. The same 
train of thought also finds a subtle expression in the above-quoted 1QS 4.11, 
which is akin to Na 1.2 with God as חמה‎ ya, for the avenger is not Himself, 
but His anger. See also the parallel term later in the line of our text: ביד כול‎ 
,משלמי גמולים‎ for in contextually similar passages in the Bible the one who 
requites is God: Is 66.6 משלם גמול לאויביו‎ mm, and see also 10.59.18, Jer 51.6. 


ויפקיד אחריכה כלה ביד כול משלמי גמולים 2.6 1QS‏ 

In spite of the notorious difficulty to tell a Waw from a Yod in DSS, the 

first verb is universally read as Qal, 73°. Nobody seems to have raised the 
question what such a novel collocation could possibly mean: פקד‎ with a 
noun meaning a form of punishment as its direct object, let alone in con- 
junction with רnx.‎ A typical translation is Vermes (1995:71): “May He visit 
you with destruction by the hand of ...!” In BH the verb, in the context of 
divine punishment, takes as its direct object a noun indicating a punishable 
offence: e.g. Is 13.11 ony ופקדתי על תבל רעה ועל רשעים‎ ‘and 1 shall visit the 
earth for evilness and the wicked for their iniquity.’ See also Ex 20.5, 32.34; 
Am 3.14 and many others. The only passages in the entire Hebrew Bible 
that are of relevance to our question are Pr 19.23 “The fear of the Lord is 
life indeed; filled with it one rests secure, and (¥3 יפד‎ 73)’; Nu 16.29 naps 
עליהם‎ "pg כל האדם‎ ‘and an ordinary form of punishment is inflicted upon 
them’ and Lv 26.16 5273 וְהִפְקַדְתִּי עליהם‎ ‘and I shall appoint against them ter- 
ror.” Although the first two, both of Nifal, do hold some interest, the last 
example is of particular interest because the actor is God Himself, and the 
punishment is a consequence of Israelites’ failure to live up to the terms of 
the covenant by observing the divine commandments and statutes. This 
speaks for the plausibility that the verb in our 1QS passage is Hifil, whether 
the ordinary prefix conjugation or jussive; the plene spelling for the latter 


? Except at Lv 26.25 ברית‎ ap napi .והבאתי עליכם חרב‎ 
32 Notwithstanding his earlier transcription (Qimron 1979), he now admits (privately) 
that the letter concerned is not unequivocably Waw. 
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should be no serious problem in view of a case such as 1QSa 2.5 החזיק‎ )1 
imperative). Wernberg-Moller (1957:52) noted that פקד כלה‎ is not biblical, 
but is also used in contextually kindred CD 8.2 (19.13). At CD 8.2 we find 
לפוקדם לכלה ביד בליעל‎ and at 19.13 הסגרו לחרב נוקמת נקם ברית ... לפקדם לכלה ביד‎ 
.בליעל‎ The general affinity between the CD passages and ours is in no 
doubt, and the verb in the former is indeed Qal. Nonetheless, we believe 
that the syntagm of the former is significantly different: firstly, on account 
of the preposition Lamed in 7225, which indicates an effect aimed at, and 
secondly on account of the fact that the person(s) to be punished is ex- 
pressed probably in the form of direct object.” 

As regards the striking preposition אחרי‎ in our passage, we may suggest 
that in our author’s mind the Leviticus passage was associated with a pas- 
sage such as Jer 29.18 ורדפתי אחריהם בחרב ברעב ובדבר ונתתים לזועה לכל ממלכות‎ 
... .הארץ לאלה ולשמה‎ The role assigned to sword in this punitive action is to 
be compared with the above-quoted CD 19.13. This highlights the relevance 
of another biblical passage, and this from Lv 26 still in the discourse on di- 
vine punishment for Israel's disobedience, namely Lv 26.33 והַריקותי אחריכם‎ 
ארצכם שממה‎ nmm ,חרב‎ in which not only the sword as an instrument of pun- 
ishment, but also the preposition אחרי‎ are worthy of note. One of the con- 
sequences of such a punishment, namely ישממה‎ is also mentioned in the 
above-quoted Jer 29.18 in a variant form, nv. 


.ארור אתה PR?‏ רחמים כחושך מעשיכה 2.7 IQS‏ 

Though Wernberg-Moller has proposed emending כחושך‎ to בחושך‎ in 
conformity with line 5 ,ארור אתה בכול מעשי רשע אשמתכה‎ a 4C) manuscript, 4Q 
MS B (=4Q256), fr 4.1, reads a Kaf. For the general thought, cf. John 3.19 
"... the light had come into the world and the people loved darkness rather 
than light, for their works were evil." 


IQS 2.7 אתה באפלת אש עולמים‎ aw! 

In BH the verb (and the noun ay?) seems to fluctuate between the no- 
tion of curse and anger, which latter would become dominant in RH. Here 
mw is evidently parallel with wag; cf. Nu 23.7 noy! ... بجوم‎ ib.23.8 לא‎ aps מה‎ 
mim אֶל ומה אזעם לא זְעַם‎ map; Pr 24.24 יזְעָמוּהוּ‎ ... ۰ 

Though the general notion behind the combination אפלת אש עולמים‎ is 
broadly attested in the contemporary literature, this precise collocation is 
innovative. 


3 The possibility that a7pco2 is equivalent to עליהם‎ Tips is not to be entirely precluded: see 
our “The verbal rection in Qumran Hebrew.” [forthcoming] 
** For references, see Wernberg-Moller (1957:53) and Leaney (1966:131). 
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Pace Licht (1965:69), this phrase is locative, thus not parallel with the 
preceding בחושך מעשיכה‎ as emended from ;כחושך מעשיכה‎ cf. Matthew 5.22 
ysevva 700066. See above. 


IQS 2.8 pany יסלח לכפר‎ ۰ 

This statement presumably goes back to Lv 4.26 וכפר עליו הכהן מחטאתו ונסלח‎ 
.לו‎ Two significant differences stand out: firstly, the order of the two acts 
indicated by כפר‎ and nbo, and secondly who performs the two acts. In the 
biblical passage, the use of the Waw inversive makes it clear that the act of 
no follows upon that of ,دهد‎ In our IQS passage the infinitive is probably 
epexegetic, namely the act of סלח‎ consists in that of "25. Leaney’s (1966:124) 
“forgive by covering thine iniquities” is reasonable.5 Whereas the Lv pas- 
sage makes it clear that the act of כפר‎ is a priestly function and that of סלח‎ is 
not — note the impersonal passive — our author assigns both tasks to God. 

The plural form עווניך‎ with the masculine ending is in BH far less com- 
mon than that with the feminine form: 43:5 (Is 64.5, Jer 14.7, Ez 28.18, Dn 
9.13, Ezr 9.13), so moslty late. This proportion remains virtually the same in 


QH, 8:1.3 


ישא פני sex‏ לנקמתכה 2.9 IQS‏ 

BH does not use the idiomatic collocation sg נשא‎ in hostile sense as 
here. Thus the collocaltion נשא פני אף‎ is rather bold and highly innovative. 
See also above on 2.4 .ישא פני חסדיו‎ 


.לוא mm‏ לכה שלום בפי כול אוחזי אבות 2.9 IQS‏ 

This clearly reflects Nu 6.26 שלום‎ Jb וישם‎ ox פניו‎ mm .ישא‎ 

As regards אבות‎ "rmx, we believe, Wernberg-Moller’s (1953:196f) proposal 
to admit an Akkadian calque via Aramaic, namely szbitu abbiitu “interces- 
sor," has not been bettered. A literal translation such as Vermes's (1995:71) 
“in the mouth of those who hold fast to the Fathers” is not very illuminat- 
ing nor Dupont-Sommer's (1987:12) "sur les lévres de tous ceux qui sont 
attachés (à l'Alliance) des Péres.”37 


IQS 2.11 ואמרו‎ aom והוסיפו הכוהנים‎ 
This paratactic construction with the inversive Waw with the perfect is 
unattested in BH, which is simply an extension of «row + Waw invers. + 


5 Garcia Martínez's “pardon you when you do penance for your faults” is unlikely. 

36 According to Habermann's (1959:110) concordance. 4QS MS B, however, reads .עוונך‎ 

37 Pace Charlesworth (1994:11, n.30) the two modes of interpretation can hardly be recon- 
ciled. The Akkadian phrase, which must be read with a double /b/, means, according to von 
Soden (1965:6), "die Vaterschaft jemandes ergreifen, für jemanden eintreten, Fürsprache 
einlegen." Did it originally have to do with someone willing to speak up for an orphan? 
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impf.» (e.g. Dn 10.18 ya1 4011). The commonest syntagm is הוסיף>‎ + inf.» 
(e.g. 2Ch 28.22 ביהוה‎ Piya? ווֹסֶף‎ Is 24.20 mp pon x5), and the asyndetic 
syntagm הוסיף>‎ + impf.> occurs only a few times: e.g. Is 52.1 .לוא יוסיף יבוא‎ 
Here the verb has its full meaning, “to add, carry on”: “the priests and 
Levites shall go on, saying ...” 


ארור בגלולי לבו לעבור הבא בברית הזות ומכשול עוונו ישים לפניו 21079 בו 2.11 IQS‏ 

This extremely difficult clause obviously needs to be studied in conjunc- 
tion with one of the following clauses: ib.2.16 ונכרת מתוך כול בני אור בהסוגו‎ 
.מאחרי אל בגלוליו ומכשול עוונו‎ 

The first question is what the subject of ארור‎ is. Is it הבא‎ in spite of the rather 
awkward, intervening phrase? What is then the syntactic function of vay»? 
From line 17 מאחרי אל בגלוליו ומכשול עוונו‎ one sees that גלולי לב‎ and my מכשול‎ 
cause an act, aoa, which invites a curse. That the two terms constitute a 
closely-knit thought unit is further indicated by the absence of the preposi- 
tion Bet with the second term.? For this reason בגלולי לבו‎ cannot, as in line 
5 ,ארור אתה בכול מעשי רשע אשמתכה‎ indicate a ground for a divine curse. How 
does בגלולי לבו‎ then relate to the following ל'?לעבור‎ We suggest reading לעבור‎ 
as ,לעביר‎ namely a Hifil infinitive with a syncope of Heh,*? a phenomenon 
pretty common with the Hifil infinitive prefixed with the preposition Lamed 
in QH.* It would then mean “to cause to transgress” with הבא בברית‎ as its 
object. This would also mean that the one to be cursed is not a backslider, 
but one who causes someone to do so, and therefore the suffix of לפניו‎ would 
not be reflexive in force, which sounds odd anyway. The subject of the inf- 
initive להסוג בו‎ can only be such a victim. Alternatively, one could read it as 
Hifil, להסיג‎ ‘to cause (him) to backslide on account of it. However that may 
be, 131072 (line 16) must be read as Hifil: .בהסיגו‎ As to the first question raised 
above, we may answer that לעביר‎ is the subject of àv. The only difficulty 
here is that the verb ארר‎ takes in BH a human or its equivalent to be cursed 
as its object with the exception of Mal 2.2 ,ארותי את ברכותיכם וגם ארותיה‎ 
where, however, the meaning is probably that blissful situations pleaded for 
by priests will be turned into accursed ones, and not that the priests’ act of 
pronouncing blessings constitutes by itself a ground for divine curse. 


38 This cannot be used as an argument for construing the second term with the following, 
whether as subject or object. C£. Wernberg-Moller 1957:55. 

? Despite the unmistakable dependence of our passage on Dt 29.16ff. as pointed out by 
Wernberg-Moller (1957:54) and apparently accepted by Charlesworth (1994:11), to read may 
'to serve' can hardly be right, since בגלולי לבו‎ cannot be the object of the infinitive. 

4 Mr J. Boas has drawn my attention to the fact that Habermann (1959:184) had so sug- 
gested, without offering a full explanation. 

4 See Qimron 1976:309f., and Qimron 1986:48. 


68 T. MURAOKA 


The expression ,גלולי לבו‎ abbreviated to גלוליו‎ in line 17, undoubtedly 
goes back to Dt 29.16 ואבן כסף וזהב‎ YY את שקוציהם ואת גלוליהם‎ AKIN, a verse 
which is situated in a whole passage, Dt 29.9-18, on which our passage in 
1QS 2 depends. However, in Dt 29.16 the noun clearly refers to pagan ob- 
jects of worship. The use of the word in our document is in line with its 
later development as illustrated in Ezk 14.3: 029 האנשים האלה העלו גלוליהם על‎ 
amia נכח‎ ow? ony .ומכשול‎ See also ib. 14.4,5,7. This intellectualisation and 
spiritualisation of the concept was captured by the Septuagint translator: 
14.3 oi 098066 obroL ÉBevco ta Suavouara ocv enl TAG 008006 KOTEW ..., 
14.6 0007060006 and rûv emitydevudctov Sudv ..., 14.7 00 tH 
évOvutuata abtod èrl thy xaedtav adtod ...4 Furthermore, לפניו‎ mv» in our 
text is a variation of Ezk 14.4 נכח פניו‎ ow? עונו‎ bwn. The same usage of the 
noun can also be found in CD 20.9 גלולים על לבם‎ mw. Cf. also 1QH 4.15. 

I must conclude this discussion, however, by saying that I am not totally 
satisfied with my own interpretation, since it deviates somewhat from the 
general thought expressed in Ezk 14. Nevertheless, the question must re- 
main open until a truly satisfactory explanation of the alternative Qal inf- 
initive לעבור‎ is found, or alternatively unless one resorts to textual emenda- 
tion. Lohse’s (1986:7) “Verflucht sei der, der mit den Gótzen seines Herzens 
übertritt, wenn er in diesen Bund eintritt ...” presupposes ארור בגלולי לבו‎ 
העובר בבואו בברית הזות‎ or something like that, which reads rather awkwardly. 
We are not satisfied with Wernberg-Moller's (1957:23) "Cursed because of 
the idols of his heart which he <worships> be he who ...”. One last com- 
ment. As we evaluate the relationship between our 1QS passage and Ezk 14, 
it needs to be remarked that the Qumran document contains one aspect 
which is missing in Ezk 14, namely the question of apostasy and backslid- 
ing. As a matter of fact, this new element is the main theme of our Qumran 
text and is the ground for the curse, as appears from line 16. The two texts 
thus seem to differ from each other in the general thought expressed 
therein. 


IQS 2.12 יתברך בלבבו‎ nmn בשומעו את דברי הברית‎ mm 
This is evidently based on Dt 29.17, as generally recognised. Two differ- 
ences, however, are to be noted. The biblical text reads: "127 בשמעו את‎ mm 
1353 qanm .האלה הזאת‎ Firstly, the substitution of ברית‎ for אלה‎ seems to be 
due to the fact that in QH the noun אלה‎ mostly means 'curse',** whereas in 
BH it can mean either ‘curse’ or ‘covenant.’ Secondly, the classical Waw 


4 Cf. also Ezk 14.6 nom nym diaBovaAa Tod rvevuarog Suv. 
4 Charlesworth (1994:11) essentially agrees with Wernberg-Moller. 
44 Pace Clines 1993:272. See esp. CD 1.17. The only possible exception is 4QpsMos® 2.6. 
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inversive with היה‎ followed by a temporal expression is now in our text con- 
tinued by a Waw-less prefix conjugation instead of by the inversive Waw 
with a suffix conjugation. Both syntagmata are well attested in BH, but the 
Waw-less one reads more colloquial in that the classical BH syntagm might 
have sounded not a little stiff in spoken Hebrew. 


1QS 2.13 שלום יהי לי‎ for Dt 29.18 .שלום יהיה לי‎ The author 01 1QS seems to 
be making the sinner less confident of himself by using a wish form just as 
the LXX: 006 wou yévorto. 


למען ספות AVI‏ את 29.18 for Dt‏ ונספתה רוחו הצמאה ay‏ הרווה PR?‏ סליחה 2.14 IQS‏ 
.הצמאה 

The forceful rhetoric of the original — “The result of the idolater’s ac- 
tion is represented, ironically, as being his design (למען)‎ ...” (Driver 
1902:325) — has been toned down by the use of the convetional Waw 
inversive.*6 This has entailed the use of the passive Nifal. The transposition 
of the two adjectives is also in the same vein. The connection between our 
passage and 1QpHab 11.13 has been pointed out by many authorities: כיא‎ 
.לוא מל את עורלת לבו וילך בדרכי הרווה למען ספות הצמאה‎ Here too “the thirsty” is 
made the immediate subject of the verb. Should we assume that the two 
passages represent a basically identical interpretation of the biblical text, 
then it would appear that the “well-watered” represent the guilty or guiltier 
party in comparison with the “thirsty.” 

Pace Wernberg-Moller (1957:54), ונספתה‎ does not continue "m, but rather 
Tum, so that it cannot be jussive in force, “may his spirit be destroyed.” 

The addition of רוח‎ is also indicative of the above-mentioned spiritu- 
alising tendency. The choice of the word was perhaps partly conditioned by 
its feminine gender. 

The ambiguous particle את‎ of the original has been replaced by av, which 
is in line with the general tendency of LBH and RH, which, most likely 
because of its ambiguity, tends to avoid ۴ 

Qimron (1986:77) has attempted to identify a tripartite system of com- 
plementary distribution of negation syntagmata: 


Note a similar adjustment or easing in the Greek of Luke the evangelist, who shows‏ كه 
himself to be under considerable influence of the Septuagintal idiom: Lk 2.15 xoi éyévero 6‏ 
robs 00006. This con-‏ ه243 an’ abtév elc tov obeavoy oi &yyehoL, of moruéveg‏ :3772060 
trasts with the LXX at Dt 27.19: xal gota &Xv ... xal 000 ...‏ 

46 The LXX translator apparently took offence at this rhetoric: iva شم‎ cvvanoréon 6 
duapTaAdç Tov &vxp&pvnzov ‘lest the sinner destroy the sinless along with himself.’ 

47 See Licht 1965:71 and Nitzan 1986:193. 

* According to Clines 1993:448, only 41 instances in QH as against 931 in BH. See also 
Joüon-Muraoka 1993: $103 j. The LXX took the preposition as nota objecti. 
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infinitive (or abstract noun)‏ + לאין 
imperfect‏ + ללא 
perfect.‏ + בלא 


However, the first syntagm, which began to appear in LBH,* is somewhat 
problematic. Qimron’s formulation gives the impression as if לאין‎ has become 
a compound preposition. But a case such as 1QS 4.14 ופליטה‎ nירש‎ PR? עד כלותם‎ 
למו‎ (sim. CD 2.6) hardly fits such a description, for what follows px? consti- 
tutes a self-contained nominal clause, not a noun phrase. In the light of this 
it seems to us preferable to regard all the three syntagmata as capable of intro- 
ducing a clause, the first a nominal clause and the remaining two a verbal 
clause. The basic function of the preposition Lamed is that of indicating a 
result: “with the result that, to the extent that.” Then a case such as 1QH 6.27 
מבוא‎ PR? pn דלתי‎ ‘impenetrable protective gates,’ which is parallel with בריחי‎ 
ללוא ישוברו‎ ny ‘mighty bolts that will not be broken,’ can be interpreted as ellip- 
tic for מבוא להן‎ PR? .דלתי מגן‎ Such an ellipsis led subsequently to the syntagm 
being felt as if one had here to do with a new preposition meaning “without.” 
As a matter of fact the negation system in QH appears to be a shade 
more complex than Qimron would have us believe it to be, for on one 
hand we find examples of בלא/בלוא‎ with a noun as in 1QH 1.22, 4.7 בלא‎ 
;בינה‎ 1QMyst 1.2:6 ;בלוא הון ... בלוא מחיר‎ 10H 1.8, 10.2 ,בלוא רצונכה‎ and on the 
other we also find באין‎ as a synonymous phrase as at 1QH 10.6 .באין רצונכה‎ 


ידבקו בו כול mox‏ הברית mm‏ ויבדילהו אל לרעה 2.1% IQS‏ 

Some authorities? read the first verb as ,ודבקו‎ which would give an unu- 
sual consecutio temporum: .יבערו ... ודבקו ... ויבדילהו‎ The biblical text at Dt 
29.19 is יעשן ... ורבצה ... ומחה ... והבדילו‎ <5. It seems to us grammatically more 
plausible to see here a series of three juxtaposed prefix conjugation forms, 
with a copulative verb attached to the last term only. 

The three verbs are presumably jussive in force. Not only the context, but 
also the form of the third verb seems to point to that direction. Without having 
undertaken a systematic study of QH* and having confined ourselves only to 
the 3m.sg. suffix, we have come to the conclusion that QH seems to conform 
in general to the rule applicable to BH regarding the distinction between the 
ישמרהו‎ as against ישמרנו‎ type: the former is as a rule used with the prohibitive 

*9 See Hurvitz 1972:39. 

5° Wernberg-Moller 1957:40; Licht 1965:71;Qimron 1979. 

* On this point, see Joüon-Muraoka 1993: $177 o. Pace Wernberg-Meller (1957:40), the 
LXX xai 000 is no ground for emending the text, for otherwise we would also 
have to emend  והלידביו‎ to והבדילהו‎ which is unlikely for more than one reason. 


2 We have studied the examples mentioned by Qimron 1976:232-36 and Qimron 
1986:60f. 
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with a conversive Waw or with a jussive, and the latter with an energic Nun‏ ,אל 
.כיא יפתח אוצרו in other syntactic environments. An exception is IQS 10.2 NW?)‏ 

In respect of רבצה‎ represented by ,ידבקו‎ our document shares the exegeti- 
cal tradition already present in the LXX (xodAnOyoovtat) and Targum 
Onkelos (ידבקון)‎ . Note also the plural אלות‎ (= dpa’). 


1QS 2.17 ארורי עולמים‎ ‘eternally cursed ones.’ The use of a plural construct 
form here is similar to כול באי הברית‎ in the following line. On this question 
see our “Verb complementation in Qumran Hebrew” [forthcoming]. 


הכוהנים יעבורו ברשונה בסרך ^e»‏ רוחותם זה אחר זה 2.19 IQS‏ 

must mean something like “in order” (Leaney 1966:135), “ranked”‏ בסרך 
as suggested by‏ ,7702 היחד (Vermes: 1995:72), thus not an abbreviation of‏ 
Lohse’s (1986:9) “in die Ordnung” and such like. Licht justly mentions‏ 
.סדורים בסרך מעמד איש אחר איש 5.4 1QM‏ 

The best rendition of רוחותם‎ seems to us to be that of Wernberg-Moller 
(1957:24), “their spiritual quality,” cf. Dupont-Sommer (1987:13), “selon (le 
degré d'excellence de) leurs esprits." On the morphology, namely רוחותם‎ in- 
stead of ,רוחותיהם‎ cf. Joüon-Muraoka 1993:94 g. 

The reciprocal expression זה אחר זה‎ ‘one after the other’ looks similar to 
that in BH as in Ex 14.20 m אל‎ m ולא קרב‎ and Is 6.3 m אל‎ m .וקרא‎ But the 
similarity is only superficial, for, unlike in our passage, the verb in the two 
biblical examples is in the singular. Thus the first pronoun is the genuine 
subject of the verb. Our m זה אחר‎ is, by contrast, a RH equivalent of BH איש‎ 
,איש ... רעהו‎ POR ... and the like as in Gn 37.19 ;ויאמרו איש אל אחיו‎ ib. 11.3 ויאמרו‎ 
,איש אל רעהו‎ and later in our document itself: IQS 2.24 הכול יהיו ... [אי]ש‎ 
,לרעהו‎ although here the notion of comradeship is recognisable. In all these 
cases the phrase consisting of the repeated demonstrative pronoun is external 
to the syntagm <subject + verb>, constituting in fact an adverbial adjunct. An 
example from RH is mYeb 11.5 m את‎ m שחררו‎ ‘they liberated each other.’ 
See also Sir 42.24 mn כלם שונים זה‎ ‘they all differ from one another.’* 


3 See Segal 1927:208. 

54 The Massada fragment זה‎ nny? ... כלם‎ obviously agrees with the LXX: révra 8.000 Ev 
xatévavtt tod 666. The original text must have read the numeral mw: on details, see Segal 
1958:292f. The subsequent corruption conforms to the LBH or QH style. 

Prof. A. Hurvitz has referred, in the course of the discussion, to Dn 7.2 83 m 87 paw ‘they 
being different from one another,’ another case of the LBH-QH-Aramaic trinangular com- 
plex. In a similar vein, Prof. Qimron drew the present writer's attention to the 1QIs* reading 
in the plural at this point: .קראים‎ This defective spelling is striking, for the scribe of this scroll 
tends to spell plene where the MT spells defectively with the exception of a mere five cases (as 
against 256 cases the other way round), and this apparently makes Kutscher (1974:127) sus- 
pect that the scribe changed the spelling as he copied 
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.כול המואס לבוא ... כיא געלה נפשו ביסורי דעת 2.25 IQS‏ 

BH has no example of מאס‎ complemented with an infinitive construct. 
The collocation with a synonymous verb געל‎ is attested in BH: Lv 26.44 לא‎ 
;מאסתים ולא געלתים‎ ib. 26.43 ;במשפטי מאסו ואת חקותי געלה נפשם‎ Jer 14.19 המאוס‎ 
מאסת את יהודה אם בציון געלה נפשך‎ (note the variation of verbal rection in the 
two passages). 
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THE SAMARITANS AND ASTROLOGY 
BY 


SYLVIA POWELS-NIAMI 


I. PRELIMINARY REMARKS 


Speaking of astrology in connection with the Samaritans seems at first 
sight rather strange. Astrological practices within a community, which is 
well-known for its strictly observing of religious law, sounds more than 
obscure. 

On the other hand it has been proved that the Samaritans adopted astro- 
nomical texts from Arab sources. In particular their calculation of the 
new moon is based on the astronomical tables of the 9th century Arab 
astronomers Al-Battani and Al-Khwarizmi.' But these two authors are by 
far not the only sources adopted and interpreted by the Samaritans. There 
is a number of manuscripts containing astrological material. 

To understand this fact it is necessary to know that it is from the begin- 
ning problematic to separate strictly between astronomy and astrology. On 
one hand the astrologers depended on the astronomical tables for their 
casting of horoscopes. The Arabic astronomical tables, which were later 
translated into Latin, are used for this purpose in Europe up to this day. 
Many features justify the common treatment of both disciplines, like e.g. 
Heinrich Suter did in his well-known monograph: Die Mathematiker und 
Astronomen der Araber und ihre Werke, (Leipzig 1900). 

On the other hand Arab astronomers, although dealing with both sciences, 
differentiated strictly between them. Arab astrological works dont deal 
with astronomy, and the methods of mathematical calculations used by 
astronomers are exclusively delt with in astronomical treatises. This fact is 
expressed by the terminology. The term for astronomy in Arabic treatises is 
"ilm al-hai‘a, ‘ilm al-falak or "ilm an-nugiim, while for astrology the terms 
"ilm al-abkám, ‘ilm sinī'at ahkam an-nugiim or "ilm at-tangim are in use, 
although not always differentiated as precisely as by Al-Birüni in his 0 
afrad al-magal fi "ilm az-zilal (Treatise on Shadows). He differentiates 


* S. Powels, “Der Kalender der Samaritaner anhand des Kitab hisab as-sinin und anderer 
Handschriften", Studia Samaritana (ed. R. Macuch), Bd. III, Berlin/New York 1977, pp. 26, 
74. 
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clearly between ‘iim al-hai'a (astro-nomia) and sind‘at ahkäm an-nugiim 
(astro-logia).* 

For our modern society it is difficult to estimate the great importance 
astrology possessed for Muslims, as well as for Jews and Christians in the 
Middle Ages. 

When the Abbasid Caliph Al-Mansür founded Bagdad in 145 H (762 
CE), he had the most favourable date for this event calculated by the 
famous astrologers Naubaht and Maáa'allah.» Willy Hartner has shown in 
an article published in Ars Islamica, how strong astrological conceptions 
were in graphic art, in architecture, iconography, and applied arts. Many of 
the styles represented are not understandable without knowledge of the 
astrological system. 

In folklore, as well, astrology was very popular. In the Book of One Thou- 
sand and One Nights the female slave Tawaddud explains the meaning and 
function of the lunar stations, the nature of the seven planets, and the fore- 
cast of the weather from the constellation of the New Year's Day, the 
spheres, and the basic qualities of the twelve zodiacal signs. Laymen prac- 
tised mainly non-horoscopic astrology, which was possible without the 
knowledge of mathematics and the complex astronomical system. 

The enormous influence that astrology exercised on people is only 
understandable by taking into consideration, that it was not only an 
attempt to predict the future and the fate of mankind. It was moreover an 
expression of the endeavour to interpret the world integrally. At this point 
astrology became a dangerous rival of religion and it is not surprising that 
at all times embittered enemies, who were mostly representatives of reli- 
gion, rose against it. 

In the beginning, Islam put up less resistance against astrology than 
Christianity, because the Islamic idea of predestination and determinism 
seemed to have at least some points of contact with it. With the develop- 
ment of Mu'tazilitic dogmatism, however, the Fugaha’ became aware of the 


2 S. Pines, “The semantic distinction between the terms astronomy and astrology accord- 
ing to Al-Birünt^, Jsis, 55 (1964), pp. 343-349. 

? Al-Ya'qübi, Kitab al-Buldan (ed. M.J. de Goeje), Bibliotheca Geographorum Arabico- 
rum VII, Lugduni Batavorum 1892, p. 238:14ff; Abi ar-Raihan Muhammad b. Ahmad al- 
Birüni, (ed. E. Sachau), Kitab al-atar al-bagiya ‘an al-qurün al-baliya, Leipzig 1923, 
p. 270:12ff. 

^ W. Hartner, “The pseudoplanetary nodes of the moon's orbit in Hindu and Islamic 
iconographies. A contribution to the history of ancient and medieval astrology", Ars Islamica, 
5 (1938), pp. 113-154. 

> Alf Laila wa-Laila (Macnaghten); 454th - 457th night. Vol. II, p. 521:10-527:6, E. Litt- 
mann, Die Erzählungen aus den Tausendundein Nächten, Wiesbaden 1953, vol. 111, pp. 674- 
682. 
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danger lying in the life-determining power of the stars for the concept of 
monotheism. The most famous opponents of astrology in Islam were 
Al-Gahiz (died 255 H/869 CE), Al-Ašʻarī (died 324 H/936 CE), Ibn Hazm 
al-Andalusi (died 456 H/1064 CE) and al-Gazali (died 505 H/1111 CE). The 
philosophers Abū Nasr al-Farabi (died 339 11/950 CE), Ibn Sina (died 428 
H/1037 CE) and Ibn Rušd (died 959 11/1198 CE) were opponents of astrol- 
ogy, as well. 

The attitude of Oriental Christianity towards astrology was generally 
negative, although there were exceptions like the Nestorian Theophilos of 
Edessa (died 785 CE), court astrologer of the Abbasid Caliph Al-Mahdi 
(775-785 CE), for whom astrology was the queen of sciences. 

The Bible generally condemns astrology (see Jes 47:13; Jer 10:2 etc.). The 
Book of Daniel calls Babylonian astrologers kasdiyim “Chaldeans”, a term 
which is also found in the Talmud. Nevertheless, belief in the influence of 
stars upon the fate of men and upon the history of nations was prevalent 
among the great majority of Jews during the Talmudic period and after. 
Josephus relates that Jews were encouraged in their stubborn resistance dur- 
ing the period of the revolt against Rome by heavenly signs, favourably 
interpreted.7 Even the rabbis of the Talmud, for the most part, believed in 
astrology as a science. The Talmud relates several stories about astrologers 
whose forecasts came true, although many astrologers were also said to have 
failed to read the stars correctly. During the Middle Ages, many rabbis and 
philosophers studied astrology, and Jews were regarded by the occidental 
world as masters of this art. A considerable number of them served — espe- 
cially in Spain — as court astrologers. Among those, who regarded astrol- 
ogy as a true science were Saadya Gaon (Arabic commentary on the Séfer 
Yesirah), Shabtai Donnolo (commentary on the Séfer Yestrah, commentary 
on the Baraita di-Shemu'el, i.e. a Midrash on Astrology, Astronomy and the 
science of intercalation), Abraham Bar Hiyya (Megillat ha-Megalleh), Abra- 
ham Ibn Ezra (composed a number of astrological books most of which 
were translated into Latin), Shlomo Ibn Gabirol (Keter Malkhut), and 
many others. Moses Maimonides was the only medieval scholar to combat 
categorically the belief in astrology. But he was not successful in eradicating 
it, because subsequent thinkers gave recognition to it, among them Mose 
Ben Nahman, Levi Ben Gershom, Isaac Abravanel, and the Gaon of Wilna. 
The notorious Nostradamus (1503-1566) was also of Jewish descent. 


6 1. Goldziher, “Stellung der alten islamischen Orthodoxie zu den antiken Wissen- 
schaften", Abhandlungen der kóniglich-preussischen Akademie der Wissenschaften, 8 (1915), 
pp. 20-23. 

7 Wars Vl:s,3. 
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A number of Jewish customs, mentioned in Medieval Codes, have an 
astrological basis, e.g. not starting a project on Mondays or Wednesdays 
(Mondays were ruled by the moon, and nothing could be done on them 
properly, while Wednesdays were ruled by Mars). Last, not least, the greet- 
ing mazzdl tov is of astrological origin (mazzal “constellation, planet, star”; 
galgal ba-mazzálót “zodiac”). 


II. SAMARITAN ASTROLOGICAL TEXTS AND ASTROLOGICAL MATERIAL 
FOUND IN SAMARITAN MANUSCRIPTS 


1. The lunar stations (manazil al-qamar) 


The zodiac is divided into 27 parts at 800° each (= 13°20’). The time, 
during which the moon is located in one of these parts, is called a lunar sta- 
tion. 

This system was unknown during Hellenistic times and was adopted by 
the Arabs from Indian astrological works. They are mentioned already in 
Vedic literature. Rgveda X.55.3 refers to “34 lights” (Skr. ... catustrimsata ... 
jyotisà ...), by which the sun, the moon, the five planets, and the 27 lunar 
stations might be understood. The Sanskrit term for lunar station is 
naksatra > nák(t)-ksatra- “to govern the night”, a word being mentioned 
frequently in the Atharvaveda. In the Mahabharata XXIII.89.2-14 there is a 
list of 28 naksatra, and in later works either 27 or 28 naksatra are listed. 

The lunar stations form the oldest and most important part of the 
Indian astrological system. The Arabs became acquainted with it quite 
early, as it is mentioned already in the qur'anic commentary of Ibn 
Qutaiba, who died in 276 H (889 CE) In astrological literature long lists 
characterizing the lunar stations and describing the effects of the moon in 
the different stations are found.? 

There is only one Samaritan source giving a list of the lunar stations. It 
is MS 722 from the Sassoon Library, London (Bban qasta from the 14th 
century. 36p.) On p. 1, which is an appendix without connection to the 
Isban, a diagram consisting of concentric circles is found. Starting from the 
centre, it states the names of the four seasons, the signs of the zodiac, the 
month names of the Eastern Church (Babylonian-Aramaic), the specifica- 
tion nisf “half” or tult “third” (according to this scheme either two or three 


f Abi Muhammad ‘Abdallah b. Muslim b. Qutaiba, (ed. A. Saqr), Kitab ta wîl muskil al- 
Qur'an, Cairo 1373 H (1954), p. 243:12ff. 
? Rasa'l ihwan as-Safa' IV, pp. 428:6-443:4; Al-Birüni, op. cit. (n. 3), pp. 341:14-346:18. 
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lunar stations are assigned to one month), followed by the lunar stations, the 
number of stars belonging to each lunar station, and their ordinal number. 
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Fig. 2 Orbit of the lunar stations 
S. Powels, loc. cit. (n. 1), p. ۰ 


2. The lunar nodes (al-'uqdatan) 


The angle of inclination of the lunar orbit against the ecliptic is about 5°. 
The intersection points (nodes) between these two orbits are called Ar. 
gauzahr > Avest. gao-cithra (= Pahl. gocibr = modern Persian gauzahr), an 
(adjectival) epithet of the moon meaning “forming the origin of the bull” 
or rather “preserving the sperma bovis".'? 

The complicated semasiological development of the word and its various 
functions in mythology and early astrology can be understood only when 


"° Al-Battini (ed. C.A. Nallino), A/-Battan sive Albatenii Opus Astronomicum, (2 vols.), 
Mediolani Insubrum 1903 (repr. Frankfurt 1969, vol. 1, p. 250; W. Hartner, Art. "Al-Djawza- 
har”. In: The Encyclopaedia of Islam (new ed.), Vol. II, pp. sorf. 
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seen in connexion with the myth of the eclipse monster (dragon), which is 
manifested particularly in the Indian myth of Rahu and Ketu. In that myth 
the demon Rahu, immortalized by the forbidden drink amrta (Skr. a-mrta- 
"immortal"), from which he had sipped, is beheaded by Vishnu; but his 
two parts, the head (Rahu) and the tail (thenceforth called Ketu), after their 
having become stellified, incessantly try to devour the Sun and the Moon 
as so to take revenge for their having denounced Rahu’s crime to Vishnu. 
Thus Rahu and Ketu are both identified with the eclipse monster." 

In Indian astrology the name Rahu designates the ascending node 
(Ar. ras al-gauzahr, al-‘aqd as-simali “dragon head, northern node”); the 
descending node is called Ketu (Ar. danab al-gauzahr, al-‘aqd al-ganiibi “tail 
of the dragon, southern node). Ketu has survived in Islamic astrology in its 
cometary aspect as kaid (Skr. ketu-). The Sanskrit term originally means 
"any unusual or striking phenomenon, comet, meteor, falling star”. Rahu, 
the head of the dragon, has entered the Arabic astronomical tables, where 
its values are used for the calculation of the conjunction (Ar. i¢timd’), the 
opposition (Ar. istigbal), the solar eclipse (Ar. kusūf), and the lunar eclipse 
(Ar. þusūf). 

Correspondingly, the dragon head is found in the Samaritan tables for 
the calculation of the conjunction,” while the tail of the dragon disap- 
peared in the astronomical tables, but is found in the below mentioned 
Samaritan treatises on astrology. The term used in Al-Battani’s tables is: 
al-'aqd as-simali™; in the Samaritan tables we find Heb. ros ha-tannin® and 
Ar. ras at-tinnin." 


3. A Samaritan version of Ulug Begs Zig-i Sadid-i sultanî 


Muhammad Türgay Ulug Beg, who was born in 796 H (1393 CE) in 
Sultaniye and died in 853 H (1449 CE) in Samarqand, was the grandson of 
Taimür-i Leng and ruled Usbekistan since 1409. Being not only statesman 
but in the first place scholar, he composed — assisted by famous 
astronomers like Salah ad-Din, Hasan Celebi, Giyat ad-Din Gaméid, and 
Mu ‘in ad-Din Kašanî — the most accurate star catalogue of the Middle 


"OW. Hartner, iid. 

5 M. Monier-Williams, A Sanskrit-English Dictionary, Oxford 1979, p. 309; M. Mayr- 
hofer, Kurzgefafites etymologisches Wörterbuch des Altindischen, Heidelberg 1956-, vol. I, p. 265. 
Al-Khwarizmi (ed. G. van Vloten), Kitab mafatih al-‘uliim, Leiden 1895, p. 229. 

5 S. Powels, art. cit. (n. 1), pp. 74-93. 

^ Al-Battani, op. cit. (n. ro), vol. Il, pp. 19-23. 

5 John Rylands Library Manchester, Cod. XXIII, fol. 9; Cod. XXV, fol. 9. 

'6 Sassoon Library, London, Ms No. 388, fol. 17. 
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Ages. His opus, the Zz£-i gadid-i sultanî, which is supposed to be written in 
841 H (1437 CE), is a collected edition, containing not only the catalogue 
of stars, but also the calendar calculations of different ethnical and religious 
groups, the elements of chronology, and the course of the planets. Much 
space is given to astrological subjects, as well. The Zzg-i gadid-i sultant 
became famous in Europe and caused several editions and translations.” 

There is a Samaritan version of Ulug Beg's Zi, a non-dated manuscript 
of 10 pages from the Library of the Samaritan Highpriest ‘Imran b. Ishaq in 
Nablus, a copy of which has been obtained by the Seminar for Semitistik 
and Arabistik of the Free University, Berlin, in 1977 (MS No. 416, part III; 
for parts I and II see below). The author of the manuscript is ‘Abd al-Latif 
b. Ibrahim b. Qasim, known as Ibn al-Kayyal (p. 1:4). The author's inten- 
tion for writing this treatise is to simplify the complex subject for the 
students: wa-halaltu az-zig al-madkür daqiqa dagiga li-yusahhil al-‘amal 
li-t-talibin (p. 1:8): He subdivides the material of the Z7 into 30 chapters, 
a list of which is found on p. 1:10-18. From this list it is obvious that no 
distinction is made between astronomical and astrological matters. In the 
following the contents of Al-Kayyal's treatise, as seen from his list, are given: 


1. On the four eras: Arabic, Greek, Coptic, and Persian 
(fi ma'rifa at-tawarih al-arba‘a: al-‘arabi wa-r-rimi wa-l-qibti wa-l- 
farisi) 

2. On the mutual derivation of these eras 
(fi ma'rifat istibrag hadihi t-tawartb ba diha min bad) 

3. On the entrances of these years and their months into the days of the 


week 


(fi ma'rifat madapil hadihi s-sinin wa-ashuriha fi ayyám 1-00 ( 


4. On the calculation of the leap year 
(fi ma'rifat al-kabis bi-l-hisab) 


5. On the true position of the sun 
(fi ma'rifat taqwim as-sams) 


6. On the true position of the moon and the nodus borealis 
(fi taqwim al-qamar wa-l-gauzahr) 


7 Ulugh Beg (transl. Th. Hyde), Tabulae long. ac lat. stellarum fixarum, ex observatione 
Ulugh Beighi, Tamerlanis Magni Nepotis, 1665 (Pers./Lat.); A. Sédillot, Prolégomènes des tables 
astronomiques d'Olough-Beg, Paris 1853; E.B. Knobel, Ulugh Begs Catalogue of Stars revised 
from all Persian manuscripts existing in Great Britain with a vocabulary of Persian and Arabic 
words, Washington 1917. 
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. On the true position of the five planets 
(f taqwim al-kawakib al-hamsa) 


. On the declination of the sun and latitude (angular distance from the 
ecliptic) of the moon 
(fi ma'rifat mail as-sams wa-‘ard al-qamar) 


. On the latitudes of the five planets 
(fi ma'rifat ‘uriid al-kawakib al-hamsa) 


. On the retrograde and direct motion of the planets 
(fi ma'rifat rug’ al-kawakib wa-istiqamatiha) 


. On the semi-diurnial arc (of the sun) and the plane hours of time 
(= horae temporalis, 12th part of the diurnial arc) 
(fi ma'rifat nisf qaus an-nahar wa-sa atihi az-zamaniya |-mustawiya) 


. On the horoscopes (the ascensions and the ascendant) and the equal- 
ization of the astrological houses 
(fi matali wa-t-tali® wa-taswiyat buyit al-matali’ al-falakiya) 
This chapter is astrological. The ascending degree of the ecliptic at a fixed 
time is called ascendent and the rising zodiacal sign, in which this degree 
is lying, is called “horoscope”, i.e. the “looking at the hour” point of the 
zodiac. In a widening sense “horoscope” designates the positions of all 
celestial bodies at a fixed time. From the point of the ascendent twelve 
mobile positions (Ar. buyit, G. topoi, Lat. loci) are fixed. They represent 
the twelve domains of life, the state and destiny of which are derived 
from the constellation (see chapter 11.4 of this article). 


On the conjunction and opposition (of the moon) 

(fi L-igtima® wa-Listiqbal ) 

On the ascendent of the year, the transition of the planets through the 
zodiacal signs and their aspects 

(fi ma'rifat tali as-sana wa-intigal al-kawakib fi l-burig wa-ittisalatiha) 
This chapter is also astrological. It refers to the precept of the aspects 
(Ar. al-ittisalat), i.e. the angular distance between a zodiacal sign and a 


planet: 
180° istiqbal “opposition” 
120° mutallata “trigon” 
90* murabba'a "tetragon" 
60"  musaddasa “hexagon” 


0 ittisal “conjunction” 
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13. 


14. 
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According to their nature the aspects can be positive, negative, har- 
monic or disharmonic. Trigon and hexagon are considered as harmonic, 
tetragon and opposition as disharmonic. The conjunction can either be 
harmonic or disharmonic. 


On lunar eclipses 


(fi ma'rifat husif al-qumar) 


On solar eclipses 
(fi ma'rifat kusiif as-Sams) 


On the visibility of the new moons 


(fi ma'rifat ru'ya al-ahilla) 


On the rising and setting of the stars 


(fi ma'rifat zuhir al-kawakib wa-iptifa iha) 


On the way of acting of the lots 

(fi “amal as-sibamat) 

This chapter is astrological. The lots (Ar. sahm, Gr. kleros, Lat. pars) are 
imaginery ascendents reckoned on the ecliptic at a certain distance 
from the true ascendent, measured by taking the distance between two 
planets. Ptolemy recognised only the lot of fortune (Ar. sahm as-sa ada), 
but later astrologers added a considerable number; e.g. Abu Maar 
listed 97, Al-Qabisi about 130, and Al-Birüni 158.5 


On the excess between the two longitudes (ie. quantity in degrees 
exceeding 365 days of the solar year) 
(fi fadl ma baina at-tülain) 


On the ecliptic 
(fi ma'rifat at-dayir (instead of da'ir)) 


On the examination of solar and lunar eclipses 
(fi ma'rifat imtihan al-husifat wa-lL-kusiifat) 


On the lunar stations (see chapter 11,1 of this article) 
(fi ma'rifat manázil al-qamar) 


On the festivals of the Muslims 
(fi ma'rifat a yad al-muslimin) 


5 Aba ar-Raihin Muhammad b. Ahmad al-Birüni (transl. R. Ramsay Wright), Kitab 


I5. 


16. 


17. 


18. 


I9. 


20. 


21. 


22. 


23. 


24. 


at-tafhim li-awá il sind‘at at-tangim, London 1932, §§ 475-480. 
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25. On the festivals of the Christians 
(fi ma'rifat a yad an-nasara) 


26. On the setting and rising of stars 
(fi ma'rifat at-taugi at wa-l-anwa) 


27. On the fasting of the Christians 
(fi ma'rifat siyam an-nasára) 


28. On the rising of the Sirius (Sothis) 
(fi ma'rifat tulii’ as-Si rà al-yamaniya) 
The heading of this chapter refers to an astrological text attributed to 
Hermes Trismegistos." 


29. The signs of the true position (of the sun, moon, and planets) 
(fi ma'rifat rumüz at-taqwim) 


30. On the operating instructions for the determination of the true position 
(f£ “amal ad-dastür li-t-taqwim) 


4. Horoscopes 


The first step in the casting of natal horoscopes is to determine the 
ascendent (Ar. 2۶222 ر(‎ i.e. the zodiacal sign rising above the horizon at the 
moment of nativity. Since the ecliptic moves (in relation to the earth) at the 
rate of one degree every four minutes, it is necessary to know not only the 
date but the precise time (in hours and minutes) and geographical position 
(latitude and longitude) of the birth. If these values are available, the ascen- 
dent can be found by the use of tables or an astrolabe. 

The next step is to delimit the twelve celestial houses (Ar. a-buyiit), so as 
to determine the position of the zodiac in relation to them at the moment 
of the nativity. The ascendent marks the beginning of the first house, while 
the seventh house, immediately opposite, is marked by the descendent (the 
sign setting below the horizon). The other two pivots (Ar. autdd (PL), Sing. 
watad) are the medium caelum (mid-heaven), which marks the tenth 
house, and its opposite, the imum caelum, which marks the fourth house. 
These four cardinal points are the most important of the twelve houses. 
The unequal quadrants thus arrived at are further subdivised into three 
each. Each house is associated with certain aspects of the native’s 8 


9 M. Ullmann, “Die Natur- und Geheimwissenschaften im Islam". Handbuch der Orien- 
talistik (ed. B. Spuler), 1. Abt., Ergánzungsband VI, II. Abschnitt. Leiden/Kóln 1972, p. 274. 
2 Al-Birüni, op. cit. (n. 18), $$ 461-474. 
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. horoscopus (the whole circle of life; Ar. al-hayah); 

. inferna porta (property and benefit; Ar. ama); 

. dea (brothers; Ar. al-ihwa); 

. imum caelum (parents; Ar. al-aba’); 

. bona fortuna (children; Ar. a/-aulad); 

. mala fortuna (health and disease; Ar. al-amrad); 

. occasus (marriage; Ar. al-azwdg); 

. mors (manner of death and inheritance; Ar. al-maut); 
. deus, sol (religion, travels; al-asfar); 

. medium caelum (place of residence, art, character; Ar. as-sultan); 
. bonus genius (friends and good deeds; Ar. ar-raga’) 

. malus genius (enemies and captivity; Ar. "هله‎ 44 ). 


NO CON Aun ₪ اين‎ on 


M M 
₪ H O 


The houses are not only influenced by the sign or signs passing through 
them at the given moment, but also by the planets (including the sun and 
moon) according to a complex system of lords or rulers (Ar. shib), exalta- 
tions (Ar. šaraf), declines (Ar. Aubiit), limits or terms (Ar. hada), triplicities 
or trigons (Ar. mutallata), and decans or faces (Ar. wagh). These can be 
determined from astrological tables. 

A table of the exaltation and decline of the planets in the different zodiacal 
signs is given by the Samaritan author Abii Bakr al-Farisi in his treatise: 
Risalat nihayat al-idrak, p. 90:7 


* The full title of this work is: Risdlat nibayat al-idrak fi asrar "ulum al-aflak “The utmost 
degree of understanding the secrets of astrology”. It is written in 1066 H (1655-56 CE) and has 
91p. A copy of the manuscript was obtained by the Seminar for Semitistik and Arabistik of 
the Free University, Berlin, from the library of the Samaritan Highpriest “Imran b. Ishaq in 
1977 (Ms No. 406). 
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In addition to these permanent influences the houses are affected by the 
sun, moon and planets, certain fixed stars, and the ascending and descend- 
ing nodes (Ar. ra’s wa-danab al-gauzahr) of the lunar orbit. 

In order to prognosticate the influences on the natives life at different 
periods, tables are drawn up showing the direction (Ar. tasyir, Gr. aphesis) 
of the ascendent and three other angles year by year. The degree of the 
direction (Ar. daraga at-tasyir) is found by determining the right ascension 
(Ar. matla of the ascendent at birth and adding one degree annually. The 
corresponding degree of the zodiac is then calculated (either with an astro- 
labe or from tables) for each annual matla’). A similar procedure is used for 
the descendent, the medium caelum, and the imum caelum. 
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Against each year are shown the planets, lunar nodes, aspects, fixed stars, 
and other influences transited by the degree of the sasyir. 

On the basis of all this information the astrologer makes his prognostications 
for the various years or groups of years, and also describes the general effects of 
the influences operating in each house on the native at the time of his birth. 

In the Greek, Arabic, and Indian astrological treatises different types of 
diagrams are used for the casting of horoscopes. On comparing the dia- 
grams it turns out, that there is a correspondence in Indian, Arabic, and 
Samaritan astrological treatises. 

The following figures are taken from H.-G. Tiirstig’s monograph on the 
Indian system of astrology,” pp. 2, 4. Fig. 4 is a view from the north into 
the zodiac to show the derivation of the four quadrants with the four car- 
dinal points (fig. 5). Fig. 6 till 9 show different types of diagrams used in 
India. (fig. 6 and 7 show types used in Central India, i.e. Maharastra etc., 
fig. 8 shows the type used in North India, e.g. in Orissa and Bengal, and 
fig. 9 shows the type of diagram which is common in Southern India). 
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2 H.G. Türstig, /yotisa. Das System der indischen Astrologie, Wiesbaden 1980. 
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Diagrams used in Central India 
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An example for an Arabic type of diagram used for horoscopes is given 
by Al-Birüni in his ۸۲ al-bagiya, p. 271. It corresponds to the above 
fig. 8 used in North India. The horoscope refers to the foundation of the 
city of Bagdad by Abü Ga'far al-Mansür on 23rd Tammüz 1074 of the 
Alexandrinian Era, corresponding to 145 H (762 CE). This date had been 


5 Al|-Birüni, op. cit. (n. 3), p. 270:12ff. 
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reckoned as being the most favourable moment for the foundation of 
madinat al-mansir by the famous astrologers Naubaht and Maša allah. 


Fig. 0 
Horoscope of the foundation of Bagdad 
(Al-Birüni, Al-atar al-baqiya, p. 271) 


Similar horoscopes appear in Samaritan astrological treatises. Part II of 
the above mentioned Ms No. 416 (see chapter IL3 of this article) belongs to 
this category. It is an astrological treatise written by Ibn Abi ar-Rigal with 
the title: u‘gibat az-zaman faridat al-awan fi ‘ilm al-ahkam “The marvel of 
time, the juwel of time in the science of astrology" in 1200 H (1882/83 CE) 
and comprises 65 pp. Two horoscopes including their prognostications are 
found in this manuscript. The following figures show these specimen given 
on pp. ir and 12 from which their correspondence with fig. 6 (Central 
India) can be seen. 
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Ibn Abi ar-Rigal, ‘UZabat az-zaman faridat al-awan fi ‘ilm al-ahkam, p. 11 
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Fig. 12 
Ibn Abi ar-Rigal, ‘UZabat az-zaman faridat al-awan fi ilm al-abkam, p. 12 
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Both diagrams refer to natal horoscopes (Ar. surat al-falak li-waqt al- 
wilada, p. 11:10) and are accompanied by an interpretation of the twelve 
houses representing the twelve spheres of life (see above). The diagram on 
p. 12 refers to Claudios Ptolemaios (Ar. ‘ald t-tartib alladi ratabahu 
Butlimiis, p. 12:6), the author of the famous astrological work Tétrabiblos 
(Lat. Quadripartium).^* This work was translated into Syriac and later into 
Arabic under the title: Kitab maqalat al-arba‘ fi ahkam an-nugiim. From 
Arabic it was translated three times into Latin and remained the main work 
on astrology in east and west till modern times. 

The above-mentioned Samaritan author Mahmid b. Abi Bakr al-Farist 
gives a great number of horoscopes including their prognostications in his 
astrological treatise Nihdyat al-idrak fi asrar ‘uliim al-aflak (see note 21). 
The following figures show three specimen from this work (pp. 51, 53, 54). 
In this manuscript the North Indian type of diagram is used (see fig. 8 and 10). 
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Fig. 13 
Al-Farisi, Nihayat al-idrak, p. 51 


^^ Ptolemy (ed. and transl. EE. Robbins), Tetrabiblos, Cambridge, Mass./London ۰ 
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Fig. 14 
Al-Farisi, Nihayat al-idrak, p. 53 
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Fig. 15 
Al-Farisi, Nihayat al-idrak, p. 54 
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The above presented Samaritan manuscripts containing astrological 
chapters or dealing with astrology show that the Samaritans did not exclude 
this esoteric science from their adopting activity of Islamic sciences. While 
on one hand the astrological tables were needed for religious purposes, i.e. 
the reckoning of the calendar, it is not known till this day, whether the 
Samaritans of the past centuries used them also for the casting of horo- 
scopes. It is not known either if they gave as much recognition to astrology 
as Muslims and Jews did. Nevertheless it is remarkable that they possess not 
only revised and simplified versions of Arabic texts but own astrological 
treatises, as well. Like those of Muslims and Jews, their astrological treatises 
stand in the Ptolemaic tradition, mixed with Indian and Persian compo- 
nents. The terminology used corresponds in general with that used in Ara- 
bic treatises, although there are a few exceptions. On the whole the Samar- 
itan literature on astrology gives the impression that they have developed a 
simplified method for casting horoscopes. Certain tables used by the Arabs 
for this purpose seem to be missing with the Samaritans, although it is pos- 
sible that they once became acquainted with them and kept some of its 
material in their texts. 


Abr-Nahrain 33 (1995) 96-112 


INTERCONNECTIONS IN GLYPTIC DURING 
THE NEO-ASSYRIAN PERIOD* 


BY 


MADELEINE TROKAY 


During the Neo-Assyrian period, from the end of the 8th century B.C. 
onwards, documents were sealed with stamp seals in addition to cylinder 
seals. It is hypothesized that contact with foreign countries, in the second 
millennium B.C. led to the introduction of the stamp seal in the region 
where cuneiform script was used. During this period scripts other than the 
cuneiform, either alphabetic or hieroglyphic, were developed. The alpha- 
betic scripts were used by West Semitic peoples: Hebrews and Phoenicians 
in the Mediterranean countries and Aramaeans in inland Syria; the hiero- 
glyphs were used by the Hittites and Neo-Hittites in Anatolia and North 
Syria. 

In Assyria the nature of the evidence discovered in the buildings erected 
by Sargon II (721-705) at Khorsabad tends to indicate that stamp seals came 
into common use during the second part of the 8th century B.C." But, 
about a century before this time, a dated royal stamp seal from the palace 
of Shalmaneser 111 (858-829) shows that this type of seal was already used in 
the Assyrian administration. 

Historical events that took place in North Syria between the roth and the 
7th century indicate that a possible way for the stamp seal to enter Assyria 
was through Aramaean influence. At the beginning of this period, nomadic 
Aramaean tribes settled on the banks of the Euphrates and in the Eastern 
Djezirah, where they established kingdoms named bff (“house”). These 
kingdoms were often built on the ruins of the Neo-Hittite sites they had 
destroyed. Two well known examples are Til Barsib, the modern Tell Ahmar 
which was an important city of Bit Adini on the Euphrates and Guzana in 


* The photographs of figs. 3, 4, 6, 8, 9 are reproduced by courtesy of Dominique Collon, 
of the Trustees of the British Museum and of the British School of Archaeology in Iraq. 
Michéle Arnold made the drawings of figs. 2, 7, 12-16. 

۲ E. Porada, The Collection of the Pierpont Morgan Library, (=Corpus of Ancient Near 
Eastern Seals in American Collections, 1), Washington D.C. 1948, pp. 72, 96. This problem is 
discussed, with bibliography, by Br. Buchanan and PR.S. Moorey, Catalogue of Ancient Near 
Eastern Seals in the Ashmolean Museum, 3. The Iron Age Stamp Seals, (c. 1200-350), Oxford 1988, 
p. 53 and S. Herbordt, Neuassyrische Glyptik des 8.-7. Jh. v. Chr., Helsinki 1992, pp. 9-10. 

> Br. Buchanan and PR.S. Moorey, op. cit., pp. 55-56. 
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the Djezirah, the modern Tell Halaf, which was the capital city of Bit 
Bahiani.’ 

These nomads adapted quickly and easily to the urban conditions of life 
in their new settlements, borrowing the foundations of their civilization 
from the settled peoples they met.* They adopted the Phoenician alphabet, 
and as writing and sealing are generally used together, they probably simul- 
taneously appropriated the stamp seal? Furthermore, their glyptic could 
also have included some components from the art of the Neo-Hittites they 
had subdued. However, such hypotheses await further research into the 
origins of Phoenician and Neo-Hittite glyptics as well as on the inception 
of Aramaean art. The only aspect of the problem that seems acceptable is that 
the Aramaeans borrowed the shape of their seals (which are mostly circular, 
conoid and scaraboid) together with some Egyptianizing patterns from the 
Levant. 

But as the Aramaeans wrote mainly on perishable materials, we lack 
substantial documentation to study their history. What we do know comes 
most often from indirect sources such as the Neo-Assyrian texts.” The evi- 
dence pertaining to Aramaean art is also indirect. With the exception of 
Tell Halaf/Guzana,? we do not have many monuments which can be confi- 
dently attributed to the Aramaeans. The inscribed seals seem to be the most 
reliable source of information; unfortunately the majority of them come 
through the antiquities market and are therefore poorly defined and lack an 
accurate context. Moreover, they are still in need of a systematic study? 

The Assyrians expanded westwards and northwards conquering the 
Aramaean towns of North Syria in their path. Til Barsib was taken by Shal- 
manaser Ill in 856 B.C." At that time, their war expeditions had primarily 
economic motivations; they were in search of the raw materials they 
needed." 


? P. Garelli and V. Nikiprowetzki, Le Proche-Orient asiatique, 2. Les empires mésopotamiens 
— Israel, Paris 1974, pp. 62, 227. 

* G. Roux, La Mésopotamie, Paris 1985, pp. 244-245. 

> Br. Buchanan and PR.S. Moorey, op. cit. (n. 1), p. 34. 

6 Ibid., pp. 34-38. 

7 P. Garelli and V. Nikiprowetzki, op. cit. (n. 3), p. 227. 

* M. Fr. von Oppenheim, 120 Halaf; 2. Die Bauwerke, Berlin 1950, pp. 376-402; 3. Die 
Bildwerke, Berlin 1955, pp. 22-29; 4. Die Kleinfunde, Berlin 1962, pp. 76-80, 92-95. 

9 Br. Buchanan and PR.S. Moorey, op. cit. (n. 1), p. 34. The largest collection of Ara- 
maean seals published together is presented in P. Bordreuil, Catalogue des sceaux ouest- 
sémitiques inscrits de la Bibliotheque Nationale, du Musée du Louvre et du Musée biblique de 
Bible et Terre Sainte, Paris 1986, pp. 75-107. 

© Fr. Thureau-Dangin, M. Dunand, L. Cavro, G. Dossin, Til-Barsib, Paris 1936, p. 6. 

™ P. Garelli and V. Nikiprowetzky, op. cit. (n. 3), pp. 87-88. 
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In the second part of the 8th century, which was the time of the expansion 
of the stamp seal in Assyria, their policy changed. Tiglath-pileser 111 (744-727) 
established a permanent occupation in all the conquered territories, organiz- 
ing them into Assyrian provinces. To avoid the disunity generated by rebel- 
lions, the Assyrians displaced many of the populations living in the countries 
under their domination.” A great number of Aramaeans were sent to the 
main Assyrian cities where they often entered administration and became 
important and successful officials. Through Neo-Assyrian archives, we learn 
that some Aramaeans assumed the function of scribe.“ This statement is well 
illustrated by representations on monuments dating from the time of Tiglath- 
pileser HI to the reign of Assurbanipal (668-627). On some stone reliefs and 
on a painting from Til Barsib, a scribe writing in Aramaic on a roll of soft 
material is represented next to a colleague using the cuneiform script on a clay 
tablet. Both are counting items of tributes or booties.” 

The evidence given by these documents emphasizes the importance 
taken by the Aramaic language in the Assyrian administration of the 8th 
and 7th centuries. Furthermore, the close relationship between writing and 
sealing, assists in understanding how the Aramaean stamp seal could have 
spread with the Aramaic script to be adopted in the Assyrian administration 
even as early as the time of Shalmaneser III. The first contacts leading to 
this adoption might have taken place in North Syrian Aramaean towns like 
Til Barsib just after the Assyrian conquest. 

This supposition is supported by evidence indicating the use of both the 
cylinder seal and the stamp seal at Til Barsib during the Assyrian occupa- 
tion. A jar sealing from this site illustrates the use of both the cylinder seal 
and the stamp seal on the same document (Fig. 1).7 

Post-war contacts between invaders and vanquished peoples was not only 
marked by an influence of the Aramaean glyptic on the Assyrian. There is 
also evidence indicating relations may have been interconnected and that 
the Aramaeans also took the Assyrian cylinders into account. 


5 bid, pp. 111-112. G. Roux, op. cit. (n. 4), pp. 269-271. 

5 P Garelli, “Importance et rôle des Araméens dans l'administration de l'empire assyrien”, 
Mesopotamien und seine Nachbarn, ed. H.-J. Nissen & J. Renger, 2nd ed.,. Berlin 1987, p. 438. 

^ Ibid., pp. 439-441. 

5 Fr. Thureau-Dangin ef alii, op. cit., (n. 10), pp. 54-55, pl. so, panel g; a painting from 
the royal apartment in the Neo-Assyrian palace of Til Barsib. For representations on stone 
reliefs, see, for instance, R.D. Barnett, Assyrian Palace Reliefs, Londres n. d., p. 28, fig. 36 
(time of Tiglath-pileser IIT). For the period of Sennacherib: D.J. WISEMAN, Assyrian Writ- 
ing-Boards, Iraq, 17 (1955), p. 12, pl. 3.2, on which the scribe using cuneiforms is writing on a 
hinged dyptych. 

'6 See above, n. 2. 

7 From the files of the Australian excavations at Tell Ahmar, courtesy of. G. Bunnens. 
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Fig. 1. Jar sealing from Tell Ahmar (unpublished). 


Firstly, evidence given by documents generally issued from antiquities 
dealers and, exceptionnally, by a dated tablet from Balawat (Fig. 5) indicates 
that some Aramaic speaking people owned an Assyrian cylinder seal on which 
their name was inscribed in Aramaic using expressions such as “belonging 
to...” or “seal of...”. Additionally, one of them bore a name transcribed 
from Akkadian. 

The style of the carving and the form of the letters date the two oldest of 
these documents to the last quarter of the 9th through to the 8th century. 
They may have been contemporaneous with the first known royal Assyrian 
stamp seal (858-829) which, as suggested, probably illustrated the beginning 
of the Aramaean influence in Assyria.? On both pieces is depicted a deity 
and a worshipper on either side of an offering table (Fig. 2). As this 
kind of composition is engraved with some variations on Assyrian cylinders 


* P, Bordreuil, op. cit. (n. 9), pp. 81-82, No. 96, which gives a name transcribed from 
Akkadian, Addunüri. As many Aramaeans were working in the Assyrian adminisration (see 
above n. 13-15), it seems normal to find such proper names. Nevertheless, we are not able to 
presume of the nationality of the owners. So, it seems better to identify them as names bore 
by Aramaic speaking people. On this problem, see A.R. Millard, “Assyrians and Aramaeans”, 
Iraq, 45 (1983), pp. 102-104. 

? See above n. 2. 

39 P. Bordreuil, op. cit. (n. 9), pp. 75-76, No. 85, and ibidem, p. 75, n. 2, with reference 
to the other cylinder published in B. Teissier, Ancient Near Eastern Cylinder Seals in the 
Marcopoli Collection, Berkeley, Los Angeles, London 1984, pp. 40, 41, 172, No. 236. 
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Fig. 2. Impression of an Assyrian cylinder seal inscribed in Aramaic 
(Bordreuil, No. 85, see. n. 20). 


bearing the name of a immu (official) for particular years of the oth to the 
8th century,” the date of our documents is confirmed. 

The other Neo-Assyrian documents inscribed in Aramaic could be possi- 
bly attributed to a period between the end of the 8th and the last years of 
the 7th century, and may have been contemporary with the time when the 
stamp seal came into common use in Assyria." These pieces generally rep- 
resent two different main subjects, with some secondary motifs: either two 
bull men flanking a sacred tree and supporting the winged disk, which 
sometimes carries the god bust, between two tall human figures (Fig. 3),? 
or a hero, or a genius, shown between two monsters they subdued (Fig. 4-5). 


= D. Collon, First Impressions, London 1987, pp. 76-78, Nos. 341-344; pp. 129-130, No. 554. 

2 See n. 23.2 below and n. 1-2 above. 

5 P Bordreuil, *Baalim 5, I 11.6,” Syria, 65 (1988), pp. 44-45, fig. 10 (first half of the 7th 
century considering the shape of the letters and the motifs) and D. Collon, op. cit. (n. 21), pp. 
79-80, No. 355 and pp. 105-107, No. 464. For the date, see below, n. 26. 

^^ D. Collon, op. cit. (n. 21), pp. 79-80, No. 358 (our Fig. 4), also published in ead., 
“Baalim 3, 111.2", Syria, 63 (1986), pp. 424-425 (end of 8th to 7th century) with a stylised pattern 
of sacred tree coming from Syria or the Levant. P. Bordreuil, op. cit. (n. 9), pp. 81-82, No. 96 
(first half of the 7th century). For the name of the owner, see above, n. 18. B. Parker, “Eco- 
nomic Tablets from the Temple of Mamu at Balawat”, Iraq, 25 (1963), pp. 96-97, BT 124, (our 
Fig. 5), a cylinder impressed next to a stamp seal. 
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Fig. 3. Impression of an Assyrian cylinder seal inscribed in Aramaic 
(Collon, No. 464, see n. 23). 


Fig. 4. Impression of an Assyrian cylinder seal inscribed in Aramaic 
(Collon, No. 358, see n. 24). 


The two bull men supporting the disk also appear in a similar fashion on 
Neo-Assyrian stamp seals occasionally used in the last third of the 7th cen- 
tury.? The winged disk is also represented, with different secondary motifs, 


on another very stylised Assyrian cylinder inscribed in Aramaic. 


5 D. Collon, op. cit. (n. 21), p. 80. 
* Br. Buchanan, Catalogue of Ancient Near Eastern Seals in the Ashmolean Museum, 
1.Cylinder Seals, Oxford 1966, pp. 114, 116, No. 644. 
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This type of disk and the genius subduing the monsters are also carved 
with different motifs on two other cylinders inscribed in Aramaic. These 
cylinders seem to be Syrian, as they show some Egyptian patterns (a sphinx, 
two figures with a ram head, the wedjat eye and a lotus) next to Assyrian 
motifs (Fig. 7 

Furthermore, one Aramaean cylinder is engraved with both an Aramaic 
inscription and an Aramaean motif combining the Egyptian ankh sign with 
some Mesopotamian motifs (the star, the sun disk and the moon crescent). 
The inscription, datable to the 8th to 7th century by the shape of its letters, 
also displays Mesopotamian features: a vertical composition in columns and 
a text mentioning the names of the owner's father and grandfather with a 
name of possibly Akkadian origin (Fig. 7). This exceptional document 
seems to represent an Aramaized cylinder seal, and causes one to wonder 
whether it was used in the Mesopotamian or in the Aramaean way. Thus, was 
it rolled in clay or stamped as has been the case for some Neo-Assyrian cylin- 
der seals? under the increasing influence and popularity of the stamp seal? 

This unusual use is well illustrated on a jar sealing from Nimrud which 
displays impressions of a large inscribed Neo-Assyrian royal cylinder seal 
with metal caps, which had belonged to the palace of Esarhaddon )680- 
669). On this document the cylinder has been stamped twice next to 
impressions made by two other royal stamp seals of different size but simi- 
lar decoration. All the seals illustrate a scene with the king fighting a lion 
(Fig. 8).? The stamped cylinder appears to have a diameter of the same size 
as that of the impressions made by the largest of the stamp seals. It is pos- 
sible that the base of the stamped cylinder could have been carved and used 
to produce these stamp imprints." 

A piece of this kind, engraved on its lateral side and on its base, repre- 
sents a stamp-cylinder. Such an object is suitable for sealing clay tablets as 
well as the lump of clay sealing the strings enclosing texts written on per- 
ishable materials. This technique was generally practiced in regions where 
the cuneiform script was used concurrently with the alphabetic or hiero- 
glyphic scripts. The oldest pieces we know of this kind appeared in Southern 


7 D. Collon, op. cit. (n. 21), pp. 83-85, No. 395 and 398 (our Fig. 6), also published in 
ead., “Baalim, 3” (see above, n. 24), pp. 425-426, fig.10, (dated about 700 by the shape of the 
letters and the motifs). 

* P. Bordreuil, op. cit. (n. 9), pp. 80-81, No. 94. 

39 See for instance B. Parker, “Seals and Seal Impressions from the Nimrud Excavations”, 
Iraq, 24 (1962), ND 7070, p. 37, pl. 20.4, printed on a docket (late 7th century); ND 7080, 
pp. 28, 38, pl. 21.1 (our Fig. 8), (see below, n. 30) and ND 7045, p. 40, pl. 22.6, on a jar 
sealing next to impressions of a small circular seal and of a square one. 

3° D. Collon, op. cit. (n. 21), pp. 79-80, No. 3 59. 

? Thid. 
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Fig. 5. Impression of a cylinder seal inscribed in Aramaic 
(Balawat, BT124 = Parker, Iraq, 25 [1963], pp. 96-97, see n. 24). 


Fig. 6. Impression of a Syrian seal cylinder inscribed in Aramaic 
(Collon, No. 398, see n. 27). 


Mesopotamia and in Syria in the third millennium and at the beginning of 
the second in Kiiltepe and in Central Asia. The latest ones known are from 
the middle of the second millennium to the fifth century B.C.; initially in 
Anatolia and then in North Syria (Fig. 9), Urartu, Mesopotamia and Persia. 


32 Ibid., pp. 5, 77, 80, 112, 84-85, No. 391, discovered in a sarcophagus at Neirab (Aleppo) 
and first published in L. Delaporte, Catalogue des cylindres orientaux. Musée du Louvre, 2. 
Acquisitions, Paris 1923, A.958. 
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Fig. 8. Jar sealing from Nimrud (ND7080, see n. 29-30). 


It could be interesting to study the impressions of cylinders and stamp 
seals printed together on the jar sealing from Tell Ahmar (Fig. 1) and on a 
tablet from Balawat (Fig. 5) to see if they have been made by a stamp-cylin- 
der.? If this hypothesis could be confirmed for the document of Balawat, 
we would have the imprints of a stamp-cylinder inscribed in Aramaic, an 
object as yet unknown. 

To these inscribed pieces (Figs. 2-7), one can add three more Assyrian 
cylinder seals, also with an Aramaic context, but not inscribed. These cylinder 
seals were rolled on Aramaic clay tablets which, together with cuneiform 
tablets, were part of a provincial Neo-Assyrian legal archive, presently kept 


5 The same sort of study also applies to the documents mentioned above with our Figs. 
8-9 (see above, n. 29, 32) and to B. Parker, op. cit.,(n.29) ND 5486, p. 31, pl. 12.4, a bulla with 
the imprint of a cylinder and its metallic caps (713: date given by the name of a immu 
official) rolled next to the impression of a circular stamp seal. 
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Fig. 9. Syrian stamp-cylinder (AO 2063 = Collon, No. 391, see n. 32). 


in the Royal Museums of Brussels. Both types of documents were generally 
sealed with either stamp or cylinder seals.3+ 

A preliminary study of these documents has revealed that they come 
from the region of Harran (South-East Turkey). They can be dated, 
both stylistically and according to the Assyrian kings they mention, to the 
7th century The impressions were generally made by uninscribed seals. 
They are representative of the sealing practices of the North of the Assyrian 


34 D. Homés-Frédéricq, “Glyptique sur les tablettes araméennes des Musées royaux d'art 
et d'histoire (Bruxelles)”, Revue d'Assyriologie, 70 (1976), pp. 57-70. Ead., “La glyptique des 
archives inédites d'un centre provincial assyrien aux Musées royaux d'art et d'histoire de 
Bruxelles”, Cuneiform Archives and Libraries, ed. K. Veenhof, Istanbul 1986, pp. 247-258. 

3 Ibid., pp. 247-249, 256, 258, giving also the opinion of the two translators of the tablets; 
E. Lipinski, for the Aramaic texts, and P. Garelli for the Akkadian. 

36 Denyse Homés-Frédéricq informs me that there is one exception. E. Lipinski, (see above, 
n. 35), discovered an Aramaic alphabetic sign on one of the stamp seals’ impressions which was 
impressed three times on one of the Akkadian tablets (see ibid., p. 257, fig. 4c O.3686). 
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Fig. 10. Impression of an Assyrian cylinder seal on an Aramaic tablet 
(Brussels O.3714, see n. 38). 


empire during this period; they consist essentially of stamp seals, combining 
Syrian features with Mesopotamian, Levantine and Anatolian components, 
and, less frequently, cylinders made in the Assyrian style. As stated above 
(note 36), further research is likely to reveal an Aramaean origin for these 
ecclectic stamp seals. 

The three above mentioned impressions of Assyrian cylinders appear on 
some of the oldest Aramaic tablets of the archive which can be dated to the 
beginning of the 7th century. One of them represents a worshipper before 
a deity and two symbols (Fig. 10), a scene of worship well known in the 
Assyrian glyptic of the 7th century. The two other impressions, which are 
badly preserved, show a hero struggling with animals or monsters which are 
not well defined (Fig. 11a-b).? It is possible these monsters find parallels in 
the scenes engraved on the Assyrian inscribed cylinders (Fig. 4-5). 

On the existing evidence it is difficult to presuppose either an Assyrian 
or Aramaean ownership of these cylinders (Fig. 10-11). We are able to propose 
that the presence of these cylinders suggests there was a close relationship 
between Neo-Assyrian documents and Aramaic legal texts in a town located 
in Southern Turkey. 

The use of cylinder seal with Aramaic texts is not the only evidence of 
Assyrian glyptic influence on the Aramaean inscribed documents. Some 


37 Ibid., pp. 249, 258. 
38 D. Homeés-Frédéricq, op. cit., 1976 (n. 34), pp. 66-67, fig. 2, O.3714. 
3 Thid., pp. 66-68, fig. 2, O.3645, 0.3673. 
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Fig. 11. Impressions of Assyrian cylinder seals on Aramaic tablets 
(Brussels 0.3645, 0.3673, see n. 39). 


facts indicate that the Aramaean seal cutters have also adopted motifs from 
the Assyrian repertoire. This kind of adaptation is particularly significant 
when it appears on seals with an Aramaic inscription including a proper 
name transcribed from the Akkadian.^? On these pieces there is an Assyrian 
influence not only in the motifs but also in the text. 

The themes engraved on these documents generally recall some of 
the compositions carved on the Assyrian cylinders related to an Aramaic 
context (Fig. 2-5, 11-12) and are generally datable to the 7th century.” The 
documents represent, with some variations, the Assyrian winged disk either 
alone (Fig. 12)* or supported by two men flanking a sacred tree (Fig. 13). 


4 See below n. 42-43, 45-46. 

# On account of the shape of their letters and of their motifs. 

£ P. Bordreuil, op. cit., (n. 9), pp. 78-79, No. 91, dated to c. 750, with a proper name tran- 
scribed from Akkadian; see also S. Herbordt, op. cit.. (n. 1), p. 99, pl. 18.26. 

* P. Bordreuil, op. cit. (n. 9), pp. 82-83, No. 98 (first half of the 7th century) with a proper 
name transcribed from Akkadian. 
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Fig. 12. Impression of an inscribed Aramaean stamp seal with Assyrian motif 
(Bordreuil, No. 91, see n. 42). 


They can also show either a worshipper before symbols (Fig. 14( or, 
in a simplified style, an attendant and a god (?) on either side of a table 
(Fig. 15). 

One of these pieces bears the Aramaean motif of a lion inspired by 
the weights from Nimrud, represented next to an Egyptian motif of a 
scarab, and deserves particular mention (Fig. 16). Together with the seal of 
Pan-Assur, it is one of the few known Aramaean seals discovered in situ.* 


^ Ibid., p. 87, No. 108 (second half of the 7th century). 

Ibid., p. 82, No. 97 (first part of the 7th century) with a proper name transcribed from‏ كه 
Akkadian.‏ 

4 Ibid., pp. 77-78, No. 89, with a proper name transcribed from Akkadian. It comes from 
the entrance to the palace of Sargon II (721-702) in Khorsabad. For the seal of Pan-Assur, see 
above n. 1, S. Herbordt, loc. cit. 
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Fig. 13. Impression of an inscribed Aramaean stamp seal with Assyrian motif 
(Bordreuil, No. 98, see n. 43). 


Fig. 14. Impression of an inscribed Aramaean stamp seal with Assyrian motif 
(Bordreuil, No. 108, see n. 44). 


INTERCONNECTIONS IN GLYPTIC III 


Fig. 15. Impression of an inscribed Aramaean stamp seal with Assyrian motif 
(Bordreuil, No. 97, see n. 45). 


According to the interconnections noted above, there might have been 
an important Aramaean influence on Neo-Assyrian glyptic marked by the 
introduction and wide diffusion of the stamp seal in Assyria. This phe- 
nomenon closely followed the expansion of the Aramaic script with the 
cylinder being gradually superseded by the stamp seal. 

Conversely, the Aramaeans may have occasionally utilised actual Neo- 
Assyrian cylinder seals on Aramaic documents or, more frequently, they 
may have borrowed Assyrian motifs. Despite their presently small number, 
the Neo-Assyrian cylinders inscribed in Aramaic have to be included in any 
consideration of the Aramaic-Neo-Assyrian relationship because they were 
sufficiently numerous to pass from Neo-Assyrian art into the Achaemenid 


glyptic.7 


47 P. Bordreuil, op. cit., (n. 9), pp. 99-102, No. 128-131. D. Collon, op. cit. (n. 21), pp. 90- 
91, No. 424. 
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Fig. 16. Impression of an inscribed Aramaean stamp seal with Assyrian motif 
(Bordreuil, No. 89, see n. 46). 


The increasing use of the stamp seal and the decreasing popularity of the 
cylinder seal indicate that the Aramaean influence was far more significant 
than the Assyrian in this form of cultural interaction. 
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NOTES AND DISCUSSIONS 


THE TEL DAN INSCRIPTION AND 
ARAMAIC/HEBREW TENSES 


BY 


TAKAMITSU MURAOKA 


In a recent study on the now famous Old Aramaic inscription from 
Tel Dan J. Tropper (1994) takes up again, among other things, the 
preterital short prefix conjugation in this inscription, disagreeing with 
our interpretation of the data (Muraoka 1995). He quotes our conclu- 
sion, which read: 

“The fact that two of these six preterital prefix conjugations are not preceded 
by the conjunction waw cannot be overemphasized. Biran and Naveh are 
correct in their view that we are dealing here with the copulative, and not 
the conversive, waw. The three famous examples in the Zakkur inscription 
— ואשא‎ ‘and I raised’ (line 11), "ny? ‘and he answered me’ (line 11) and 
ויאמר‎ ‘and he said’ (line 15) — should also be interpreted in similar fashion. 
It thus appears that the use of the originally preterital short prefix conjuga- 
tion with the conjunction waw in a special phonetic shape is a feature 
unique to Classical Hebrew” (Muraoka 1995:20). 


Troppers view is that “Die Dan-Inschrift enthält vielleicht tatsächlich 
zwei Prüterita ohne einleitendes Waw” (Tropper 1994:490). This is our view, 
too, as stated in the first sentence of the requote given above. In fact, we 
would not say vielleicht. 

Nonetheless, Tropper goes on to say: “Auf diesem Hintergrund fallt es 
schwer, Muraoka darin zu folgen, daß die Konjunction Waw in wygqil- 
Formen mit priteritaler Bedeutung in der Dan-Inschrift (und der Zakkur- 
Inschrift) eine fundamental andere Funktion besitze als im Klassischen 
Hebräisch, daß nämlich im Aramiischen ein Waw copulativum, im Hebrai- 
schen ein Waw conversivum vorliege” (Iropper 1994:490). When we said 
that the Waw in the Tel Dan inscription (and the Zakkur inscription) is 
copulative, and not conversive, we meant that we lack evidence for postu- 
lating the phonetic shape — see the end of the quote — of the syntagm in 
Old Aramaic analogous to that which obtains in Classical Hebrew, namely 
the Waw vocalized differently (with a patach instead of a shewa) and 
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followed by the gemination of the prefix consonant of the following verb. 
In other words, all that can be claimed with certainty is that both idioms 
attest to an ancient preterital prefix conjugation, but there is no sufficient 
justification for the claim that our new inscription evidences a Waw con- 
versive comparable to that in Classical Hebrew. 

I take exception to another aspect of Tropper’s analysis, according to 
which the situation in Classical Hebrew and that in the Tel Dan inscription 
are totally analogous (durchaus vergleichbar" — Tropper 1994:490( for in 
both idioms the preterital prefix conjugation is primarily (“primar”) 
attested after the conjunction Waw. However, unless one assumes that the 
distinct phonetic shapes of the Waw copulative and the Waw consecutive in 
Classical Hebrew are a late, secondary or artificial distinction, this argu- 
ment of Tropper' is valid only as regards the consonantal shape of the con- 
junction and is a roughly acceptable statistics (7 cases with Waw and 2 
without). As a second argument for the comparability of the two idioms 
Tropper mentions the well-known fact that the prefix conjugation is 
attested in Classical Hebrew also in conjunction with other particles such as 
TN or O70 or even without any introductory particle. However, the bare 
preterital prefix conjugation is a feature of Classical Hebrew typical princi- 
pally of poetic texts and elevated style (Joüon-Muraoka 1993: $115 4). The 
Tel Dan inscription does not belong to this particular register. Müller 
(1995:129) highlights another significant difference between our Old Ara- 
maic idiom and Classical Hebrew, namely the preterital prefix conjugation 
forms in the former, unlike in the latter, are not preceded by an equally 
preterital suffix conjugation, which occurs here as a free variant: note ויעל‎ 
‘and he entered’ (line 3) following 77° ‘he went (ib.).' 

We would also note — a point which has not so far received sufficient 
attention — that, unlike many prefix conjugation forms attached to a Waw 
consecutive, none of those following TX or טָרֶם‎ is an apocopated form: e.g. 
preceded by 18 — ישיר‎ Ex 15.1, Nu 21.17, 57537 Dt 4.41, 712° Josh 8.30, 1Kg 
و11.7‎ | noy 2Kg 12.18, 16. 5, 12? 2Kg 15.16; preceded by ao — nmm Gn 2.5, 
MPDN 24.45, 122? ISM 3.5, non 7, MYX Ps 119.67. The only exception is IKg 
81 bap? TN, for which, however, the parallel 2Ch 5.2 has יקהָיל‎ TR! On the 
other hand, the picture with the self-standing preterital אל‎ conjugation 
is more mixed: as against ^r" Ps 69.33 we find YAD 46.7, 75588 Jdg 2.1, 
nts" 1Kg 7.8, and YQ Ps 18.40. Though the occasional use of the 


' It is largely immaterial for our purpose what special construction possibly occurs here, 
as Tropper (1994:490) maintains: וישכב.אבי.יהך.אל[.אבהו]ה‎ ‘and my father lay down, he went 
to his [forefathers]’ (line 3). Pace Tropper, it is hardly true to say that the second verb repre- 
sents "keine neue Handlung? as against the first. 
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non-energic form as in 17887? Dt 32.10, WYN וַתִחַסְרְהוּ...‎ Ps 8.6 may be 
considered to be associated with the short prefix conjugation (Muraoka 
1975), we also find cases such as inn Ps 74.14. In this connection, there- 
fore, we would like to reemphasize the importance of the fact that one of 
the nine preterital prefix conjugation forms attested in our inscription 
appears to be an apocopated one: ואשם‎ ‘and I laid’ (line 9) (see Muraoka 
1995:19 in conjunction with Muraoka 1983-84: 100). 
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TUSHRATTA'S MURDER IN SHUPPILULIUMA'S 
LETTER TO AKHENATEN (EA 43) 


BY 


NADAV NA'AMAN 


According to Petrie, letter EA 43 was discovered in a pit under the build- 
ing where most of the Amarna tablets were found.' The tablet was copied 
and published by Sayce. Shortly afterwards it was transliterated and its 
origin discussed by Knudtzon, who in his edition of the Amarna tablets 
attributed the letter to a north Syrian king.* Weber, on the other hand, 
analysed the historical background of the letter and suggested that it was 
sent by Shuppiluliuma to Akhenaten and referred to the episode of 
Tushratta’s murder and Shattiwaza’s escape to Hatti. He therefore concluded 
that "der Brief 43 vom Hatti-Kónig selber stammt, der in ihm dem Pharao 
über die Vorgänge in Mitanni berichtet" 5 

Between the publication of Knudtzon’s edition and 1993 letter EA 43 
remained virtually unnoticed. Kühne, for example, did not discuss it in his 
detailed work on the chronology of the international Amarna letters. Nor 
did Moran translate it in his new edition of the Amarna letters." This is 
because of the damage on the left of the tablet, where about half of every 
line is missing. It is clear, however, that letter EA 43 is a Hittite-Akkadian 
state letter, and that almost all the sign-shapes belong to the late "chan- 
cellery” stage of the Hittite empire. 

An attempt to reconstruct the obverse of EA 43 was recently published 
by Artzi? In his opinion, the letter was sent by a Hittite king to the 


۲ WAM.E Petrie, Tell el-Amarna, London 1894, pp. 23-24. For a critical analysis of Petrie’s 
report, see C. Kiihne, Die Chronologie der internationalen Korrespondenz von El-Amarna 
(AOAT 17), Neukirchen-Vluyn 1973, p. 70, n. 345. 

> A.H. Sayce, “The Cuneiform Tablets”, in W.M.F. Petrie, op. cit. (n. 1), pl. 31. 

3 J.A. Knudtzon, “Ergebnisse einer Kollation der El-Amarna Tafeln", BA, IV (1899), 
PP. 333-334. 

+ J.A. Knudtzon, Die El-Amarna- Tafeln, Leipzig 1915, p. 305. 

5 O. Weber, in Knudtzon, 2024. pp. 1094-1095. 

6 C. Kühne, op. cit. (n. 1). 

7 W.L. Moran, The Amarna Letters, Baltimore and London 1992, p. 116. 

* P. Artzi, “EA 43, An (Almost) Forgotten Amarna Letter”, in A.F. Rainey (ed.), Kinattiitu 
sa daráti. Raphael Kutscher Memorial Volume, Tel Aviv 1993, p. 7 and n. 1; W.L. Moran, op. cit. 
(n. 7). 

9 P Artzi, art. cit. (n. 8), pp. 7-10. 
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Pharaoh in order to explain and defend certain political/military steps taken 
in a client state. Unfortunately, Artzi’s transliteration lacks consistency and 
the number of signs restored varies from line to line. 

It seems to me that Weber’s interpretation of the letter is correct and, 
moreover, that the obverse of the letter (lines 1-17) may reasonably be 
restored. As Weber already noted, its first part (lines 1-7) refers to 
Tushratta’s murder by his son. Note the similarity in vocabulary between 
the descriptions of the conspirators as amelati zapriiti (“malicious men") 
(line 4) and Shuppiluliuma’s description of the murderer's act as ki zapurti 
īpussu (“acted against him in a malicious way”) (KBo I 2:30). In the second 
part of the obverse (lines 8-17) Shuppiluliuma mentions his ‘friendly’ rela- 
tions with the murdered king and relates how he fulfilled his ‘obligations’ to 
the late king by defending his sons, particularly his elder son (namely, Shat- 
tiwaza). The claim of a/pitu relations between him and the murdered king 
serves to explain his firm support for Shattiwaza, his candidate to the 
throne of Mitanni. 

Here is my restoration of the tablet, together with a translation and a 
short commentary. The number of signs at the beginning of each line 
mainly follows Knudtzon’s estimation of the gap and is controlled by the 
Beene of the letter published by Artzi: 


[ ₪ a-na]-ku a-na mubhi-[ka] 
[al-ta-par a-na hi-ti]-ta, an-ni-ta; DUMU-[u ša] 
[™tu-us-rat-ta lem-na ip-p]u-$a-a$-&u i-na k[u-tal] 
[LUGAL ussemmeh-ma’] LU™ Za-ap-ru-ti 

- ] an-ni-ta, ša it-ti-$u 
0 Eus -mæ ik-šuļ-du-šu ù i-du-ku-su 
[ù hi-ti-ta, lu-á] i-di a-na pa-ni DINGIR™* 


Dra a ات‎ 


. [à at-ta lu-ú] te-di-i ki-i a-bu-tu 

9. [it-ti-ia ah-hu-ta’] ip-pu-u$ ki-i a-bu-$u 

IO. [a-na Simti-tu] it-ta-la-ak 

u. [à DUMU™*-8u'] a-na-as-sa-ar-Su-nu-ma 

I2. [ù ]-pa-3u-nu ù DUMU-8u GAL 
13. [i-na muhhi ah-hu]-ti ša a-bi-Su 

14. [ep-pu-sa-a8-Su] dam-qi-i$ ki-i ep-pu-ša-aš-šu 

I5. [dam- -qi-i$ at-ta] la-a te-di-i 

16. ] at-ta la-a te-[di-i] 


17. [ ]-ma ma-am-ma la-a [i-di] 
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Translation: 


And I [wrote] you about this [crim]e. The son [of Tushratta] committed 
[a crime] against him. Be[hind the kings back he has conspired, assem- 
bled(?)] malicious men, and [this band(?)] that [conspired] with him seized 
and killed him. [And may the crime] be known before the gods. 

[And you must] know that his father has established [friendly relations 
with me]. Since his father [di]ed I am indeed protecting [his sons(?), 
and ...] for them. And his eldest son, [on account of the friendly rela]tions 
of his father [I treat him] favourably. How I treat him [favourably you] do 
not know ... you do not know ... nobody [knows]. 


Notes: 


For a detailed commentary, see Artzi.'? 

Line 3: For the ku sign at the end of the tablet, see Artzi (note 8), p. 9. 
For ina kutal Sarri, see CAD K 605a. 

Line 4: For the restoration ussemmepma, see Shuppiluliuma’s description 
of Tushrattas murder in KBo I 2:29; AHW 10173. 

Line 9: The restoration of abpiita is ad sensum. 

Line 10: For the restoration, see CAD A/1 321a. 


© P Artzi, art. cit. (n. 8), p. 9. 
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REVIEWS 


J.EA. Sawyer, Prophecy and the Biblical Prophets, (Oxford University Press: 
Oxford, 1987, rev. ed. 1993). Pp. Xil + 180. ISBN 0-19-826210-8 — ISBN o-19- 
826209-4. 


In Prophecy and the Biblical Prophets, professor John E.A. Sawyer has written a 
comprehensive introduction to the subject of prophecy, in an easy to read format 
suitable for the layman or student. The book is both concisely written and broad- 
ranging, extending as it does over eight centuries of prophetic thought. It consists 
of seven chapters, each divided into several sections. The first three chapters provide 
a survey of the phenomenon of prophecy, the next three review individual prophets, 
while the final chapter discusses the interpretation of the prophetic message. 

Chapters 1 to 3 discuss broadly the prophetic experience, literature and message. 
The signs and abilities which mark one as prophet and his role in society are sur- 
veyed in the first chapter. In the second chapter the author examines the various lit- 
erary devices such as the oracle, messenger speech and trial proclamation. He then 
turns his attention to the editorial arrangement of the prophetic texts, with a view 
to recognizing the canonicity and authority of these later voices. Chapter 3 then 
deals with the content of the prophetic messages. Professor Sawyer identifies several 
themes to most prophets, such as issues of social justice, the character of God, Zion 
/ Davidic traditions and the theme of the Day of the Lord. 

'The next three chapters deal methodically with individual prophets in the order 
in which they appear in the Hebrew Bible, from Moses to Malachi. Professor 
Sawyer mentions each prophetic figure briefly, with a view to distiling certain 
themes in the texts as they now appear. He is not concerned with distinguishing 
authentic sayings from later interpolations. Nor does he seek to chip away the many 
traditions attributed to each prophetic personage in order to uncover an historically 
verifiable figure. Rather he accepts that "the individual personalities of the 
prophets, in all their richness and variety, are the creation of writers whose inten- 
tion was not purely historical" (p. 68). 

The last chapter investigates the timelessness of biblical prophecy, its ability to be 
powerfully applied by later generations to their own circumstances: It is this tran- 
scendent dimension which has so influenced the development of Jewish, Christian 
and Muslim traditions. The author briefly reviews examples of such influences 
within early Christianity, particularly its search for support within the prophetic lit- 
erature for doctrines such as the Resurrection and Trinity. He then reviews the re- 
application of prophecies within Judaism from the second century B.C.E. to the 
present time, including the interpretation of prophecy in Jewish sectarian literature 
such as the Qumran scrolls. He goes on to discuss the interpretation of biblical 
prophecy within the Muslim tradition which, while denying the authority of the 
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Bible, attributes great prominence to biblical prophets including Abraham and 
Jesus. Finally, professor Sawyer examines how modern feminist theology has drawn 
support from the prophetic literature. 

This book is a welcome addition to the body of literature about prophecy and 
the biblical prophets, for any who seek a brief and broad introduction to the sub- 
ject. 

Sharon DINGJAN 


David T. Runia ed., The Studia Philonica Annual: Studies in Hellenistic Judaism. 
Volume VI. (Brown Judaic Studies 299. Atlanta, Georgia, 1994). Pp. 229. ISBN: 
0-7885-0030-9. Price: US $ 44.95. 


The Studia Philonica Annual, the present volume of which is the sixth, provides a 
regular forum for scholarship devoted to Philo of Alexandria and the world of Hel- 
lenistic Judaism. The first Studia Philonica Annual appeared in 1989, replacing the jour- 
nal Studia Philonica, six volumes of which had appeared between 1974 and 1980. 

The present volume of the Annual continues the scheme which has now become 
familiar from previous volumes. 

The first section contains five articles: D.T. Runia, “Philonic Nomenclature". 
pp. 1-27; PW. van der Horst, “Samaritans and Hellenism”, pp. 28-35; R. Stoneman, 
“Jewish Traditions on Alexander the Great”, pp. 36-53; S.-K. Wan, “Charismatic 
Exegesis: Philo and Paul Compared”, pp. 54-82; J.R. Levison, "Two Types of Ecsta- 
tic Prophecy according to Philo”, pp. 83-89. 

A special section entitled “Philo in Early Christian Literature” contains four arti- 
cles which present in published form the addresses delivered by scholars at the 21 
November 1994 meeting of the Philo of Alexandria Seminar of the Society of Bib- 
lical Literature held in Washington, D.C. The seminar was convened in order to 
review the recently published major work of David Runia, Philo in Early Christian 
Literature, and the present articles represent the responses of the four members of 
the review panel. The articles are: A. Terian, “Notes on the Transmission of the 
Philonic Corpus”, pp. 91-91; A. van den Hoek, “Philo in the Alexandrian Tradi- 
tion”, pp. 96-99; R.L. Wilken, “Philo in the Fourth Century”, pp. 100-102; 
D. Winston, “Philo’s Nachleben in Judaism”, pp. 103-110. 

Under the heading of Instrumenta D.T. Runia provides an extremely useful 
research tool in the form of a list of references made to Philo’s works in literary 
sources from Josephus up to 1000 A.D. This represents a corrected version of the 
list included as an appendix to his Philo in Early Christian Literature. 

Perhaps the most valuable resource provided by the Studia Philonica Annual is 
the annotated bibliography. This forms a cumulative supplement to the bibliogra- 
phy of R. Radice, and D. Runia, Philo of Alexandria: an Annotated Bibliography 
1937-1986. Leiden 1988. The format of the bibliography follows that of the mother 
work and includes, most usefully a clear synopsis of each item listed. As of this 
volume of the Annual the language restrictions previously followed in the compila- 
tion of the bibliography have been abandoned. This now opens the bibliography to 
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publications in the Scandinavian language and Russian (amongst others), languages 
whose previous omission was unfortunate. 

The volume is rounded out with a book review section and general news on 
Philo meetings around the world. 

Amongst the reviews, the review article by Alan Mendelson “Did Philo say the 
Shema? and other reflections on E.P. Sanders’ Judaism: Practice and Belief”, 
pp. 160-170 is of particular importance and should be read by all those who intend 
to use Sanders’ book. While Mendelson’s overall assessment of Sanders’ work is pos- 
itive, he gives voice to methodological concerns regarding Sanders’ treatment of the 
writings of Philo. These concerns echo similar misgivings harboured by this writer 
with regard to the manner in which Sanders makes use of diverse sources of evi- 
dence in his attempt to construct a “Common Judaism”. Sanders’ desire to identify 
the common denominators in the various experiences of Judaism which we find in 
the sources from the Second Temple period often leads him to underestimate the 
significance of the divergences between these sources. Mendelson provides an exam- 
ple of this when on p. 162 he points out that, given Philo’s tendency to spiritualise 
the Temple and its cult, including his views on the subject in a supposed Jewish 
consensus on the significance of the Temple in the Greco-Roman period is prob- 
lematic in the extreme. As Neusner has pointed out (J. Neusner, “The Mishna in 
Philosophical Context and out of Canonical Bounds”, /BL 112 [1993]) Sanders’ 
construction of a “Common Judaism” must be understood in the context of an 
apologia for Judaism in the framework of contemporary Christian theology. 
Sanders’ is attacking the widespread misconception that Second Temple Judaism 
was nothing more than empty ritual conducted by punctilious legalists. But his 
“Common Judaism” tends to overstate the case and the pendulum swings too far in 
the opposite direction. Like the Judaism of the scholarship of thirty years ago, 
Sanders’ “Common Judaism” can often seem a monolithic entity. To be sure he 
rejects the anachronistic model of pre-Rabbinic Pharisaic Rabbis dictating the 
minutiae of Jewish life, but he proceeds to set up in its place a “Common Judaism” 
which can appear equally as undifferentiated. Certainly there exists common 
ground in our sources for the Judaism of the Second Temple period, but equally as 
important, there exist divergences. Ultimately, only a balanced presentation of both 
similarities and divergences can provide us with an appropriately nuanced picture 
of Judaism in the Second Temple period. 

It must be stated that the Studia Philonica Annual is an admirable publishing 
enterprise and all those associated with it are to be congratulated. The provision of 
a regular forum for the exchange of scholarship on Philo and the world of Hel- 
lenistic Judaism is valuable and stimulating. Similarly, the ongoing annotated bibli- 
ography of Philonic studies is an extremely valuable resource. Indeed, one might 
voice the wish that others in related study areas in the Late Antique world be suffi- 
ciently stimulated by this publication to consider establishing similar forums in 
their own specialist areas. We could all only benefit from such undertakings. 

Matthew J. MARTIN 


